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Paulo Cruz Terra
Introduction

Through the texts gathered here, the present book aims to offer some of the current
trends in Brazilian slavery studies to the international public.! Furthermore, in this in-
troduction, we intend to discuss the broader picture of the relevance of slavery studies
in the Brazilian academic context. Slavery lasted in Brazil for more than three centu-
ries. Equally, this country received the largest number of enslaved African people in
the Americas and was the last state in the Western world to abolish slavery. These ele-
ments indicate the importance of slavery in Brazil’s history; the question is to try to
identify its significance in academic studies in the recent past, more specifically in his-
torical studies. In terms of presenting the relevance of slavery in academic history, sev-
eral graduate courses in history already had research areas dedicated exclusively to
slavery from the very beginning, in the 1970s. This is the case, for example, of Flumi-
nense Federal University, which had a research area called “Slavery and Abolition.”
The Pontifical Catholic University of Rio Grande do Sul, with the subject “Slavery in Bra-
zil,” and the Federal University of Pernambuco, with its course on “Slavery in the North-
east in the Transition to Free Labor,” provide similar examples.* Another element that
points to the theme’s relevance in Brazilian academic studies is the vast number of the-
ses and dissertations dedicated to it. From 1996 to 2019, there were around 2,500 theses
and dissertations on this subject. The vast majority were in history (49%), followed by
law (5%). In history alone, around 1,200 theses and dissertations involved the subject of
slavery in this period, 8.81% of total production in the field.®

The number of historical studies on slavery has grown over the years: while
there were only 13 in 1996, in 2018 they reached a peak of 89. The four universities
with the most significant number of studies are the University of Sdo Paulo, the Fed-
eral University of Bahia, Fluminense Federal University, and the State University of
Campinas. Three of them are represented in this book. It is also crucial to remark that
this work on slavery is currently spreading to many other parts of the country, from
north to south. We can infer some reasons for this increase. A first possibility is the
expansion of history graduate courses in Brazil. From 1971 to 2018, there was an in-
crease of more than 500% in the number of master’s courses in history and 1,900% in
similar doctoral courses. This growth was mainly concentrated between 2000 and

1 Initial versions of the chapters were discussed at an event organized by the Bonn Center of Depen-
dency and Slavery Studies on current trends in Brazilian slavery studies, which reunited Brazilian
researchers on December 10 and 11, 2020.

2 Carlos Fico and Ronald Polito, A Histéria no Brasil (1980-1989): elementos para uma avaliagdo his-
toriogrdfica (Ouro Preto: Editora Universidade Federal de Ouro Preto, 1992).

3 Capes’ catalogue on dissertations and theses: http://catalogodeteses.capes.gov.br/catalogo-teses/#!/
[accessed 02.08.2022].
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2018.* This increase in graduate courses was directly related to the growth of public
investment in research. The two central public research funding agencies at the fed-
eral level, CNPq and CAPES, grew significantly between 2000 and 2015. CNPq, for ex-
ample, had an increase in its budget of around 200% over this period.

Another aspect to consider when understanding the growth of work on slavery is
the approval of law 10.639, which makes the teaching of Afro-Brazilian and African his-
tory and culture mandatory in elementary and high schools. The law, approved in 2003,
is the result of the struggle of black movements to re-evaluate the role of black people
in Brazilian history and the appreciation of black culture. In this sense, we can relate
the establishment of the law to the emergence of graduate programs dedicated to the
theme, such as the professional master’s in the history of Africa, diaspora, and indige-
nous people at the Universidade Federal do Recdncavo da Bahia. A large amount of re-
search on slavery is being internally disseminated. Articles are published in prominent
journals, such as Revista Brasileira de Histdria, which, as perhaps the country’s most
important journal, had two special issues entirely dedicated to the subject between 1997
and 2020.° In terms of publications, it is also necessary to mention the journal Afro-
Asia, which first appeared in 1965: published periodically since 1995, it is a national
journal entirely dedicated to Afro-Brazilian and African subjects.” The same is true of
events. The biennial congresses of the National History Association, a meeting that
brings together many historians in Brazil, usually have at least one thematic sympo-
sium dedicated to slavery.8 Besides, since 2003 there has also been the conference “Slav-
ery and Freedom in Southern Brazil” (Encontro Escraviddo e Liberdade no Brasil
Meridional), which has already convened ten times, most recently in 2019. Here, there
were 27 sessions with the presentation of around 80 papers.’

However, it is important to emphasize that while works on the history of slavery
have increased in Brazil, the field currently faces some challenges. The first is a dras-
tic decrease in funding, especially after 2016. The budget for CNPq and CAPES in 2021
is 73.4% lower than it was in 2015.)° Meanwhile, the government of President Jair Bol-
sonaro began in 2018: it has cut the research budget and significantly reduced space

4 Carlos Fico, Claudia Wasserman and Marcelo de S. Magalhdes, “Expansdo e avaliacdo da area de
Histdria — 2010/2016,” Histdria da Historiografia: International Journal of Theory and History of Histori-
ography 28 (2018): 267-302.

5 Gabriel Zanlorenssi and Caroline Souza, “Orcamentos da Capes e do CNPq cairam 73,4% desde
2015,” Nexo Jornal, 20/10/2021, https://www.nexojornal.com.br/grafico/2021/10/20/Or¢amentos-da-Capes-
e-do-CNPq-ca%C3%ADram-734-desde-2015 [accessed 02.08.2022].

6 The Brazilian History Journal website: https://www.scielo.br/j/rbh/ [accessed 02.08.2022].

7 The Aﬁo-Asia website: https://periodicos.ufba.br/index.php/afroasia [accessed 02.08.2022].

8 One source of information is the National History Association (ANPUH) website: https://anpuh.org.
br/index.php/quem-somos/simposio-nacional-de-historia [accessed 02.08.2022].

9 See website of the conference: “Slavery and Freedom in Southern Brazil”: http://www.escravidaoeliber
dade.com.br/site/index.php?option=com_content&view=article&id=53&Itemid=63 [accessed 02.08.2022].
10 Zanlorenssi and Souza, “Orgamentos da Capes.”
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for the humanities, which are understood as superfluous. In addition, Bolsonaro’s gov-
ernment has brought other symbolic challenges. If studies on slavery were already of
political importance in Brazil, they gained even greater weight in the face of statements
by government officials that slavery was positive for Africans or the remark by the dep-
uty president on November 20, 2021 (Black Awareness Day), that there is no racism in
Brazil." The picture presented so far points to a broad, consolidated, and growing
amount of work about slavery in Brazil. In 2010, Herbert S. Klein and Francisco Vidal
Luna pointed out that “Brazilian historians and economists are doing more studies on
their institution of slavery than” in the United States, “despite the imbalance in the size
of the historical profession in the two countries.”"* Brazilian works have outlets within
the country and are written in Portuguese. But how well they are known in the interna-
tional context? In 2013, Jean Hébrard published a review of studies on slavery in Brazil.
According to him, among “the countries where colonial slavery existed, present-day Bra-
zil has undoubtedly produced the richest and most abundant research into this terrible
part of its history.” However, he indicated that “due to linguistic barriers, this decisive
contribution to the understanding, and therefore the memory, of the institution of slav-
ery is little known outside Brazil’s borders.”

The language barrier can indeed be a problem. Portuguese does not wield influ-
ence outside Portuguese-speaking countries, and publishing in English can present
some obstacles. Studies on academic literacy show that the evaluation of Anglophone
journals is not only affected by the mastery of English literacy and rhetorical practi-
ces, but also imbalanced power relations between center and periphery with regards
to knowledge production.* This means that knowledge of the language is not enough:
it is also necessary to know Anglo academic literacy practices. When analyzing the
journal Slavery & Abolition, perhaps one of the leading international journals on the
subject, it is possible to verify that between 2000 and 2020, 17 articles were published

11 Guilherme Mazui, “No Brasil, ndo existe racismo’, diz Mourdo sobre assassinato de homem negro
em supermercado,” in G1, 20/11/2021, https://gl.globo.com/politica/noticia/2020/11/20/mourao-lamenta-
assassinato-de-homem-negro-em-mercado-mas-diz-que-no-brasil-nao-existe-racismo.ghtml [accessed
02.08.2022]; “Presidente da Fundacdo Palmares diz que escraviddo foi ‘benéfica’,” in R7, 27/11/2019,
https://noticias.r7.com/brasil/presidente-da-fundacao-palmares-diz-que-escravidao-foi-benefica-27112019
[accessed 02.08.2022]; Gabriela Ramos, ““Aqui no Brasil nédo existe isso de racismo’, diz Bolsonaro em
Fortaleza,” in O Estado de S. Paulo, 28/06/2018, https://politica.estadao.com.br/noticias/eleicoes,aqui-no-
brasil-nao-existe-isso-de-racismo-diz-bolsonaro-em-fortaleza,70002375442 [accessed 02.08.2022].

12 Herbert S. Klein and Francisco V. Luna, Slavery in Brazil (Cambridge: Cambridge University Press,
2010): IX.

13 Jean Hébrard, “L’esclavage au Brésil: le débat historiographique et ses racines,” in Brésil: quatre
siécles d’esclavage. Nouvelles questions, nouvelles recherches, ed. Jean Hébrard (Paris: Karthala, 2012):
7-61.

14 Theresa Lillis and Mary Jane Curry, “Professional Academic Writing by Multilingual Scholars. In-
teractions with Literacy Brokers in the Production of English-Medium Texts,” Written Communication
23 (2006): 3-35.
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that explored slavery in Brazil in detail.”® Of these, only six were written by Brazil-

ians, about 35%. Of course, it is important to remark on the interest in the subject
shown by researchers from other countries. Equally, it is also necessary to reflect on
the possible difficulties encountered by researchers from peripheral countries, such
as Brazil, when publishing in English-language journals.

So, while only a tiny part of Brazilian works on slavery are published in other
languages, one cannot fully agree with Hébrard that they are so unknown. In any
case, it is essential to emphasize the importance of an initiative like this book (fi-
nanced by the Bonn Center for Dependency and Slavery Studies) in enabling Brazilian
researchers to present current trends in slavery studies to a broader audience. As
mentioned previously, Brazil has produced a vast number of theses and dissertations
on slavery, around 1,200 in history alone between 1996 and 2019. These theses, disser-
tations, conference papers, and journal articles offer multiple perspectives and dis-
cuss varied subjects, making it hard to represent this diversity in one book. That
being said, even though this publication does not show all the current trends of slav-
ery studies in Brazil, it does portray the significant ones. And, since the institution of
slavery lasted for more than 300 years in Brazil, we try to offer a wide chronological
selection, providing papers that range from the seventeenth century to the post-
abolition era at the beginning of the twentieth century. However, most of the chapters
discuss the imperial Brazilian period, which covers much of the nineteenth century.

The “negro folk songs” in places affected by the African diaspora, especially Brazil,
in the late nineteenth and early twentieth centuries are analyzed by MARTHA ABREU. She
mentions that “the music of the slave quarters was really open territory for disputes
over meanings and the creation of new hierarchies about the place of African descend-
ants in the post-abolition period.” On the one hand, it is possible to verify the recon-
struction and existence of racism in the musical and artistic milieu, as the songs “served
to belittle the black population and spread stigmas about their bodies and behavior.”
On the other hand, “these songs were also important in the anti-racist fight carried out
by black musicians and artists who invented paths for promotion and empowerment in
this same cultural world.”

The connections between Brazil and Africa are explored by CRISLAYNE ALFAGALL,
who examines iron and gold mining and smelting in the eighteenth century in Minas
Gerais, Brazil, and the region of Ilamba in the “Kingdom of Angola and its conquests.”
As well as showing that “the knowledge of metallurgy was an essential element of the
overseas expansion and the exploration of valuable metals such as iron,” Alfagali
presents how metallurgy was part of African traditions that were reinvented in the
colonial context as a form of resistance.

MARIA HELENA PEREIRA TOLEDO MACHADO points out that if the more traditional his-
toriography recognizes only the generic figure of the slave, exempt from gender and

15 See the Slavery & Abolition website: https://www.tandfonline.com/journals/fsla20 [accessed 02.08.2022].
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sex, even more recent studies, which have gradually particularized the experience of
captivity, have also neglected the specificities of gender in slavery: this includes ma-
ternity. The author explores this subject as she addresses the case of the murder of
two slave children in Sdo Luis, the capital of the northern province of Maranhdo, in
1876. Analyzing it, she examines not only the issue of slave maternity, but also manu-
mission and the separation of mothers and children.

The rights of liberated Africans in Brazil are analyzed by BEATRIZ G. MAMIGONIAN,
who discusses “the circumstances, regulations, and juridical proceedings surrounding
the implementation of the peculiar statute, the exploitation of mandatory labor, and
their definitive emancipation.” While the history of liberated Africans in this country
is connected to the complex dynamics of nation formation, “marked by the continua-
tion of the illegal trade in enslaved Africans as well as by intense British pressure for
its abolition,” a comparison with groups of liberated Africans in other parts of the
globe allows the author to see the Brazilian case as an illustration of the shifting
worlds of labor in the nineteenth century.

MARIANA Di1as PAES mentions the importance of documents produced by judicial in-
stitutions to the historiography of Brazilian slavery, at least over the last thirty years.
While other studies have already found that the courts were an “arena of struggle,”
Paes suggests in her text that we can go further and “consider them to be spaces of nor-
mative production as well, with enslaved persons and other actors involved in legal pro-
ceedings as agents of that production.” In this sense, the law was not only disputed in
courts but was also created, as people produced specific meanings for norms: the author
shows that this process was permeated by various normative frameworks.

TAMIs PARRON analyses a historical process that began between 1790 and 1830 and
reached its high point from 1830 to 1860, the three decades preceding the American Civil
War: this involved Brazil, Cuba, and the United States. He points out a cluster of relations
between these spaces, “a trans-regional framework within which events and processes in
one place began to have impact, influence, and significance on events and processes in
the others.” Although this was originally anchored in commodity exchanges, it “evolved
into a fundamental source of political and geopolitical power for each slaveholding coun-
try in their relationship with the capitalist world economy as a whole.”

ROBERTO HOFMEISTER PIcH analyzes the context and contents of In supremo aposto-
lates, published in 1839 by Pope Gregory XVI, the first papal document to explicitly
condemn and prohibit the enslavement and traffic of both indigenous and black peo-
ple and to unambiguously ban the transatlantic slave trade, the suppression of which
was being especially pressed by Great Britain. The chapter’s second goal is to offer a
view of how the document impacted the Catholic Church in nineteenth-century Brazil,
connecting Catholic Christians and institutions to emancipatory discourses and aboli-
tionist movement(s). He investigates the thought of Anténio Vicente Ferreira Vicoso,
who was consecrated bishop of Mariana in 1844. The analysis of a text by Vicoso char-
acterizes the many ways the Catholic Church in Brazil, despite many ambiguities and
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hesitations, was — through several of its authorities — engaged with abolitionist ideas
and influenced people’s opinions and attitudes towards abolitionism.

The lynchings that occurred in the nineteenth century have only recently been
analyzed by historians, as mentioned by RicArDO F. PIROLA. His contribution examines
lynchings during “the period prior to abolition, especially in the 1880s, when the
movement to abolish slavery exacerbated tensions between slaves and masters and
intensified the political struggle to expansion of civil rights in Brazil.” Among the dif-
ferent questions he answers in the text are: why were enslaved people lynched, who
took part in the lynchings, and, in the case of the lynching of free individuals, what
led members of the public to take the law into their own hands?

Female street vendors or peddlers (quitandeiras) in Brazilian urban centers in in
the second half of the nineteenth century are the subject of FABIANE POPINIGIS’ text. She
shows that whether “enslaved or free, these women were fundamental for the opera-
tion of the production and consumption economy, paying taxes and using credit; they
were likewise essential for basic services involving the preparation of food, cleaning,
and the provision of care.” These laboring women of African descent established rela-
tions, economic and emotional, with their peers and people of different social and polit-
ical statuses. At the same time, they formulated expectations and attributed specific
meanings to their freedom, influencing the political debates of the time.

LILIA SCHWARCZ investigates the presence of slavery in the iconography produced
about Brazil by Europeans. The “reiteration of themes and a given visual logic” in
“this iconography conforms to a ‘politics of visual representation’ and the creation of
‘otherness’.” They “also conform to perceptions capable of producing and rooting ra-
cial stereotypes.” Comparing paintings and photographs, she shows that, later, artists
had less control over the attitudes of their “models.” The expressions and body lan-
guage of black models could reveal another type of slave agency: “their refusal to em-
body the passive, exotic stereotypes slave-owning society cast for them.”

PAULO CRUZ TERRA shows that while there is a great deal of academic work on abo-
lition in Brazil, the investigation into social labor history is still incipient. His objective
is to analyze how vagrancy and labor intertwined in the legislation — and the de-
bates - of the Brazilian abolition process, which culminated with the abolition law in
1888. As the process of constructing vagrancy criminalization in Brazilian abolition
cannot be understood only within national borders, he proposes approaching this
subject from the perspective of global labor history, seeking connections and compar-
isons with the Portuguese Empire.

Regarding the vital issue of indigenous slavery, CARLOS ZERON points out the notions
the Jesuit priest Anténio Vieira shared with other colonization agents in the seven-
teenth century and those that set him apart. Concerning the acceptance of indigenous
enslavement, Zeron argues that the similarity between settlers, royal administrators,
and Jesuits in Portuguese America resulted from a long period of cultural sedimenta-
tion, which was conceived, justified, and made possible by Roman law, interpreted in
the light of Christian theological precepts.
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Indigenous slavery; gender; racism; the representation and presence of black peo-
ple in artistic expression; rights; justice; relations with labor history; slavery and its
economic connections and impacts; connections between the Catholic Church and ab-
olitionism; perspectives that try to overcome methodological nationalism: these are
some of the trends present in texts gathered in this book. Several of these trends re-
late to academic work about slavery in places like the USA, France, and Germany.®
However, Brazilian slavery studies are not only on the receiving end of new trends
established in the historiographies of these countries: indeed, the collaboration of Bra-
zilians with international scholars is essential for asking new questions.

Given the broad, consolidated, and growing work on slavery in Brazil, it is evi-
dent that not all current trends are represented here. We believe that the book is only
a taste of this vibrant historiography, whetting the appetite of the international public
for more.
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Martha Abreu

Slave Songs and Racism in the Musical World:
Rio de Janeiro and the Black Atlantic,
1880-1910

[. . .] And so by fateful chance the Negro folk song — the rhythmic cry of the slave — stands today
not simply as the sole American music, but as the most beautiful expression of human experi-
ence born this side the seas. It has been neglected, it has been, and is, half despised, and above
all it has been persistently mistaken and misunderstood; but notwithstanding, it still remains as
the singular spiritual heritage of the nation and the greatest gift of the Negro people. William
E.B. Du Bois, “The Sorrow Songs,” 1903.!

Back in 2002 or 2003, Hebe Mattos invited me to attend a jongo® at the Sdo José da
Serra quilombo in Valenca, the state of Rio de Janeiro, and begin to take part in the
study on “memories of captivity” she was then working on with Ana Lugéo Rios and
Robson Martins. I can say with all certainty that from that point on, my life was never
the same. Besides discovering that the jongo had not died out, as many folklorists
claimed, I also became an historian of the present. The places of the past in the pres-
ent, the memories of captivity in post-abolition struggles, the role of slave songs and
intangible heritage — like the jongo — in the contemporary development of black qui-
lombola identity began to take over my every thought, plan, writing, orientation, un-
dergraduate and graduate course, and teacher training workshop.

One of the outcomes of this investment was the 2017 publication of the book Da
Senzala ao Palco, cangdes escravas e racismo nas Américas, 1870-1930 (From the
Slave Quarters to the Stage, Slave Songs and Racism in the Americas).® In that book, I
try to show the history and importance of slave songs, not only for the development
of modern world music, but also for the propagation of racism in the world of musical
and cultural entertainment. Ironically, these songs were also important in the anti-
racist fight carried out by the black musicians and artists who invented paths for pro-
motion and empowerment in this same cultural world. In order to do this, it was vital
that the legacy of the slave songs be understood from the demands of black and

1 William E.B. Du Bois, The Souls of Black Folk (Boston/New York: Bedford Books, 1997): 186.

2 We can define jongo as a round dance, with movements in pairs, the beating of drums, chants, and
challenges in verses. Today the jongo is considered Brazilian cultural heritage. Hebe Mattos and Mar-
tha Abreu, “Jongo, Recalling History,” in Cangoma Calling: Spirits and Rhythms of Freedom in Brazilian
Jongo Slavery Songs, ed. Pedro Meira Monteiro and Michael Stone (Dartmouth, MA: University of Mas-
sachusetts Dartmouth, 2013): 77-88.

3 Martha Abreu, Da Senzala ao Palco, cangbes escravas e racismo nas Ameéricas, 1870-1930 (Campi-
nas: Editora da Unicamp, 2017). See also the video “Slave Songs and Racism in the Americas,” https://
www.youtube.com/watch?v=agZPb-uEVto [accessed 10.01.2022].
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quilombola social and cultural movements, which, throughout Brazil, had transformed
their memories of captivity and freedom into a fight against racism and for land, rights,
equality, and justice. To a great extent, the book is also the fruit of my learning about
racism in the cultural field, no easy thing, I must say, for someone raised within the
parameters of whiteness and lulled by the legends of Brazil’s alleged racial democracy.*

1 From the Slave Quarters to the Stage

In 1903, Du Bois, historian and great leader of the American and Black Atlantic move-
ment, was able to define like few others the disputes that had raged around what he
called “the Negro folk song — the rhythmic cry of the slave.” In his words, the songs
came to be despised, misunderstood, and forgotten, but they were the “sole American
music,” “the most beautiful expression of the human experience born this side the
seas,” “the singular spiritual heritage of the nation and the greatest gift of the Negro
people.” On the one hand, he was aware of the songs’ devaluation, neglect, and mis-
representation; on the other hand, he championed their positive identity (national
and ethnic), political, and cultural meanings.’ The history of black music in the Amer-
icas has always been characterized by disputes over its significance and meanings.
And, since it is my intent to highlight the field of music throughout the nineteenth
and twentieth centuries, it became an important arena of conflict among musicians,
black musicians, scholarly white artists, and entrepreneurs of the theater, piano
scores, and the recording industry. No doubt it was also a powerful forum for the
propagation of racism and the anti-racist fight. From very early on and throughout
the nineteenth century, “Negro folk songs” attracted a wide variety of white attention
and opinions: from repressive gentlemen, religious authorities, and politicians con-
cerned about the practices; from curious musicians and dancers interested in artistic
novelties; and from cultural entrepreneurs thirsty for new audiences and new busi-
nesses in the field of entertainment. And we could also highlight the interest of erudite
scholars, like folklorists, especially in Brazil, who worried about the dangers of the “sur-
vival” of African cultural and musical expressions. They ended up betting on the disap-
pearance of the African musical memory and invested in the valorization of Brazilian
popular and mestizo music, fruit of the contributions of Africans and Portuguese for a

4 I cannot go without noting the contributions my students have made to studies about slave songs in
various parts of Brazil. These included studies of batuques, lundus, maxixes, jongos, congados, and
sambas in the southeast, and maracatus, sambas, and bois in the northeast. See Martha Abreu, Gio-
vana Xavier, Livia Monteiro and Eric Brasil, Cultura Negra, Novos Desafios para os Historiadores,
vol. 1 and 2 (Niter6i: Editora da Universidade Federal Fluminense, 2017).

5 Debates about the musical contribution of Africans and their descendants to national development,
in both the United States and Brazil, became an important agenda item for musicians, intellectuals,
folklorists, and black movements throughout the twentieth century.
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supposed national harmony.® With some delay, if we compare it with historians’ studies
of slave music, dance, and poetry in the United States,’ there has been renewed interest
in the “rhythmic cry of the slave” in Brazil. Without a doubt, this renewal involved the
greater presence of historians in the subject and the resulting understanding of the cul-
tural phenomena (musical, festive, and religious) from the action of the social subjects,
of black social subjects. As historiography in Brazil has shown, the “Negro folk songs,”
in their most varied forms as songs, festivals, dances, poetry, and religious songs, even
if wrapped in European musical traditions, were part of the negotiation strategies and
claims of the slaves and their descendants.® During captivity, they were a part of the
desire for autonomy and freedom, alongside other important demands such as family
life, the possibility of freedom from slavery, and access to land. Once free or after aboli-
tion, they were a part of the right to celebrate and the political affirmation of their leg-
acy, values, and feelings.

In this paper, amid the many possibilities for discussion regarding the “Negro folk
songs” in places affected by the African diaspora, I will try to call attention to one impor-
tant aspect: their presence on stage and in the prosperous commercial market for sheet
music. Without a doubt, the songs became coveted attractions and products in the world
of musical entertainment in the late nineteenth and early twentieth centuries wherever
there had been slavery. What did their presence mean when they arrived in places far
from the slave quarters? And what was the purpose of their promotion on the interna-
tional Atlantic musical circuits of New York, Paris, Rio de Janeiro, Havana, and Buenos
Aires?® As they circulated through circuses, modern stages, and piano scores, these
songs constantly made reference to memories and scenes of captivity, whether in the

6 Studies on black music and festivals in Brazil throughout the twentieth century were in close dia-
logue with North American anthropological studies about possible “African cultural survivals” in the
Americas. See Arthur Ramos, As culturas negras no novo mundo (Sdo Paulo: Companhia Editora Nacio-
nal, 1979); Melville Herskovits, “El estidio de la musica negra en el hemisfério occidental,” Boletin La-
tino Americano de Musica 5 (1941): 133—42.

7 For a few references, see, Roger D. Abrahams, Afro-American Folktales: Stories from Black Tradi-
tions in the New World (Nova York: Pantheon Books, 1985); Laurence W. Levine, Black Culture and
Black Consciousness (Nova York: Oxford University Press, 1977); Eugene Genovese, Roll, Jordan, Roll,
The World the Slaves Made (New York: Vintage Books, 1976).

8 See Jodo José Reis, “Tambores e Temores, a Festa Negra na Bahia na primeira metade do século
XIX,” in Carnavais e Outras Frestas, ed. Maria Clementina P. Cunha (Campinas: Ed. Unicamp, 2002):
108-56; Robert Slenes, “Eu venho de muito longe, eu venho cavando: jongueiros cumba na senzala
centro-africana,” in Memdria do jongo. As gravagdes historicas de Stanley Stein, Vassouras, 1949, ed.
Silvia Lara and Gustavo Pacheco (Rio de Janeiro: Folha Seca; Campinas: Cecult, 2007): 109-58; Wla-
myra Albuquerque, O jogo da dissimulagdo: Aboli¢do e cidadania negra no Brasil (Sdo Paulo: Cia das
Letras, 2009); Maria Clementina P. Cunha, ‘Ndo td sopa’: Sambas e sambistas no Rio de Janeiro, de 1890
a 1930 (Campinas: Editora da Unicamp, 2016).

9 Given the constraints of this paper, I will not go into the closely related discussion of sound record-
ings of ragtime, blues, jazz, tangos, and maxixes in the nascent transnational recording industry.
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titles, illustrations, verses, or genres. That is why starting here, I will refer to them as
slave songs. I use italics to differentiate them from the songs sung by slaves during cap-
tivity. Constantly revived in the diversity of the cakewalk, rags, blues, and jazz in the
United States, the rumba and the son in Cuba, the calypso in the English-speaking Carib-
bean, and the lundus, tangos, maxixes, and sambas in Brasil, there was a great variety
of slave songs identified with the heritage of slavery in the vast territory of the Ameri-
cas.”® They invaded the modern cultural circuits of the American Atlantic and European
Atlantic, where the new colonial expansion attracted views about very different peoples
and cultures. And they were successful in the sheet music market, in salons, in concerts,
on stages and in the young recording industry, starting in the late nineteenth and early
twentieth centuries. The world of entertainment and Atlantic musical entrepreneurs
produced appealing shows and modern dance entertainment for white audiences from
genres, rhythms, and themes identified with the Negro population in the Americas — at
around the same time and certainly not by chance.* My main argument, in dialogue
with the North American bibliography, is that when slave songs arrived in show busi-
ness, brought mainly, but not only, by white artists or entrepreneurs, they promoted
appraisals of the past and the legacy of slavery with racialized and racist representa-
tions of Afro-American peoples — before or after abolition. These were appraisals that
formed the basis of the words of Du Bois with regard to the “misunderstanding” of and
“disdain” for “Negro folk songs.” This view of the slave songs has been studied more
extensively in the North Atlantic reality."* My research sought to find exact parallels in
Brazil, establishing a series of comparisons with the United States in the field of music
from 1870 to 1930. For this, I started from common problems (racism and anti-racism in
the musical field) and equivalent sources (theater announcements, scores, and phono-
graphic recordings), contributing to a broadened horizon of transnational studies on
post-abolition and racism in the Atlantic world. Without a doubt, the differences be-
tween the United States and Brazil are already quite well-known, but the strategy of my
research, more than reinforcing the known specificities between the two countries, was
to seek possible similarities in the field of music. The results were positive, and it was
impressive to see how here and there the musical field constitutes a fundamental place
for not only the projection of African-American genres and musicians but also for the
propagation (and subversion) of racist ideas from the late nineteenth through the early

10 It is important to note that this discussion can no longer be thought of in purely national terms.

11 For a few references, see Robin Moore, “O teatro bufo: teatro blackface cubano,” in Musica e His-
toria no longo século XIX, ed. Antonio H. Lopes, Martha Abreu, Martha T. de Ulhoa and Ménica
P. Velloso (Rio de Janeiro: Fundagdo Casa de Rui Barbosa, 2011): 357-82; John Charles Chastten, Na-
tional Rhythms, African Roots. The Deep History of Latin American Popular Dance (Albuquerque: Uni-
versity of New Mexico Press, 2004); Bryan Wagner, Disturbing the Peace. Black Culture and the Police
Power After Slavery (Cambridge: Harvard University Press, 2009): chapters 3 and 4; Tim Brooks, The
Lost Sound: Blacks and the Birth of the Recording Industry, 1890-1919 (Champaign: University of Illi-
nois Press, 2005).

12 Paul Gilroy, The Black Atlantic: Modernity and Double Consciousness (London: Verso Books, 1993).
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twentieth centuries.”® By using some examples from the United States and Brazil, I plan
to show how interest in the music and dance of slaves and their descendants in the
Atlantic entertainment world of the late nineteenth century naturalized, hierarchized,
and ridiculed musical and racial differences and identities. The racist maxims of the
pseudo-scientific treatises that circulated throughout the Atlantic were projected upon
the world of music. The meanings attributed to black characters and their musical gen-
res in theaters, song lyrics, and on the covers of sheet music editions created powerful
possibilities for the propagation of allegories about the inferiority and supposed degen-
eration of African descendants precisely in the final hours of modern slavery, when

Figure 1: Bert Williams, https://en.wikipedia.org/wiki/Bert_Williams#/media/Ficheiro:
BertWilliamsPhotoPortraitWithCigarette.jpg, Samuel Lumiere studio, New York City [accessed 15.09.2021].

13 Micol Seigel, Uneven Encounters. Making Race and Nation in Brazil and United States (Durham, NC:
Duke University Press, 2009); Kim Butler, “New Negroes: Negritude e movimentos Pds-Aboli¢do no
Brasil e na didspora africana,” in Histdrias do Pés-Aboli¢do, Historias do pos-Aboli¢do no mundo atlan-
tico, vol. 1-3, ed. Martha Abreu, Carolina V. Dantas, Hebe Mattos, Beatriz Loner and Karl Monsma (Ni-
terdi: Eduff, 2014): 137-48. Kim Butler and Petrénio Domingues, Didsporas Imaginadas: Atlantico
Negro e Historia Afro-Brasileiras (Sdo Paulo: Perspectivas, 2020).
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there were also discussions about the citizenship rights of former slaves.* Due to the
constraints of this article, I will not be able to delve more deeply into the strategies
black musicians used to deal with and transform racism. But no doubt the commercial
rise of rhythms, themes, and genres identified with the memories of slavery and the
Negro population may have broadened the work opportunities for black musicians —
and this certainly made some difference in the possibilities offered by the artistic field
to subvert the racial hierarchies being propagated after the abolition of slavery. Even if
they had to negotiate the traditional stereotypes of the spectacles offered by slave
songs, new meanings and new dimensions reached the cakewalks and the lundus, for
example, when performed by black artists like Bert Williams (1874-1922) in the United
States and Eduardo das Neves (1874-1919) in Brazil (See Fig. 1 and 2).®®

Figure 2: Eduardo das Neves, O Malho, Ano 1917, Edicdo 747, p. 44, available at http://memoria.bn.br/
[accessed 06.12.2022].

14 See Ana Lugdo Rios and Hebe Mattos, Memdrias do Cativeiro: Familia, Trabalho e Cidadania no
Pés-Aboligdo (Rio de Janeiro: Civilizacdo Brasileira, 2005).

15 See Martha Abreu, “Slave Songs and Racism in the Post-Abolition Period: Eduardo das Neves and
Bert Williams, Brazil and the United States,” in The Boundaries of Freedom: Slavery, Abolition, and the
Making of Modern Brazil, ed. Brodwyn Fischer and Keila Grinberg (Cambridge: Cambridge University
Press, 2022): 388—419.
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2 The Case of the Cakewalk

As Abrahams points out, the cakewalk of the plantations featured a caricatured mim-
icry of the masters’ quadrille through exaggerated walking and dance movements. It
was a stylized and improvised practice that could also reveal the deep critical and
ironic attitude of the slaves, although, according to Lawrence Levine, the masters did
not always seem to notice subversion.'® On the contrary, they understood that the
dance imitating the performance of the rich white masters confirmed some impres-
sions they had of slaves: that they were naturally naive, happy, laughing, and musical.
The cakewalk was already born wrapped in various interpretations, disputes, and
meanings. According to Petrine Archer-Straw, as artistic expression outside the plan-
tation, the dance recognized as the cakewalk would initially have been an urban phe-
nomenon performed by blacks who migrated from the south to the north in search of
better living conditions after slavery ended. In general, it involved the performance
of gaudy, bowed, and arrogant gestures to the sound of ragtime, with the hips almost
always prominent and in motion."” In 1890, the cakewalk could already be seen in
Manhattan at the end of a well-known music theaters: the Creole Show. From then on,
it was regarded as a “fever,”*® a real epidemic that affected whites and blacks alike,
and successfully reached revue theaters and musical shows in the United States, Eu-
rope, and South America (Fig. 3)."° No doubt because of all the imagery it brought
from life in the slave quarters, the new dance became one of the most important ex-
pressions of slave songs on the stage and one of the most effective ways to propagate,
revive, and discuss racist stereotypes regarding the black population.

The cakewalk type of performance, characterized by parody, irreverence, and
humor, was easily incorporated into the famous blackface minstrel shows, with their
Ethiopian melodies, and Coon shows (a genre with stereotypical representations of the
black and slave population), which were successful from the mid-nineteenth century in
the United States, based on comical white minstrels painted black. With black grease-
paint and exaggerated lips and eyes, made up into grotesque and racist caricatures, the
blackfaces ridiculed the presumed childishness and musical joy of slaves on the old
plantations of the south on the stage through costumes, comic skits, mocking perform-
ances, speech, and dances. They also conveyed pejorative and laughable images of

16 Roger Abrahams, Singing the Master, the Emergence of African-American Culture in the Plantation
South (New York: Penguin Group, 1992): 101, 185; Levine, Black Culture: 17.

17 Petrine Archer-Straw, Negrophilia, Avant-Garde Paris and Black Culture in the 1920s (New York:
Thames & Hudson, 2000): 44.

18 The characterization of the cakewalk as a virus, epidemic, fever, and contagion, later also attrib-
uted to jazz, allows us to understand it, according to Astrid Kusser, as a dance that broke borders and
divisions of class and race. Astrid Kusser, “The Riddle of the Booty . . .,” http://www.radicalriddims.de/
txt-riddleofbooty-e.html [accessed 27.07.2016].

19 With regard to the success of the cakewalk in Paris, see also Gérard Noiriel, Chocolat clown négre.
L’histoire oubiée Du premier artiste noir de la scéne frangaise (Montrouge: Bayard Editions, 2012): 166—69.
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Figure 3: 1907 postcard from the digitized collection “Colonialism and the African diaspora on postcards.”
University and the Cologne State Library, http://www.radicalriddims.de/txt-riddleofbooty.html [accessed
02.11.2020]. The Brooklyn Cake Walk, German Orchestra, 1908, https://www.youtube.com/watch?v=
8ngkXIHQQCU [accessed 20.07.2016].

black characters, such as Sambos (laughing, naive, mischievous, grotesque, animalized,
and inconsequential figures), Mamies, and Old Uncles (like Uncle Remus and Uncle
Tom), along with well-dressed Dandies and their pretension in appearing cultured and
refined in the cities after abolition. To Robin Moore, all of these representations rein-
forced the justifications of segregationist policies.” There is a vast specialized bibliogra-
phy about blackface shows in the United States. Generally, the most recent works hold
the view that minstrel shows had considerable significance in disseminating ideas about
race, class, and gender at the same time as they made “blackness” an American cultural
commodity.”! In fact, the stereotypical illustrations of slaves and their descendants, and

20 Robin Moore, “O Teatro Bufo: o teatro blackface Cubano” in Musica e Histdria no longo século XIX,
ed. Antonio H. Lopes, Martha Abreu, Martha T. de Ulhoa and Ménica P. Velloso (Rio de Janeiro: Funda-
cdo Casa de Rui Barbosa, 2011): 358.

21 Annemarie Bean, James V. Hatch and Brooks McNamara, eds., Inside the Minstrel Mask. Readings
in Nineteenth-Century Blackface Minstrelsy (Middletown: Wesleyan University Press, 1996): XII. See
also William Fitzhugh Brundage, ed., Beyond Blackface: African Americans and the Creation of Ameri-
can Popular Culture, 1890-1930 (Chapel Hill: University of North Carolina Press, 2011); Samuel
A. Floyd, Jr., The Power of Black Music: Interpreting Its History from Africa to the United States (Ox-
ford: Oxford University Press, 1999); Eric Lott, “Blackface and Blackness,” in Inside the Minstrel Mask.
Readings in Nineteenth-Century Blackface Minstrelsy, ed. Annemarie Bean, James V. Hatch and Brooks
McNamara (Middletown: Wesleyan University Press, 1996): 3-34; Daphne Brooks, Bodies in Dissent:
Spectacular Performance of Race and Freedom (1850-1910) (Durham, NC: Duke University Press, 2006).
Tracking all the meaning of their spectacles, however, continued to pose a challenge because, by
bringing forth the notion of race and rekindling racist imagery, they carnivalized these convictions
and opened the door to critical responses that were far more plural than is possible to predict. As
Abrahams pointed out, minstrel shows, with their slave and black characters like the famous Uncle
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Figure 4: Coon hollow capers: cake walk & two step, 1899. Sheet Music Collection. African-Americana.
Brown University.

Tom, could also reveal critiques of slavery, the slaveholding South, and the dehumanization of slaves,
especially when they began to incorporate black artists into their casts and among their musicians.
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Figure 5: Sam Bennett, Loquatias Moll (cakewalk), Armstrong Music, New York, 1900. Historic American
Sheet Music, Duke University.

of the modern cakewalk found in theatrical performances and on printed covers, effec-
tively helped spread a devastating racist ideology about black identity in American
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homes that owned pianos.” They also disseminated to the general public the maxims of
the period’s scientific thought about the idea of races through repetition of certain pat-
terns of drawings that projected the alleged inferiority of the black population and their
proclaimed natural vocation for music and dance (See Fig. 4 and 5).

Micol Seigel and I have documented to a considerable extent the presence of the
cakewalk in Brazil.*® Always together with the maxixe, which was also found in the
United States, these genres revealed modern, transnational, and Atlantic tastes and
challenged traditional European dances, valuing exotic and lascivious choreographies
(characterized by the attractive swaying of the hips) historically identified with the
legacy of slavery** and with the black and poor population. Performances of the cake-
walk and maxixe in Brazil were along the same lines, and generated similar effects
and meanings in different locations of the diaspora.

3 Slave Songs on the Stages of Brazil

As in the United States, slave songs in Brazil reached other public spaces, with different
meanings and representations. Throughout the nineteenth century, these representa-
tions were documented in the literary texts of Manoel Anténio de Almeida and could
be seen and heard in the musical performances of the tent theaters of popular festivals
in downtown Rio de Janeiro, like the festival of the Divino Espirito Santo do Campo de
Santana and the festival of the Largo de Santa Rita I studied some time ago.” In these
tents, comedies such as those by Martins Pena were staged, featuring lundus, fados, ca-
teretés, récitas, mdgicas, duets, and many dances, from the waltz to the batuque rasgado
and including miudinhos, belly rolls, saracoteios, requebros, polkas, chulas, jongos, and,
most probably, maxixes. At least since the 1870s, “Negro dances” became attractions in
theaters, and their adaptations for piano were traded in the growing and lucrative mar-
ket for sheet music in Brazil. I need to acknowledge that historiographical research has
made significant discoveries about the presence of music and dances inherited from
African cultures and slavery in the music theaters of Rio de Janeiro. Without these dis-
coveries, it would be impossible to suggest any kind of dialogue between minstrel
shows and Brazilian performances. As I plan to show, based on this new research and
my survey of scores, the relationships between slave songs in Brazil and the United

22 Stephanie Dunson, “Black Misrepresentation in Nineteenth-Century Sheet Music Illustration,” in
Beyond Blackface: African Americans and the Creation of American Popular Culture, 1890-1930, ed.
William Fitzhugh Brundage (Chapel Hill: University of North Carolina Press, 2011): 45-65, here 54.

23 I found similar references in the Correio da Manhd. Between 1903 and 1908, I found 33 news stories
involving the cakewalk. Seigel, Uneven Encounters: 73.

24 See Denis-Constant Martin, “A heranca musical da escraviddo,” Revista Tempo 15, no. 29 (2011): 15-42.
25 Martha Abreu, O Império do Divino, Festas religiosas e Cultura Popular no Rio de Janeiro,
1830-1900 (Rio de Janeiro: Nova Fronteira, 2009): chapter 1.
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States, between cakewalk, ragtime, jongo, lundu, maxixe, and tango in representations
about blacks and the world of slavery, are closer than previously thought and shown.
The growth of musical theaters and their success in Brazil was also accompanied by the
eventual incorporation of dances and music inherited from slavery and Afro-Brazilian
sources and expressions that interacted with European music.”® To Fernando Mencar-
elli, the presence of jongos and lundus on stage, especially at the end of operettas and
revues, was not just a fad, but something that became almost obligatory in translated
texts, parodies, or texts by white Brazilian authors and artists.?” As Silvia Martins de
Souza and Cristina Magaldi have pointed out, although one can recognize (and posi-
tively value) the addition of Afro-Brazilian musical expression to the stage, composed
mostly by white classical musicians and performed by white artists, musical presenta-
tions in general infantilized the figure of the slave and the black population, sometimes
emphasizing traits of joy and resignation, disorder and malice in grotesque and comic
caricatures, many of them set on coffee farms or in low income housing in the cities,
with obvious parallels to minstrel shows in the United States.?® Characters from the
Afro-Brazilian world, such as the bahianas and mulattos, played by white actresses, also
became the center of attention, and were often associated with delicious and appealing
“typical” food dishes. The recurrence of hip shaking, in turn, called attention to move-
ment of the hips, a major interest of cakewalk and maxixe dancers in the salons. At the
same time, it provided the association between what was defined as the “Negro race”
and exotic and erotic bodies prone to licentiousness.”> With doses of laughter, humor,
and racism, they brought African descendants and their cultural expressions to the
stage. The chances were good that audiences would leave these shows reasonably con-
vinced that African descendants were primitive, inferior, and unprepared for citizenship.

There were many examples of the transformation of slave songs into theatrical and
musical performances. In 1871, Henrique Alves de Mesquita, a black musician who had
studied in France, with support from the imperial government, organized a “Negro cho-
rus,” a fado and a “big jongo, accompanied by batuque,” to open the operetta Trunfo as
Avessas (Upside-Down Joker), by Franca Jr, at the Fénix Dramadtica Theater. Trunfo as
Avessas, with comedy and political satire, was set on a farm in Madureira at the time of

26 Cristina Magaldi, “Musica, sdtira e politica no Rio de Janeiro Imperial,” in Musica e Histdria no
longo século XIX, ed. Antonio H. Lopes, Martha Abreu, Martha T. de Ulhoa and Monica P. Velloso (Rio
de Janeiro: Fundacéo Casa de Rui Barbosa, 2011): 409; Cristina Magaldi, Music in Imperial Rio de Ja-
neiro. European culture in tropical milieu (Lanham, MD: The Scarecrow Press, 2004).

27 Fernando Antonio Mencarelli, “A Voz e a Partitura. Teatro musical, industria e diversidade cul-
tural no Rio de Janeiro (1868-1908)” (PhD diss., Universidade Federal de Campina Grande, 2003):
223-37; Magaldi, “Musica, satira e politica”: 401.

28 Silvia Cristina Martins de Souza, “A alquimia cultural do teatro musicado de Francisco Correa Vas-
ques: Rio de Janeiro, segunda metade do século XIX,” in Miisica e Histdria no longo século XIX, ed.
Antoénio H. Lopes, Martha Abreu, Martha T. de Ulhoa and Ménica P. Velloso (Rio de Janeiro: Fundagdo
Casa de Rui Barbosa, 2011): 354.

29 Magaldi, “Musica, sétira e politica”: 418-19.
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debates over the approval of the Free Womb Law of September 1871.% In 1880, in Artur
Azevedo’s comic opera, Os Noivos (The Newlyweds), Francisco de S& Noronha, Portu-
guese by birth, composed a jongo and a catereté. The setting was a farm in interior Rio
de Janeiro state, and the jongo opened the second act as a kind of show for visitors. Just
before that, in 1877, Arthur Azevedo had already included two jongos in his 1877 revue
Nova Viagem a Lua (New Trip to the Moon).* In the 1880s, a good example of slave
songs on the stage is the presence of the Jongo dos sexagendrios (Jongo of the Sexage-
narians) by Henrique de Magalhdes, which, in 1885, was a success in the theatrical play
A mulher homem (The Woman Man). The song made direct reference to the debate
over Law 3270, passed by parliament in September of that year, which authorized the
freeing of slaves over the age of 60. The lyrics accompanying the score were entitled Ai!
ai! Sinh6. According to Silvia Martins de Souza, who extensively discusses its verses and
newspaper reports, the Jongo dos sexagendrios, with African words, expressed the pas-
sivity of the old Negro, the pain and suffering of slavery, and conveyed the image of
submissive, resigned, dependent, and unprepared slaves.*? The cover of the sheet music
sold by a prosperous and elegant firm features a list of 81 songs from the Collection of
Tangos and Havaneras for Piano. Included among the tangos and havaneras were two
lundus and several themes associated with “Negro songs”: los negros, el negrito, la ne-
grita, aratina (quisomba), quebra quebra minha gente, and lundu das mulatinhas.

In 1887, another jongo was presented at the O Merctirio Revue, a mix of the comedic
and the fantastic, by Artur Azevedo and Moreira Sampaio, starring white actor Xisto
Baia, who played, in addition to a journalist, a capaddcio, a figure connected to the world
of capoeira and bravery. The jongo, composed by scholarly musician Abdon Milanez
(1858-1927), director of the Conservatory of Music of Rio de Janeiro, appeared as a
“group of negros” (probably in blackface) who accompanied the Olympian god Mercury
in a discussion about “widening the street of the zungus” (Negro meeting houses) (Fig. 6a
and 6b).

Finally, in the year of abolition itself, the Revista do ano de 1888 (1888 Revue) her-
alded Francisco G. de Carvalho’s Tango do Bendegd and a new jongo by Henrique
Alves de Mesquita for the second act. The lyrics were by white writer Dr. Oscar Peder-
neiras. The jongo and tango in the year of abolition brought to the stage the historical
celebrations taking place throughout the southeast. On the cover of the score published

30 Ibid.: 402-3; Antonio J. Augusto, Henrique Alves Mesquita . . . Da pérola mais luminosa a poeira do
esquecimento (Rio de Janeiro: Folha Seca, 2014): 151.

31 Silvia Cristina Martins de Souza, “Que venham negros a cena com maracas e tambores: jongo, po-
litica e teatro musicado no Rio de Janeiro nas ultimas décadas do século XIX,” Afro-Asia 40 (2010): 159;
Magaldi, “Musica, satira e politica”: 408.

32 De Souza, “Que venham negros”: 162-63. For the author, even if one considers the participation of many
authors, actors, and musicians of musical theater in the struggles for abolition, like Chiquinha Gonzaga,
Arthur Azevedo, Francisco Correa Vasques, Cavalier Darbilly, and Henrique Mesquita, they were not far
removed from the prejudice or paternalistic vision that sought to protect the action of slaves and freedmen.
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Figure 6a-b: Sheet music. Abdon Milanez, “jongo,” Narciso & Arthur Napoledo. Acervo digital, Biblioteca
Nacional, RJ, http://objdigital.bn.br/acervo_digital/div_musica/mas233029/mas233029.pdf [accessed
23.09.2022].
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by the company Buchman & Guimaraes, the drawings featured stereotypical images of
dancers, as well as of a supposedly well-dressed black couple, in the very year that ev-
eryone would be equal, officially or ironically. These were the hurdles, limits, and chal-
lenges that black musicians themselves had to deal with when projecting themselves
into the musical world with their artistic talents (Fig. 7).

Figure 7: Sheet music. Francisco G. de Carvalho, Henrique A. de Mesquita, Oscar Pederneiras. Revista de
1988. Biblioteca Nacional, R), http://objdigital.bn.br/acervo_digital/div_musica/mas198175/mas198175.pdf
[accessed 23.09.2022].


http://objdigital.bn.br/acervo_digital/div_musica/mas198175/mas198175.pdf
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4 Slave Songs in the Sheet Music Market

According to Marcelo Cazarré, since the mid-nineteenth century, the affluent society
of Rio de Janeiro was growing wealthier, buying pianos and sheet music for their fa-
vorite past-times: family parties, dances, and soirees, mainly to the sound of waltzes,
French and Italian arias, and polkas.** The decrease in the price of pianos also sig-
naled the transformations of a city that, due to the prospects created by the coffee
economy, was getting closer and closer to Atlantic musical novelties. If the taste for
European opera arias and waltzes was widespread among the more refined sectors —
and predominated in the published music catalogs — songs from the land, such as
modinhas, lundus, tangos, jongos, and “negro dances,” an expression used in composi-
tions, also had their place in the successful sheet music market. Through the work of
Monica Leme on popular music and music publishing (1820-1920), a world of business
around sheet music, led by powerful publishers like Casa Bevildcqua, Narciso & Ar-
thur Napoledo, Buschmann & Guimarées, and Casa Levy, begins to emerge.** With ac-
cessible and even reduced prices (some at $1000 and $500), sheet music scores could
have editions and covers with special and individualized designs, matching the theme
of the compositions, as is the case of some batuques and sambas. The score for Danse
Neégre, caprici cardctéristique by J. Ascher for piano, found in the Album de Familia
(Family Album) no. 6, of the Villa Lobos Institute, is a good example of how piano
players in “family homes” knew the repertoire associated with slave songs. The publi-
cation is French and the composer was Dutch (1829-1869), with a career between Lon-
don and Paris, but sales received the seal of the Casa Isidoro Bevildcqua of Rio de
Janeiro. In the background of the illustration of Ascher’s composition, there are small
images of black men and women in scenes that refer to African or African-American
slave imagery. In defining the style, caprici cardctéristique, there is the promised
touch of fantasy and exoticism. The cover features the profile of a woman’s face and
she is wearing a scarf on her head, a common feature in representations of black
dancers in the United States as well (Fig. 8).

No doubt renditions and representations of slave songs did not occupy a pre-
ferred place in the scores of the catalogs published and consulted, but they were
clearly visible there in the song titles, the genres and, less frequently, on some covers.®
When analyzing the 1913 catalog of Casa Bevildcqua, one of the most important houses
from the late nineteenth and early twentieth centuries, Monica Leme has indicated the

33 Marcelo Macedo Cazarré, A trajetdria das dangas de negros na literatura pianistica brasileira (Pelo-
tas: Editoria da Universidade Federal de Pelotas, 2001): 50.

34 Monica Neves Leme, “E ‘Sairam a Luz’: As novas colecdes de polcas, modinhas, lundus, etc. — Mu-
sica popular e impressdo musical no Rio de Janeiro (1820-1920),” 2 vols. (PhD diss., Universidade Fed-
eral Fluminense, 2006).

35 The score covers were consulted at the Moreira Salles Institute, the Music Division of the National
Library, and the Villa Lobos Institute, Rio de Janeiro.
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Figure 8: Sheet music. ). Ascher, Danse Négre. Instituto Villa Lobos. “Album de Familia” 61.

predominance of waltzes and polkas. But habaneras, lundus, and tangos were also ad-
vertised. I was pleasantly surprised to see that nine cakewalks were printed.*® Another
musical work, subtitled Danga de negros (Dance of the Negroes) but explicitly named
Batuque, was published in a score by Alberto Nepomuceno (1864-1920) in the Brazilian
series for orchestra in 1891. The cover of the score I located, Primeira suite braziliene
(First Brazilian Suite), published by Arthur Napoledo, features a carefully designed final
proof. Batuque was presented for the first time in 1888 at the Iracema Club in Fortaleza,
shortly before abolition, when we know the drums had been beating for many days
and weeks all over farms in the coffee-growing southeast. The depiction comes close to
the descriptions and images of nineteenth-century travelers and of what was then
known as jongo, but generically referred to as batuque (See Fig. 9a and b). Palm trees,
especially banana trees, quite present in jongo verses, the bonfire, the long drums, the

36 Leme, “E ‘Sairam a Luz’”: 312.
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(a)

Fig. 9a-b: Sheet music. Alberto Nepomuceno. Suite Brezilienne. Catalogo de Partituras. DIMAS, Biblioteca
Nacional, M786.1 N-IV-59.
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couple in the center with “distinctive” gestures and performance, set the scene and the
location. All the characters in the image appear to be slaves; they are barefoot and
drawn with crude and deformed features, especially the faces. A woman on the left,
smoking a pipe, probably represented the old African ancestors always present in the
jongo circles. The illustrator, identified as “Lucas” in a signature beside the campfire,
demonstrated that he knew something of what he was representing.

For Avelino Romero, who conducted a reference study on the composer’s career,
Batuque is a work associated with his concerns for land themes and the development
of Brazilian concert music.*’” No doubt he was also associated with the abolitionist in-
tellectual milieu of which he was a member, together with Coelho Netto, Artur Aze-
vedo, Rodolfo Bernadelli, and Angelo Agostini. Unlike other musicians associated with
the conservatory, like Henrique Mesquita and Cavalier Darbilly, Nepomuceno did not
devote himself to the musical world of the revue theater, but did engage in dialogue
with the sheet music business and completed some compositions using a pseudonym.
Among them, to my great surprise, he published a cakewalk in 1911 for the operetta
La Cigale.®® According to Avelino, the musical piece has a “strong descriptive charac-
ter,” allowing one to visualize or feel what would be a danca de negros, as it was dis-
seminated and stereotyped by travelers’ or literary accounts: grotesque and obscene
movements in leaps, flips, belly rolls, twisted arms, and hips; verses repeated in cho-
rus, with monotonous, discordant, unpleasant singing, “of a very soft sadness” that
“echoed through the woods in the silence of night, with a melancholy and strange
grandeur.” At the climax of the dance, the belly roll, Nepomuceno “sought to portray”
the scene through “furious fortissimo.”

From a certain perspective, it is possible to consider that the composer broke
with the vision of those who denied that the sound of the slave quarters had any
value when he successfully transposed Batuque to concert music. Avelino goes so far
as to consider that Nepomuceno accomplished “harmonic racial integration” in classical
musical language. On the other hand, however, Avelino himself calls attention: Nepo-
muceno “dressed the batuque in a dress coat,” or as one critic said, it was a Brazilian
theme seen and felt “through the great German symphonists.”* The music of the slave
quarters was really open territory for disputes over meanings and the creation of new
hierarchies about the place of African descendants in the post-abolition period. If slave
songs left the slave quarters, distorted representations of the black population were
sure to be generated. The batuque could come into concerts, but it would come without
its protagonists and with new violence and prejudice. As we have seen, all this interest
and valorization of slave songs was in parallel with reconstruction and the existence of
racism in the musical and artistic milieu of the post-abolition period. Although they

37 Avelino Romero Pereira, Miisica, Sociedade e Politica. Alberto Nepomuceno e a Republica musical
(Rio de Janeiro: Editoria da Universidade Federal do Rio de Janeiro, 2007): 228.

38 Thid.: 225.

39 Ibid.: 55.
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were able to pave the way for black musicians and their talent, they also served to belit-
tle the black population and spread stigmas about their bodies and behavior. It is also
worth remembering that the presence of jongos and lundus in performances and scores
did not keep them from being beleaguered and banned from the streets of Rio de Ja-
neiro in the second half of the nineteenth century. Black musicians who achieved some
success in the United States, like Bert Williams, Scott Joplin, Marion Cook, and Ernest
Hogan, and in Brazil, like Henrique Alves Mesquita, Joaquim Antonio da Silva Callado,
Patdpio Silva, Benjamim de Oliveira, Geraldo Magalhdes, Eduardo das Neves, and Jodo
Candido (Le Chocolat), had to deal with and face all the prejudices and racist stereo-
types attributed to African descendants and their songs. But the music of the slave quar-
ters and its legacy had really come to stay, establishing its presence in all the places of
the African diaspora in the Americas. They would still have a long career throughout
the twentieth century in the recording, motion-picture, and radio industry, revolutioniz-
ing modern musical canons and modernity itself, as Du Bois noted, and subverting ra-
cial theories. This, though, is another story.

Bibliography

Abrahams, Roger D. Afro-American Folktales: Stories from Black Tradlitions in the New World (New York:
Pantheon Books, 1985).

Abrahams, Roger. Singing the Master, the Emergence of African-American Culture in the Plantation South
(New York: Penguin, 1992).

Abreu, Martha. Da Senzala ao Palco, cangdes escravas e racismo nas Américas, 1870-1930 (Campinas:

Ed. Unicamp, 2017).

Abreu, Martha, Giovana Xavier, Livia Monteiro and Eric Brasil. Cultura Negra, Novos Desafios para os
Historiadores, vol. 1-2 (Niterdi: Editora da Universidade Federal Fluminense, 2017).

Abreu, Martha. “Slave Songs and Racism in the Post-Abolition Period: Eduardo das Neves and Bert
Williams, Brazil and the United States,” in The Boundaries of Freedom: Slavery, Abolition, and the Making
of Modern Brazil, ed. Brodwyn Fischer and Keila Grinberg (Cambridge: Cambridge University Press,
2022): 388-419.

Augusto, Antonio. Henrique Alves Mesquita: Da pérola mais luminosa a poeira do esquecimento (Rio de
Janeiro: Folha Seca, 2014).

Archer-Straw, Petrine. Negrophilia, avant-garde Paris and Black culture in the 1920s (New York: Thames &
Hudson, 2000).

Bean, Annemarie, James V. Hatch and Brooks McNamara, eds. Inside the Minstrel Mask. Readings in
Nineteenth-Century Blackface Minstrelsy (Middletown: Wesleyan University Press, 1996).

Brooks, Daphne. Bodlies in Dissent: Spectacular Performance of Race and Freedom (1850-1910) (Durham, NC:
Duke University Press, 2006).

Brooks, Tim. The Lost Sound: Blacks and the Birth of the Recording Industry, 1890-1919 (Champaign:
University of Illinois Press, 2005).

Brundage, W. Fitzhugh, ed. Beyond Blackface: African Americans and the Creation of American Popular Culture,
1890-1930 (Chapel Hill: University of North Carolina Press, 2011).



Slave Songs and Racism in the Musical World =— 29

Butler, Kim. “New Negroes: Negritude e movimentos Ps-Abolicdo no Brasil e na didspora africana,” in
Histdrias do Pés-Abolicdo, Histérias do pds-Aboli¢do no mundo atléntico, vol. 1-3, ed. Martha Abreu,
Carolina V. Dantas, Hebe Mattos, Beatriz Loner and Karl Monsma (Niter6i: Eduff, 2014): 137-48.

Butler, Kim, and Petronio Domingues. Didsporas Imaginadas: Atldntico Negro e Histéria Afro-Brasileiras
(Sdo Paulo: Perspectivas, 2020).

Cazarré, Marcelo M. A trajetéria das dangas de negros na literatura pianistica brasileira (Pelotas: Editoria da
Universidade Federal de Pelotas, 2001).

Chastten, John Charles. National Rhythms, African Roots: The Deep History of Latin American Popular Dance
(Albuquerque: University of New Mexico Press, 2004).

Cunha, Maria Clementina P. ‘Ndo td sopa’: Sambas e sambistas no Rio de Janeiro, de 1890 a 1930 (Campinas:
Editora da Unicamp, 2016).

Dunson, Stephanie. “Black Misrepresentation in Nineteenth-Century Sheet Music Illustration,” in Beyond
Blackface: African Americans and the Creation of American Popular Culture, 1890-1930, ed. William
Fitzhugh Brundage (Chapel Hill: University of North Carolina Press, 2011): 45-65.

Du Bois, William E.B. The Souls of Black Folk (Boston/New York: Bedford Books, 1997).

Floyd, Samuel Jr. The Power of Black Music: Interpreting its History from Africa to the United States (Oxford:
Oxford University Press, 1999).

Genovese, Eugene. Roll, Jordan, Roll: The World the Slaves Made (New York: Vintage Books, 1976).

Gilroy, Paul. The Black Atlantic: Modernity and Double Consciousness (London: Verso Books, 1993).

Herskovits, Melville J. “El Estidio de La Musica Negra En El Hemisfério Occidental,” Boletin Latino
Americano de Musica 5 (1941): 133-42.

Kusser, Astrid. “The Riddle of the Booty . . .,” http://www.radicalriddims.de/txt-riddleofbooty-e.html
[accessed 27.07.2016].

Leme, Monica Neves. “E ‘Sairam a Luz’: As novas cole¢des de polcas, modinhas, lundus, etc. - Misica
popular e impressdo musical no Rio de Janeiro (1820-1920),” 2 vols. (PhD diss., Universidade Federal
Fluminense, 2006).

Levine, Laurence W. Black Culture and Black Consciousness (New York: Oxford University Press, 1977).

Lott, Eric. “Blackface and Blackness,” in Inside the Minstrel Mask. Readings in Nineteenth-Century Blackface
Minstrelsy, ed. Annemarie Bean, James V. Hatch and Brooks McNamara (Middletown: Wesleyan
University Press, 1996): 3-34.

Magaldi, Cristina. “MUsica, sétira e politica no Rio de Janeiro Imperial,” in Mdsica e Histéria no longo século
XIX, ed. Antonio H. Lopes, Martha Abreu, Martha T. de Ulhoa and Ménica P. Velloso (Rio de Janeiro:
Fundacdo Casa de Rui Barbosa, 2011): 263-86.

Magaldi, Cristina. Music in Imperial Rio de Janeiro: European Culture in Tropical Milieu (Lanham, MD: The
Scarecrow Press, 2004).

Martin, Denis-Constant. “A Heranga Musical Da Escraviddo,” Revista Tempo 15, no. 29 (2011): 15-42.

Mattos, Hebe, and Abreu, Martha. “Jongo, Recalling History,” in Cangoma Calling: Spirits and Rhythms of
Freedom in Brazilian Jongo Slavery Songs, ed. Pedro Meira Monteiro and Michael Stone (Dartmouth:
University of Massachusetts Dartmouth, 2013): 77-88.

Mattos, Hebe and Ana L Rios. Memdrias do Cativeiro. Familia, Trabalho e Cidadania no Pés-Aboli¢io (Rio de
Janeiro: Civilizagdo Brasileira, 2005).

Mencarelli, Fernando A. “A Voz e a Partitura: Teatro musical, indUstria e diversidade cultural no Rio de
Janeiro (1868-1908)” (PhD diss., Universidade Federal de Campina Grande, 2003).

Moore, Robin. “O teatro bufo: teatro blackface cubano,” in Musica e Histdria no longo século XIX, ed. Antdnio
H. Lopes, Martha Abreu, Martha T. de Ulhoa and Ménica P. Velloso (Rio de Janeiro, Fundacdo Casa de
Rui Barbosa, 2011): 357-82.

Noiriel, Gérard. Chocolat clown négre: L’histoire oubiée Du premier artiste noir de la scéne francaise
(Montrouge: Bayard Editions, 2012).


http://www.radicalriddims.de/txt-riddleofbooty-e.html

30 —— Martha Abreu

Pereira, Avelino Romero. Musica, Sociedade e Politica: Alberto Nepomuceno e a Republica musical (Rio de
Janeiro: Editoria da Universidade Federal do Rio de Janeiro, 2007).

Ramos, Arthur. As culturas negras no novo mundo (Sdo Paulo: Companhia Editora Nacional, 1979).

Reis, Jodo José. “Tambores e Temores, a Festa Negra na Bahia na primeira metade do século XIX,” in
Carnavais e Outras Frestas, ed. Maria Clementina P. Cunha (Campinas: Ed. Unicamp, 2002): 108-56.

Seigel, Micol. Uneven Encounters: Making Race and Nation in Brazil and United States (Durban: Duke
University Press, 2009).

Slenes, Robert. “Eu venho de muito longe, eu venho cavando: jongueiros cumba na senzala centro-
africana,” in Meméria do jongo: As gravagdes histdricas de Stanley Stein, Vassouras, 1949, ed. Silvia Lara
and Gustavo Pacheco (Rio de Janeiro: Folha Seca; Campinas: Cecult, 2007): 109-58.

de Souza, Silvia Cristina Martins. “A alquimia cultural do teatro musicado de Francisco Correa Vasques: Rio
de Janeiro, segunda metade do século XIX,” in Mdsica e Histéria no longo século XIX, ed. Antonio
H. Lopes, Martha Abreu, Martha T. de Ulhoa and Ménica P. Velloso (Rio de Janeiro: Fundacédo Casa de
Rui Barbosa, 2011): 327-56.

de Souza, Silvia Cristina Martins. “Que Venham Negros A Cena Com Maracas E Tambores: Jongo, Politica E
Teatro Musicado No Rio de Janeiro Nas Ultimas Décadas Do Século Xix,” Afro-Asia 40 (2010): 145-71.

Wagner, Bryan. Disturbing the Peace: Black Culture and The Police Power After Slavery (Cambridge: Harvard
University Press, 2009).

Wlamyra Albuquerque. O jogo da dissimulagdo: Aboli¢do e cidadania negra no Brasil (Sdo Paulo: Cia das
Letras, 2009).



Crislayne Alfagali
Iron, Gold, and Labor in Eighteenth-Century
Ilamba and Minas Gerais

This article sums up my research in recent years on iron and gold mining and smelting
in the eighteenth century in Minas Gerais, Brazil, and in the region of Ilamba, then
called the “Kingdom of Angola and its conquests.” Its starting point is the experience of
blacksmiths, smelters and miners from diverse origins and social levels, as well as the
knowledge, techniques and strategies involved in their activities. This topic is ap-
proached from a local perspective that considers the political and social processes of
each location and in connection with each other, while establishing the links that forged
South Atlantic history. In my MSc studies, I surveyed a group of artisans linked to iron
smelting and forgery in the Brazilian cities of Vila Rica and Mariana in the eighteenth
century. By comparing lists with the names of local artisans in the records of local coun-
cils with the indexes of names at notary offices in these gold-producing villages, I docu-
mented 50 artisans for whom it was possible to find an inventory and/or testament,
along with other types of documents: the final set covered a total of 44 inventories, 8
testaments, 31 civil suits, and 2 criminal suits. These 85 documents contain information
on a group of 50 artisans: 16 from Portugal, 8 from Minas Gerais (one “pardo/brown”
and one “freed man”), one from the “Coast of the Mine” (“black” and “freed”), one
“pardofbrown freed man,” one “crioulo freed man,” and one “brown man.”! As we ana-
lyze the slave assistants of these artisan masters, we also find other identities. In inven-
tories dating from 1728 to 1768 in Vila Rica and Mariana, the percentage of Africans
among the slaves who became the possessions of iron lords reached 70.97%. Among
them, 36.37% represented the Mina nation; 54.55% were captives from Angola, Benguela,
Congo, and Caburu; and 9.08% corresponded to the Calabar and Courano nations. These
figures correspond to the standards found for this region in the first half of the eigh-
teenth century. The Mina group was the largest, and there is a higher incidence of slaves
from West Central Africa.? The composition of the slave assistants of blacksmiths, far-
riers, and coppersmiths in Vila Rica underwent a drastic transformation in the second
half of the century, following the changes identified in the structure of slave ownership
in the region. The big shift was that slightly over half of all captives (50.42%) started
encompassing crioulos, cabras, pardos/brown, and mulatos/mulattoes. The groups repre-
senting West Central Africa became a majority among Africans, amounting to 34,45% of
all slaves. The Mina nation, in turn, decreased to represent only 7.08% of blacksmiths’
slaves. Only 22 of the 269 captives in the consulted inventories are identified as iron

1 No information regarding the origin, color, or legal status of the others was found. Crislayne Alfagali,
Em casa de ferreiro: Os artesdos do ferro nas Minas Gerais do século XVIII (Sao Paulo: Alameda, 2018).
2 Thid.: 147-49.
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artisans, nine of them from Africa. They include four official blacksmiths (Antonio Ben-
guela, Serafim Angola, Francisco Angola, and José Courano), one blacksmith and lock-
smith (Manoel Benguela), one farrier (Antonio Mina), one official coppersmith (José
Angola), one tinsmith (José Benguela), and one official gunsmith (Francisco Angola). Two
of them, therefore, were from West Africa (Courano and Mina), while seven were from
West Central Africa (Angola and Benguela). Even though the data is not substantially
representative from a quantitative standpoint, this could evince that African captives
from these groups were better acquainted with iron smelting. The 60-year-old José Cou-
rano and Manoel Benguela had a distinction vis-a-vis their masters’ other slaves, since
they had “a blacksmith initiation” — Manoel Benguela, in particular, was a “good black-
smith and locksmith initiate.”* It is also known from the studies of Flavio Gomes that the
quilombos — communities of fugitive slaves, which abounded in Minas Gerais - included
a “blacksmith house and forge,” as shown in the map below (6), which depicts the local-
ity of Quilombo de Samambaia. Note that the iron foundry stood at the side of what
seemed to be the center of political decisions, the House of Hearings (1). In West Central
Africa, blacksmiths were associated with leadership, as we will see later. In Quilombo de
Sdo Gongalo, there was also a “blacksmith’s house,” while in Quilombo da Cabaca, there
were “dozens of fragments of molten iron, metal plates, and tin strips.”*

The presence of slaves from African regions where smelting techniques were
identified and the metallurgical records of Brazilian Quilombos provide evidence that
African iron smelting techniques were used in Minas Gerais. In accounts from the
nineteenth and early twentieth centuries, some groups of African origin are recur-
rently associated with mastery over the mining and metallurgy techniques found in
Minas Gerais in the eighteenth century. The relevance of African iron production
knowledge in Brazil is found in the works of travelers and naturalist authors such as
José Vieira Couto, Intendente CAmara, and Baron von Eschwege, as well as in the writ-
ings of researchers from the School of Mines of Ouro Preto who pioneered narratives
regarding the history of the steel industry, such as Paul Ferrand, Henri Gorceix, and
Bovet. For these authors, the local techniques largely stemmed from African knowl-
edge. The German traveler von Eschwege even argued that iron was produced for the
first time in the district of Anténio Pereira by a slave of Major Captain Antonio Alves,
“and in Inficionado by a slave of Captain Durdes.” It is emphasized that the practice

3 Ihid.

4 Flavio dos Santos Gomes, A hidra e os pantanos. Mocambos, quilombos e comundades de fugitivos no
Brasil (séculos XVII-XIX) (Sdo Paulo: Editoria da Universidade Estadual Paulista, Ed. Polis, 2005):
371-78.

5 Wilhelm Ludwig von Eschwege, Pluto Brasiliensis (Belo Horizonte: Itatiaia, 1833; Sdo Paulo: Editora
da Universidade de Sdo Paulo, 1979): 203; Cf. Henri Gorceix, “Estudo quimico e mineralégico das ro-
chas dos arredores de Ouro Preto,” in Anais da Escola de Minas de Ouro Preto: colegbes de memdrias e
de noticias sobre a mineralogia, a geologia e as exploragbes das minas no Brasil (Ouro Preto, MG: Es-
cola de Minas de Ouro Preto, 1883): 5-23; Henri Gorceix, “A industria Mineral na Provincia de Minas
Gerais,” in Annaes da Escola de Minas de Ouro Preto: cole¢des de memdrias e de noticias sobre a
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Fig. 1: Blacksmith house and forge in Quilombo de Samambaia. Legend: 1 - House of Hearings with seats;
2 - planted corn; 3 - manioc field; 4 - cultivated field; 5 - tannery; 6 - house and forge of blacksmiths;

7 - houses; 8 - hill that served as guardhouse; 9 - map scale equivalent to 5 steps. In Flavio dos Santos
Gomes, A hidra e os pdntanos: 374.

of a manual craft could be a way of saving to purchase one’s freedom. And the prac-
tice of coartagdo® was indeed found among the masters of slave artisans. Coartagdo
was an agreement enabling slaves to gradually pay for their manumission, with bian-
nual or annual instalments over three, four, or five years. In their testaments, iron
masters expressed the desire that their blacksmith slaves should continue working in
their workshops after manumission, “so they may earn inside it the aforementioned
gold of their freedom.” This excerpt is taken from the testament of Luis Pacheco Fer-
reira, who expressed his will in 1789 in the following terms:

I declare that I own a slave by the name of Felix, a blacksmith whose coartagdo I agreed to grant
at the price of 100 octaves of gold; and I own another slave by the name of Agostinho, a Mina
black man, whose coartagdo I am granting at the price of 80 octaves of gold, so they may pay

mineralogia, a geologia e as exploragdes das minas no Brasil (Ouro Preto, MG: Escola de Minas de
Ouro Preto, 1883): 24-40; Paul Ferrand, L’or a Minas Gerais (Belo Horizonte: Imprensa Oficial do Es-
tado de Minas Gerais, 1913).

6 Coartagdo was a conditional manumission procedure found in many slave areas in America. It was
more frequently found in the region of Minas Gerais as a result of the wide range of economic activi-
ties at the reach of slaves. As one historian puts it, “in the case of Minas, the advantages of the urban
setting were compounded by certain particularities of the mining work.” These features enabled some
slaves to engage in “freelance, unsupervised activities from which they would strategically obtain pe-
cuniary benefits more easily.” Laura de Mello e Souza, Norma e conflito: aspectos da historia de Minas
no século XVIII (Belo Horizonte: Universidade Federal de Minas Gerais, 1999): 168.
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them over a period of four years, provided that both the aforementioned Felix and the aforemen-
tioned Agostinho continue working at my workshop, which I am leaving to them so they may
earn inside it the aforementioned gold of their freedom.’

Master Luis Pacheco also left “a pan to Felix the blacksmith, so he may have better
conditions to earn what he must pay me.” The blacksmith’s trade was a decisive skill
for earning and maintaining the freedom of Felix and Agostinho. Conditional manu-
mission, in the case of coartagdo, was also the fate of the captives under the black-
smiths Manoel Rodrigues Rosa, Eusébio da Costa Ataide, Francisco Martins Campos,
and Rodrigues Pereira da Cunha, who were coartados in their masters’ testaments.®
Finally, iron craftsmanship was seen as a dangerous activity when practiced by Afri-
can and indigenous people, as it could involve the production of weapons. Out of fear
that blacks, Carijos (i.e., descendants of Indians), Mulattos, bastards, or “any other per-
son absent of nobility” could produce their own weapons, the crown prohibited “tin-
smiths, blacksmiths, coppersmiths and tinkers arrived from Portugal from teaching
their work with metals to those populaces.” The key issue was not about producing
weapons per se but, instead, an attempt to ensure that the secrets of the manipulation
of metals would not end up in the wrong hands. Under this norm, the crown failed to
consider that the knowledge held by “those populaces” could be even more refined
than that of Portuguese masters.” In a general way, even though organizations such
as Casa dos Vinte e Quatro de Lishoa and Casa dos Doze (located in the city of Salva-
dor) were not found in Minas Gerais, iron craftsmen still experienced the practical
aspects of institutional structuring, for they shared experiences, customs, beliefs,
uses, knowledge forms, and common techniques expressed in the control of their
work journey, in the opening of new workshops and points of sale, and other regula-
tions. Their participation in the Corpus Christi celebrations in Vila Rica, in the cortege
of St George (the patron saint of the monarchy and of the iron and firearms trade in
the Kingdom), demonstrates the continuity of some monarchical traditions. Structural
slavery underpinned the internal hierarchies among apprentices, masters, and slaves,
as well as the official knowledge, recognized by the councils, was more valued than
knowledge deriving from African metallurgy.

7 Record of the will of Luis Pacheco Ferreira, Mariana (Minas Gerais), 1789. Arquivo Histérico da Casa
Setecentista de Mariana (AHCSM), Livro de Registro de Testamento 46, fl. 80v, 1789.

8 Crislayne Alfagali, Em casa de ferreiro: 177-84.

9 Angela Botelho, “Arma de fogo,” in Diciondrio Histérico das Minas Gerais, ed. Adriana Romeiro and
Angela Botelho (Belo Horizonte: Auténtica, 2003): 27.
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1 From Minas Gerais to Ilamba (Kingdom of Angola,
Eighteenth Century)

The study of blacksmiths in Minas Gerais and the references to African techniques
prompted me to look for further information about what was taking place on the other
side of the Atlantic in the eighteenth century. This is how I began to study the Royal Iron
Foundry located in Nova Oeiras in the region of Ilamba, to the north of the Kwanza
River in the Kingdom of Angola, which was built and became operational in the second
half of the eighteenth century. This foundry was a sumptuous site planned to operate
along the same lines as northern Spain’s hydraulic iron production. Four Biscayan mas-
ter blacksmiths (mestres biscainhos) were dispatched to Angola to ensure the proper exe-
cution of the plans laid down by the governor of Angola. But the foundry that effectively
operated was erased both from the ground and from memory. Between the lines of the
official documents, we find the “smelting house of the blacks” where local blacksmiths
worked and where all blacksmithing in Nova Oeiras took place. This is the place where
the Atlantic links involving ironwork techniques intersect and become even more plausi-
ble.’® The Royal Foundry of Nova Oeiras is not a new topic in the historiography on eigh-
teenth-century Angola. On the contrary, different generations of historians, with equally
diverse perspectives, have revisited the project of the famous philosopher-administrator
and governor, who became the highest expression of the reform effort in the Portuguese
Enlightenment." That is why I begin this story differently, by searching for local logics
and determinants in the company of Pedro Manoel, a smelter from the Angolan country-
side. His occupation was complex and exhausting, and for this reason he counted on the
help of assistants and apprentices. He was always with two bellows operators, known as
foleiros or tocadores de foles. His assistants cut iron hills open in search of iron ore,
which was then broken into small pieces so it could be better smelted. This was only the
beginning of their work: it was necessary to split wood, prepare the coal, build the fur-
nace, collect papyri leaves, and meticulously control the bellows, among other tasks.
Using methods that mixed practical knowledge with secret ones from the invisible
world, obtained by his ancestors and enhanced over many generations, Pedro could

10 I reproduce here the information and arguments published in my book Ferreiros e fundidores da
Ilamba: Uma Histdria Social da Fabrica de Nova Oeiras (Angola, segunda metade do século XVIII)
(Luanda: Fundacdo Dr. Anténio Agostinho Neto, 2018).

11 Among others: Anténio da Silva Rego, “A Academia Portuguesa da Histéria e o II Centendrio da
Fébrica do Ferro de Nova Oeiras, Angola,” in Colectdanea de Estudos em Honra do Prof Doutor Damido
Peres (Lisbon: Academia Portuguesa da Histéria, 1974): 387-98; Catarina Madeira Santos, “Um governo
‘polido’ para Angola: Reconfigurar dispositivos de dominio (1750- ¢.1800)” (PhD diss., Universidade
Nova de Lisboa, 2005).
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produce iron and steel of excellent quality."* Pedro and the names of other local black-
smiths and smelters were not previously cited. For my purposes, it is extremely impor-
tant to ask: what did Pedro Manoel, the smelter, think about all this? An answer can be
hardly found in the available sources, inasmuch as his name and his occupation are
practically all we know about him today. However, as a group of artificers (black-
smiths and smelters), Pedro and his colleagues have left some impressions on the iron
foundry between the lines of the official documents. It was these tracks that I sought to
follow.

The sobas — local leaders of the old Kingdom of Ndongo, which became the Kingdom
of Angola in the eighteenth century — and local blacksmiths had been mining iron for
centuries in the region, including from underground mines. The news reached the Portu-
guese that the jurisdictions of Golungo (Ilamba and Lumbu), Ambaca, Cambembe, and
Caconda (a region and prison in the Kingdom of Benguela) were rich in iron, in addition
to far-off sites where the lack of rivers did not facilitate ore transport. In 1759, we find
accounts reporting on the existence of two mines, Kituxe and Kalombo, characterised by
“ferruginous land,” located in the lands of a leader named Kabanga kya Mbangu in
Ilamba. These mines were exploited by excavating the “deep caverns,” at a “high risk
and mortality rates among the blacks” due to frequent landslides resulting from the hu-
midity.”® The construction of Nova Oeiras itself led to a great inventory of local forests,
rivers, and ore mines, as well as to the expropriation of lands previously held by sobas,
settlers, and other figures in the Kingdom of Angola’s countryside. At the small foundry
located to the side of the large foundry, furnaces were dug into the ground, bellows were
covered with kidskin, and rocks served as the tools of the local smiths and smelters, who
exported nearly 60 tons of iron and steel from 1765 to 1800, in addition to a monthly
supply of 30—40 quintais (equivalent to 1.8 to 2.4 tons), to the Kingdom of Angola."*

The “children” under tutelage of the sobas were known as the “black inhabitants,”
“black ploughmen,” “working blacks,” “soba blacks,” “peoples,” “weaving blacks,” “con-
fined peoples” (i.e., confined to the prisons), “black croppers,” “helpers,” “servants,”
“naturals,” “bush dwellers,” “peoples subjected to the sobas,” “black poor,” and “work-
able children.” Their identity was readily associated with their work: they ploughed,

12 Certificate from José Francisco Pacheco, inspector of works at the foundry, on the state of the iron
foundry, Sdo Paulo de Assuncdo de Luanda, March 13, 1773. Arquivo Histérico Ultramarino, Conselho
Ultramarino, AHU_CU_001, Cx. 52, D. 28.

13 Letter from Antonio de Vasconcelos, governor of Angola, to Francisco Xavier de Mendonga Fur-
tado, secretary of state for the navy and overseas. Sdo Paulo de Assun¢do de Luanda, May 9, 1762.
Biblioteca Nacional de Portugal (BNP), Cédice 8553, microfilme (F) 6362, fl. 2 e 3.

14 These figures were obtained from shipments recorded by the Portuguese administration in several
sources. AHU_CU_001, Cx. 45, D. 68; Cx. 51, D. 1; Cx. 51, D. 44; Cx. 52, D. 15; AHU_CU_001, Cx. 52, D. 73;
AHU_CU_001, Cx. 119, D. 15; Cx. 119, D. 16; Arquivo Histérico Nacional de Angola (AHNA), C-14-3; C-14 —4;
A-2-2, fl. 166; D-2-5; A-20-2; Instituto Histdrico e Geografico Brasileiro (IHGB) — Projeto Acervo Digital
Angola-Brasil (PADAB), DVD9,19 DSC00153; DVD9,19 DSC00198; DVD10,20 DSC00415; BNP, C 8742, F6364;
F3315; Instituto de Estudos Brasileiro/USP, Colecdo Alberto Lamego, AL-082-024.
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weaved, and raised crops; they were “work-able” and produced wealth. In the Portu-
guese legal system, the status of “dependents” (or, as they are called in the documents,
subjects or “children” of the sobas) was one of free men not subject to slavery. There-
fore, they should not have been subjected to the same living and working conditions of
slaves. However, it can be ascertained that since the conquest, these populations were
recruited for countless services under precarious living conditions, where they fre-
quently did not receive the bare minimum for nourishment. The military officer Cador-
nega, for instance, stated that since the arrival of the first conquerors, they were served
by the soba’s dependents “at the workshops of their homes and in their crops,” and in
the construction of fortifications and trenches.” The sobas who owed vassalage to the
Portuguese (either subdued in war or as political and commercial allies) agreed with
the governor that in exchange for the dispatch of workers to Nova Oeiras, they should
be exempted from paying the tithe, a tax that caused them troubles in the form of col-
lectors who either extorted them or abused their hospitality. They received the exemp-
tion and provided the necessary workers. The inventories compiled by the workers of
iron foundries described the local leaders who assigned workers to the foundries; the
number of “work-able children,” i.e., how many people the sobas, in addition to the
Ilambas and Imbaris (other local authorities related to war), declared they had; how
many of these individuals would be sent each month; the sum of the tithe either in the
form of products or salt stones for which they would be exempted; and the tithe sum
in réis. The list with the largest number of vassal authorities and workers cites over
3,000 “able” workers, of which 500 were sent for foundry services every month. This
inventory corresponded to only one third of all individuals “capable of working”
under the sobas, since foundry workers should not overwhelm the sobados. Foundry
work should not take workers away from agriculture and other important activities
for the sobados.®

For the governor, it was necessary to change the “character of the blacks” and turn
them into “active workers.” But he wanted to do this without “frightening them.” For this
reason, Sousa Coutinho determined that labor conditions should be strictly observed.
Iron bars should not be carried on the backs of the Ambundos but, instead, on the don-
keys he had brought from Brazil; punishment for the lack of work would be a reduction
in their daily fee, and “by no means with blows.” He also established “a half hour for
lunch and two hours for dinner,” with the option of choosing the most appropriate mo-
ment “to avoid the sun.” Furthermore, the sobas should send a third of the workers they
had, so that each worker would serve for four months per year in the foundries. In this

15 Antonio de Oliveira Cadornega, Histdria Geral das Guerras Angolanas, 3 vols., ed. José Matias Del-
gado (Lisbon: Divisdo de Publ. e Biblioteca, Agéncia Geral das Colénias, 1680/Agéncia-Geral do Ultra-
mar, 1972): vol. 1, 45; vol. 2, 67.

16 Inventory of sobas, ilamba and imbares from the district of Golungo who worked in the iron fou-
dries of Nova Belém and Nova Oeiras. IHGB, DL81, 02.19.
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regard, there was also a concern that enough workers should remain in soba areas for
the development of local agriculture."”

A type of “attendance book” was also established to record the absences of workers.
From this book, “by the end of each month, the registrar” obtained the lists that in-
formed the payment of workers’ daily fees. In addition to this procedure, workers were
inspected three times a day: “all workers would be searched in the morning, by dinner
time and at night.”™® Their remuneration was paid with subsistence provisions such as
salt, flour, beans, fish, and textiles. In the expenses recorded by Antonio de Lencastre
from 1766 to 1773 (except for the expenses for the foundrymen hired from Biscay by the
governor, amounting to a daily fee of 2§ and 400 rs), the largest were those of the ordi-
nary fees, i.e., those related to non-specialized workers. Gathering workers in a controlled
work setting placed at risk the technical supervision of the work process, productivity,
and the trading of products. But the available sources indicate that what took place in the
foundry buildings contrasts in many aspects with the colonial plans. The first aspect to be
considered in this regard was the strong instability of those workers who depended on
local leaders, which was caused — or, better, was made more visible — by the work at the
foundries. On the one hand, with the advent of iron foundries, the sobas whose subjects
had been already recruited as taskmasters, missionaries, and traders had to handle ad-
ditional burdens. On the other, these figures from the countryside of the Kingdom of
Angola had no interest in losing the familiar “aid” of the soba domains, and fiercely con-
tested control over the labor force. In their attempt to escape the violence of tithe collec-
tors, those bosses ended up experiencing the abuses of the government of Luanda and
its employees at the iron foundries. The narratives about the reasons for the escapes of
soba workers — soba subjects — from the village of Nova Oeiras are numerous. A repre-
sentation of soba leader Don Manoel Mendes Kisala to the governor of Angola explains
the reasons for which his dependents were deserting work at the foundries. He com-
plains that his children experienced “much punishment, insolence, prison, and theft” in
Nova Oeiras. Furthermore, contrary to the rules laid down by the ordinances of 1768
and 1770, Kisala’s subjects were not being paid for cleaning the village - since, for the
governor, such a task was a “common good” and did not need to be remunerated.” In
1770, foundry labor inspector José Francisco Pacheco was admonished by the same gov-
ernor, who was by then explicitly aware of the reasons behind desertion: “the ‘working
blacks’ complain about the blows they are receiving, and this is the reason for their

17 Instruction that Antonio Anselmo Duarte de Siqueira must guard, serving as the general intendant
of the iron foundry, from the governor, Francisco Inocéncia de Sousa Coutinho. Sdo Paulo de Assuncéo
de Luanda, January 17, 1767. AHU_CU_001, Cx. 52, D. 73.

18 Ordinance establishing the remuneration of workers at the Nova Oeiras iron foudry. Sdo Paulo de
Assuncdo, October 20, 1768. IEB/USP, AL-083-138.

19 Letter from Francisco Inocéncio de Sousa Coutinho, governor of Angola, to Joaquim de Bessa Teix-
eira, general intendant of the Nova Oeiras iron foundry. Sdo Paulo de Assungao, March 19, 1772. Arqui-
vos de Angola, v. 11, n. 30-33, 1937: 401-45.
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desertions; you shall avoid such tyranny.”?® As one may see, a cycle of abuses was taking
place: the workers suffered maltreatment at the foundries and pressured their taskmas-
ters, who would refrain from sending them to work. They would then suffer, in their
villages, the abuses of the soldiers sent to punish them and force them to meet their
obligations. The sobas and their subordinates fought against such abuses, i.e., against
conduct not prescribed by the treaties signed with the crown. Thus, the foundry setting
was a mechanism designed to control, discipline, and establish hierarchies in the iron
production process. The temporal changes of work that occurred in Nova Oeiras did not
correspond to the expectations regarding productive labor and the meanings of work
among the local people. The notion of labor among local blacksmiths followed other
rhythms and was structured according to other logics. These conceptions clashed in
Nova Oeiras, not only in terms of opposite worldviews, but also among the individuals
who represented the two systems of thought. Such was the context that allows us to un-
derstand the reasons for the constant escapes, for the blows, and for the fact that the
workers were seen as lazy and lackadaisical by the governors. The foundry undermined
the autonomy of itinerant work, the prestige of the Jingangula, and the sacred dimension
by which human work could not be dissociated from other realms of life. Sousa Cou-
tinho not only underestimated the local people’s ability to subvert the meaning of Nova
Oeiras: he also failed to take into consideration the techniques and rustic instruments
that produced the high-quality iron and steel he praised so vividly, since this work pro-
cess yielded, in his eyes, a small amount of iron overall. To grasp the governor’s miscon-
ception, it is necessary to know some details of the metallurgy techniques of Central
Africans, as well as their potential. It may not be evident at first sight, but rites and cere-
monies, in addition to the use of plants during the smelting process and the rhythm of
operating the bellows, have a lot to do with the knowledge of chemistry — in fact, they
transcend this technical function. At the foundry, the workers with such knowledge
were the best paid. In this regard, the governor also ordered:

In the sledgehammer work with such violent fire exercise exceeding the common allotment, a
higher sum shall be paid to them beyond the aforementioned daily fees: between 10 réis and one
vintém a day. The same shall apply to those destined for apprenticeship, after they sufficiently
show their distinguishing light. A much higher fee shall be ensured to them as soon as they be-
come proficient in this occupation, in such a way that they may come to replace their masters.”

20 Letter from Francisco Inocéncio de Sousa Coutinho to José Francisco Pacheco, foundry labor in-
spector. Sdo Paulo de Assuncéo de Luanda, May 14, 1770. BNP, C-8743, F-6377, fl. 189v.

21 Letter from Antonio de Vasconcelos, governor of Angola, to Francisco Xavier de Mendonca Fur-
tado, secretary of state for the navy and overseas. Sdo Paulo de Assuncdo, November 18, 1768.
AHU_CU_001, Caixa 52, D. 44.
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2 Metallurgy Knowledge, Power, and Myth

The available references reiterate the prestige of blacksmiths as described in missionary
narratives since the seventeenth century. In several foundational myths of Central Afri-
can societies, the association between the blacksmith and political power was frequent.
According to Antonio de Oliveira Cadornega, the first king of Ndongo was a blacksmith,
denominated gongolhas (sic) in Kimbundu and Kikongo, ngangula, and, in plural form,
jingangula. For this reason, the blacksmith occupation was highly appreciated and sur-
rounded by social and economic prestige. Additional words for “blacksmith” were mu-
suri, kateli, unsugula, muxiri, and unguoxilaekete.”* Experts on the history of language
have found two variations of the word “blacksmith” in the Lower Congo: ngangula and
npangula. Both derive from the Bantu verb pangud, which means “to cut, separated.””
Thus, the word was not directly linked to the propagation of metallurgy in the region. In
the course of time, it is possible that the political title ngangula became a metaphor for
the blacksmith figure, who, similar to a leader, was also tasked with settling disputes
(“setting things apart”). Metallurgy and royalty shared a common understanding of the
nature, sources, and control of power. In Kongo, local leaders and blacksmiths were in-
dividuals initiated in similar circumstances via collective “cults of affliction.” They could
even be in the same lineage, observing common alimentary taboos and wearing the
same jewels and bracelets. Blacksmiths were also priests and interceded before the bi-
simbi, the creative metallurgy spirits. In the twentieth century, the narratives of the an-
thropologist Mertens (1942) describe the participation of blacksmiths in the rites of
investiture and burial of local leaders.”* Even when blacksmiths were not exclusively
kings or noblemen, they still participated in these societies as respected leaders. In other
narratives of the seventeenth century, such as those by Cavazzi or Antonio Gaeta, the
lineage of the king of Ndongo was also linked to the mastery of blacksmith techniques.

22 De Oliveira de Cadornega, Histdria geral das guerras angolanas, v. 1, 56. Antonio da Silva Maia,
Diciondrio complementar: portugués-kimbundu-kikongo (n.p, 1964); Anténia de Assis Junior, Diciondrio
Kimbundu-Portugués (Luanda: Argente, Santos e Comp. Lda., n.d.); Karl Edvard Laman, Dictionnaire
kikongo-francais avec une carte phonétique décrivant les dialectes les plus importants de la langue dite
Kikongo (Bruxelles: Falk, 1936).

23 Koen Bostoen, Odjas Ndonda Tshiyayi and Gille-Maurice de Schryver, “On the Origin of the Royal
Kongo Title Ngangula,” Africana Linguistica 19 (2013): 56.
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The principal soba of llamba Alta or Lumbu, called Mubanga, was this lineage’s heir. It
was in this region that an iron foundry was built in the eighteenth century. For Cavazzi,
the blacksmith was “the most notable of all artificers.” In the words of Cadornega, the
ngangula “was a very appreciated activity among these people, and by exercising it they
would obtain slaves and yield, since it was the most needed for their crops. This shows
how necessary the effective presence of blacksmiths was for the development of agricul-
ture, hunting, and war.”®® In December 1768, the Kilamba Ngongue, a Kamukala by the
name of Antonio Pedro, informed the intendant of the iron foundry Novo Belém that he
had 42 sons to offer to its works, including 12 smelters (called pulungu in the “language
of the land”), two blacksmiths, and 28 bellows operators. In the same region, at a place
called Cathari (in the jurisdiction of Golungo Alto), army major and assistant-of-orders
Antonio Salinas de Benevides described the smelters and blacksmiths in 1800 as pulun-
gus and gangulas, respectively.”® In the dictionaries of the Bantu language, a meaning
cannot be identified for the word pulungu that might somehow be related to the work
of smelters. The only hypothesis that seems plausible is based on the studies of Colleen
Kriger. Words for “furnace” sharing this root (-lungu) are found in a diversity of regions
of Central Africa — Lwena, Luba — Shaba, Hemba, Tabwa, Bemba, and Fipa. For Kriger,
such a recurrence is representative of the exchanges of technical knowledge among
smelters and blacksmiths of various origins. Pulungu, therefore, has links with the smelt-
ing furnace and the work of smelters.?’

We find iron artisans playing leadership roles according to their position in society.
Such roles were backed both by dependence on their practical knowledge and by their
guardian spirits. Objecting to the iron foundries, “blacks and tradesmen” in Ambaca com-
plained about the lack of metal. In such a situation, “blacks, blacksmiths, and smelters”
could no longer meet the demands of the jurisdiction and Nova Oeiras at the same time.
Overwhelmed by intrigues and resistancs, the governor ordered the regent of Ambaca:
“you shall leave the black smiths and smelters at their own convenience so they may
proceed as best suits them, for there is no other way of steering such peoples.”® At the
end of the day, “such peoples” seemed not to have been so easily co-opted, or “steered,”
as the governor had expected: neither by “persuasion” nor by “moderate salaries.” As a
result of these pressures, in 1769, Sousa Coutinho ordered that his subjects under the
heads of Ambaca should no longer be sent to the foundry. Therefore, artificers working

25 Antonio Cavazzi de Montectccolo, Descrigdo histérica dos trés Reinos do Congo, Matamba e An-
gola, vol. 1 (Lisbon: Junta de investigacdes do Ultramar, 1965): 253; Antonio da Gaeta, La meravigliosa
conversione a lla Santa Fede di Cristo d ellaregina Singa e del suo regnodi Matamba (Napoles: Francisco
de Maria Gioia, 1669).

26 Letter from Antonio Salinas de Benavides. Sdo Paulo de Assunc¢do de Luanda, November 15, 1800.
Arquivos de Angola, v. IV, n° 52, 1939: 323.

27 Colleen E. Kriger, Pride of Men: Ironworking in 19th Century, West Central Africa (Portsmouth: Hei-
nemann, 1999): 84.

28 Letter from Francisco Inocéncio de Sousa Coutinho, governor of Angola, to José Antunes de Cam-
pos, ruler of Ambaca. Sdo Paulo de Assuncédo de Luanda, January 25, 1768. IEB/USP, AL-083-002.
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with iron and the “violent exercise of fire” staked the material, cultural, and cognitive
resources at their disposal to assert their will and negotiate both the terms of their work
in Oeiras and the extent of their collaboration with the governor’s projects. Their rele-
vance and ability to coordinate politically were so strong that the governor of Angola
ordered the foundry authorities to leave them “at their own convenience.”® A particular
reference crosscuts the blacksmith’s occupation, access to spiritual powers, and political
predominance; in contrast to the usual historiographical narratives, this is the reference
to a smelter. In March 1800, mineralogist José Alvares Maciel described the expenses he
had incurred due to some iron smelting experiences. Among them, we find: “to the soba
from Ilamba who laid down his first furnace in observance of his rites,” together with
the notes on a payment of 2$ and 400 rs — a considerable amount, if compared with the
record of payments to Biscayan taskmasters in previous years.>° On this occasion, the
principal authority of the village — the soba leader himself — was the smelter. This sug-
gests that many political leaders could be also smelters and blacksmiths, controlling both
iron mines and the large number of subjects with that occupation. The blacksmiths and
smelters refused to obey the work rhythm and demands that the Royal Iron Foundry
sought to impose on them. They were accustomed to another rhythm that had nothing in
common with the foundry’s discipline: they smelted and forged “in observance of their
own rites.” What can we affirm about these rites? Many ritual records were produced by
ethnologists in the twentieth century. Evidently, one cannot state that the rites bearing a
relation to smelting in the late eighteenth century correspond to those observed over 200
years later. Yet, as historian Hampaté B4 rightly points out, “the traditional occupations
are the key vectors of oral tradition.” He considers the practice of an occupation as the
greatest example in oral tradition, since it encompasses more than actions and gestures;
by conveying his knowledge to an apprentice, a master is also sharing “effectual moral,
social and legal codes intrinsic to each group, which have been faithfully passed down
and observed by oral tradition.”® An example of this continuity is the use of pemba, a
white type of clay mentioned by Joseph Miller as a sacred powder employed by some
local lineages to ensure the fertility of women. In approximately 1950, José Redinha re-
corded the rituals of an iron foundry that also used pemba in the village of Tchiungo-
Ungo.* The furnaces of the foundries recorded by Redinha were modelled on feminine
contours — with breasts, navel, and female genitalia, the place from which the smelted

29 Letter from Francisco Inocéncio de Sousa Coutinho, governor of Angola, to Antonio Anselmo
Duarte. Sdo Paulo de Assuncdo, November 7, 1769. BNP, C 8743, F 6367.

30 Letter from José Alvares Maciel to Miguel Antonio de Melo, governor of Angola. Trombeta,
March 2, 1800. BNP, C 8553, F6362.

31 Amadou Hampaté B4, “A tradicdo viva,” in Histdria Geral da Africa I. Metodologia e pré-histéria da
Africa, ed. Joseph Ki-Zerbo (Sdo Paulo: Ed. Atica/UNESCO, 1980): 202.

32 José Redinha, Campanha etnogrdfica ao Tchiboco (Alto-Tchicapa) (Lisbo,: Companhia de Diamantes
de Angola/Museu do Dundo, 1953-1955); José Bacellar Bebiano, Museu do Dundo: notas sobre a siderur-
gia dos indigenas de Angola e de outras regides africanas (Lisbon: Publica¢des culturais da Companhia
de Diamantes de Angola, 1960): 36—43.
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iron would flow. Redinha noticed that the foundry’s operation was simulated childbirth.
Within this context, the use of pemba seems quite allusive to the effort to ensure good
childbirth results, as its use by the women of local lineages was accredited with increas-
ing their fertility. At this foundry in the 1950s, the complete process took approximately
11 hours, since, during the smelting process, the master smelter — the son of the soba
leader - officiated several rites in addition to the one described above: he wore special
attire (“a doe skin”) and uttered prayers “aimed at the air’s entry point,” while evoking
“the grandparents, uncles, and aunts who had successively been masters of the craft,
and asking for their good graces so the foundry would work perfectly.”* In the consulted
eighteenth-century records — which primarily comprise administrative sources — the
work rhythm of local blacksmiths is described as an obstacle to “industriousness” and a
sign of “laziness.” The use of their local tools and techniques is seen as “coarse” and “bar-
barous.” An example of such a view is the depiction produced by Governor Antonio de
Vasconcelos in 1759:

[. . .] since they [the blacksmiths and smelters] are naturally lazy and poorly industrious, they
only do the necessary to meet the requests at an infinite waste of time due to the lack of instru-
ments, and remain content with a piece of kid skin per blowpipe and a stone to lay the iron on,
while they do not count on something that they can use as a sledgehammer.>*

As we learned with soba smelter Cokwe, the work rhythm of any traditional occupation
in Africa had two necessary rituals aimed at earning the approval of the ancestors and —
in this case — attain good smelting results. The local techniques were underestimated by
the colonial authorities. While using the prima facie coarse instruments described above,
the blacksmiths of Central Africa had developed sophisticated iron production techni-
ques by which they could control and delicately balance the amount of air blown into
the furnace by the bellows. Thus, they could determine the quality of the iron they pro-
duced, as well as its ductility, fusibility, and malleability. The “smelting house of the
blacks” operated following local iron smelting methods. When the foundry’s intendant
received from the governor a request of 150 quintais (equivalent to nine tons) of iron, he
recruited 138 specialized workers, including smelters, blacksmiths, and bellows opera-
tors. They worked in groups of three “daily” for “over five months” to meet the goal
stipulated by the governor. The smelting furnaces produced an overall average of two
to two and a half arrobas of iron (30 to 45 kg) per day with 10 smithing forges, which
turned the smelted iron into small bars (barretas).*® During this process, a foundry em-
ployee annotated that each day, a total of 50 ore loads were used at the foundry. Since

33 Ibid.: 37.

34 Letter from Antonio de Vasconcelos, governor of Angola, to Francisco Xavier de Mendonca Fur-
tado, secretary of state for the navy and overseas. Sdo Paulo de Assuncdo de Luanda, January 18, 1759.
BNP 8553, F 6362.

35 Letter from José Francisco Pacheco. Iron foundry of Nova Oeiras, March 5, 1773. AHU_CU_001, Cx.
57,D. 28.
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the ore was obtained three leagues (nearly 15 km) from the foundry’s location and car-
ried by 50 workers, transport would take place only once a day. A total of 188 individu-
als participated in these works every day only to produce iron.*® Moreover, each of the
46 smithing forges required a daily total of three coal bags, adding to an overall total of
138 bags. Therefore, there were still those individuals who worked cutting firewood,
producing charcoal, and transporting it to the foundry. The number of workers in-
volved in the subsidiary activities of the foundry must have been even larger. The
names of six “blacks” who worked at the foundry have reached us: Pedro, Manoel,
Damido Antonio, Sebastido Antonio, Cristévdo Jodo, Isméo Sebastido, and Jodo André.
Their names show that they were baptized vassals of the Portuguese Crown. They were
recruited to verify how much iron its method was yielding. Pedro Manoel, the smelter
with whom we began this article, together with his two bellows “servants,” used 60
pounds of “raw ore,” that is, an average of 28 kg of mined ore from the hills in the foun-
dry’s vicinity. Pedro built his furnace and, with the help of his bellows operators, began
to smelt the ore. After the first day of smelting, 40 pounds were left; and after the second
day, 20 pounds — approximately nine kilos — remained. Therefore, two smelting sessions
were carried out for obtaining the iron. These nine kilos of iron ore were then sent to the
smithing forge to be “refined” by removing the slag; and with the help of two other assis-
tants, he reduced the iron produce to a small bar of four and a half pounds (2 kilos). All
other smelters followed the same procedure and obtained similar results, varying be-
tween four and four and a half pounds of iron. Together, the smelters, bellows operators
and blacksmith who produced the little bars received $80 rs(réis) per day, adding to
3$ 200 rs. A total of 12 kg of iron was produced from 168 kg of raw ore in 48 hours.*’” For
the governor, this amount of iron was still too little. He desired higher yields, such as
those obtained by the Biscayan workers at their hydraulic iron foundries. The point was
that work in Biscay was carried out day and night, six days per week; workers even slept
in the foundries. One could then ask: which ngangula and pulungu would want that?

In Ilamba, blacksmithing seems to have been an exclusively male occupation. In
1800, Antonio Salinas Benevides noted that blacksmiths in Golungo Alto left their
women cultivating the fields so they could devote themselves to iron smelting. Wom-
en’s isolation and exclusion were frequent characteristics of this occupation in Central
and Western Africa. Eugene Herbert considers that taboos around the feminine pres-
ence at the time of smelting must be understood in terms of social control of sexuality

36 Letter from José Francisco Pacheco. Iron foundry of Nova Oeiras, March 5, 1773. AHU_CU_001, Cx.
57, D. 28. Letter from Antonio de Vasconcelos, governor of Angola, to Francisco Xavier de Mendonga
Furtado, secretary of state for the navy and overseas. Sdo Paulo de Assuncéo de Luanda, May 6, 1769.
IEB/USP, Al —082-156.

37 Certificate from José Francisco Pacheco, inspector of works at the foundry, on the state of the iron
foundry, Sdo Paulo de Assuncdo de Luanda, March 13, 1773. AHU_CU_001, Cx. 52, D. 28.
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and reproduction.38 We must also consider, as Colleen Kriger remarks, that rituals, se-
crecy, and the exclusion of some groups from fire and iron occupations are related to
the strategies of artificers to maintain control over an activity, which, as we have seen,
gave them some social, economic, and political privileges. Thus, the increased rhythm,
the discipline, and the idea of the smelting house meant to them an intrusion into a
closed and sacred practice.* In Central Africa, smelting took place during the dry sea-
son (cacimbo, as it is called, from March to August), since the trees and stone or ground
ore became drenched during the rainy season, affecting the quality of the charcoal and
the iron to be smelted. This appears twice in the consulted sources. Governor Sousa Cou-
tinho ordered the construction of the “smelting house of the hlacks” as a covered place,
so that they could work during all seasons of the year and prevent “the excuses that rains
give people, which preclude the work of the blacksmiths.”*® In one of his letters, Sousa
Coutinho comments that in Ilamba it was not possible to recruit all blacksmiths and smel-
ters, as some would remain at the location to smelt iron “in the cacimbo months.”*' Thus,
blacksmiths worked in their villages during specific seasons, while, in the case of the
smelting house, they operated the furnaces during the entire year. If the smelting house
had already troubled the internal processes of the craft, hydraulic blacksmithing would
completely alter the relations of Ambundo smiths and smelters with their occupation.
Many of them became expendable, since in a hydraulic foundry, an average of only six
workers, including master smelters and blacksmiths, were needed to operate the foundry
and produce 40-50 tons of iron annually. The “smelting house of the blacks” produced an
estimated 18 tons per year with the work of 138 smiths and smelters. If Nova Oeiras
began operating with water wheels, it would threaten the survival of an occupation and
its prestige and social meaning both inside and outside the foundry. Pedro Manoel and
his colleagues, the Soma smelter, and rebel “black smiths and smelters” from Ambaca
realized the governor’s intentions, even without first-hand knowledge of Biscayan reality,
and probably did not appreciate the idea. In Biscay, the trade associations of smiths and
smelters refused to adhere to smelting in blast furnaces as they threatened the survival
of their occupations. Why would it be different with the Ambundos, who noticed all
these changes and attempts at interference? As Colleen Kriger correctly notes, the blast
furnaces developed in Europe were not more sophisticated or technically developed
than the bloomery furnaces of Africa. It was believed for a long time that bloomery
furnaces could not reach high temperatures, and that the melt temperatures of some
metals could only be reached with blast furnaces. But in reality, bloomery furnaces

38 Letter from Antonio Salinas de Benavides. Sdo Paulo de Assungdo de Luanda, November 15, 1800.
Arquivos de Angola, v. IV, n° 52, 1939, 323. Herbert, Iron, Gender and Power: 96.

39 Kriger, Pride of Men: 57.

40 Letter from the governor of Angla to Antonio Anselmo Duarte, general intendant of the iron
foundry. Sdo Paulo de Assuncédo de Luanda, December 10, 1766. BNP, C 8742, F6364.

41 Carta de FISC para Francisco Matoso de Andrade, ruler (capitdo-mor) of Ambaca. Sdo Paulo de As-
suncdo de Luanda, May 25, 1767. BNP, C 8742, F 6364.
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can not only reach high temperatures, but also maintain them. Experimental bloomery
furnaces have been capable of reaching temperatures around 1,600 °C. The objective
of African smelters was not only to reach high temperatures. The challenge previously
was to maintain the temperature at 1,200°C-1,300°C; as a result, the furnace’s “atmo-
sphere of reduction” would be enough for producing molten iron “with great resistance
to traction and relatively low carbon content.” This material “could be conveniently
transformed by a blacksmith into various types of products.”** Furthermore, the slag of
bloomery iron has higher fusibility, which allows iron hits to be welded without a smelt-
ing agent. This, in turn, enables the instruments produced with such iron to be easily
repaired, reshaped, and sharpened. Considering this, it is interesting to re-read some
comments written by Sousa Coutinho about the iron produced by the Ambundos. The
governor considered this metal superior “to all existing ones for cutting instruments,”
and the tools produced with it were neither undermined by long “duration” nor by dif-
ferent uses — in his words, “adoptions.”* José Alvares Maciel wrote the most comprehen-
sive account of the details involved in the iron smelting process at Nova Oeiras, including
all the technical elements described above. The mineralogist successively visited the re-
gion of llamba (then called Trombeta) between 1795 and 1800, and produced drawings
and annotations based on the observations of local smelters and smiths. Maciel was a
prominent naturalist educated at the School of Natural Philosophy of the University of
Coimbra and had vast experience with mineralogical studies. In his Narrative about the
Iron Foundry of Nova Oeiras in the Kingdom of Angola, Maciel identified the tools and the
iron production process. Two figures follow describing two smelting processes.**

This process could last one hour with three workers in the first figure representing
the smelting of iron bars (a re-smelting process); and it would last four hours in the sec-
ond figure, in which only two workers appear, in a process involving the smelting of
iron ore. Maciel also depicts the bodily movements of the smelter and bellows operators.
The smelter is in a squatting position (or sits on the floor) and controls the process and
the rhythm of the bellows. The other two workers are standing and operate the bellows
in a repetitive and cadenced movement. Blowing the bellows was indispensable for con-
trolling the quality of the produced iron. One may imagine that specific smelting songs
were sung then to determine the cadence as the bellows were blown.*® Maciel did not
consider additional stages of the smelting process: the necessary time for building the
furnace, the mining tasks at the hills from which the ferruginous rocks were extracted,
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Fig. 2: Iron smelting in Nova Oeiras, 1797. José Alvares Maciel, “Narrative about the Iron Foundry of Nova
Oeiras in the Kingdom of Angola,” AHTC, Erario Régio, 4196. Legend: A - the foundry’s furnace, where the
iron ore and bars are introduced. After being molten, they remain under the charcoal; B - this is the
furnace’s wall, with a tile shard grid; C - the smoke exiting the wall openings; D - this is the clay tube
through which the bellows blow; F - their leather; G - sticks for operating the bellows. This smelting
procedure is carried out for a brief period; it will take slightly over an hour.

and the time for crushing those stones, cutting trees, and preparing charcoal. Nor did he
consider the work after the smelting process, when the blacksmith hammers the slag out
of his forge and prepares the metal for producing a wide variety of instruments. In any
case, the point is that bloomery smelting does not require high investments in terms of
energy, ore, and fuel, and all the necessary resources could be abundantly found across
the entire region of Illamba. The bellows were operated manually and access to ore was
easy and recurrent. The “practical blacks,” as local blacksmiths and smelters were called,
as well as the sobas and Makotas who ruled them, interpreted royal initiatives as the
intrusions of explorers and naturalists into an activity that enclosed sacred elements and
as a constant exploitation of their skills in Nova Oeiras, imposing on them a strenuous
rhythm and labor conditions that affronted their ways of living and working. Worker
escapes and soba resistance to continue recruiting their “sons” demonstrate that Cen-
tral Africans did not intend to collaborate with a foundry that only did them harm.
Governor Sousa Coutinho’s diligent attempts to show how his projects could bring
prosperity to the region proved to be ineffective. At any rate, despite using prejudiced
expressions such as “imperfect” or “faulty” in his depiction of the labor of Africans,
and despite judging the rustic tools they used as illustrative of their “ignorance” and



48 —— (rislayne Alfagali

Fig. 3: Iron smelting in Nova Oeiras, 1797. José Alvares Maciel, “Narrative about the Iron Foundry of Nova
Oeiras in the Kingdom of Angola,” AHTC, Erario Régio, 4196. Legend: “A - this is a mabi*® or straw
drench, which is placed at the furnace’s center; B - this is the iron covered with charcoal, which is placed
on the sides of the same straw, which, in turn, is covered with the same charcoal. The clay tube is used to
keep the fire lit and control the temperature; C - this is the furnace’s wall with a tile shard grid. D - this is
the smoke exiting the openings of the same wall; E - equally at the reach of the bellows; F - the tube
reaches the ore; G - this is the leather of the bellows; H - this is the stick; I - the iron smelted from ore,

at the reach of the bellows. This is the smelting of the ore itself, and I placed two arrobas and six pounds
of iron ore. In four hours, I saw the smelting of [the number is missing on the manuscript] pounds of iron”.

“poverty,” the cultured governor did recognize their merit. In 1768, in a letter to the
majorant of Mateus (governor of Sdo Paulo, Brazil), he wrote: “many better and count-
less blacks I have, who not only provided for the existence of this iron-less kingdom of

46 A group of papyrus stems.
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Europe for four years, but also produced many hundreds of quintais which I have
shipped to His Majesty.”*’ Reflection on African scientific contributions like metallurgy
allows us to “decolonize” the history of the sciences, intellectual history, and the history
of concepts and discourses. The blacksmiths and smelters of Ilamba continued mining
iron after the foundry’s closure and sold their small iron bars in exchange for tithe
exemptions — a conquest negotiated by the sobas in previous years with the governor of
Angola. They thereby protected their occupation and ancestral techniques. In 1830, Gover-
nor José Almeida e Vasconcelos recalled the large sums spent on the foundry, which was
then in complete ruins: “the building and the machinery, everything there is reduced to
perfect nullity; the weir and canal through which the foundry’s water derived are now
demolished.” At that point, he reported a “covered space” in Trombeta (Golungo), a sim-
ple construction where “black people [. . .] are forced by contract to pay the tithe in
[iron] bars, which have been sent to the Royal Navy’s arsenal in this city for the price
of twenty-five réis each arrdtel (or pound).”*®

3 Gold Mining in Angola, and Back to Minas Gerais

When the governor regulated the recruitment of workers for the iron foundry, he
warned that it was necessary to avoid the “means by which service was assisted in
Lombige” because the local populations resisted working for the colonial agents.*’
In the mid-eighteenth century, gold mining on the Lombige River (near Luanda, in
Angola, north of the Kwanza River, see figure 4) was characterized by silence. Be-
yond its chroniclers,*® no studies have been produced to examine the theme more
closely, nor does the archaeological information available come close to the abun-
dance of data about other Southern African locations. For this reason, I found no
additional elements that prove the local exploitation of gold before the Lombige
River prospections. But miners were sent to assess its mines, and hundreds of thou-
sands of workers were recruited following family norms. Local leaders became im-
portant intermediaries (and, sometimes, obstacles) between the Iberian crown and
access to the mines.

47 Letter from the governor of Angola, Francisco de Sousa Coutinho, to Luis Antonio de Sousa, gover-
nor of Sdo Paulo (Brazil). Sao Paulo de Assuncdo de Luanda, November 30, 1768. Arquivo Nacional da
Torre do Tombo (ANTT), Projeto reencontro Morgado Mateus mf. 12.

48 Letter from José Maria de Sousa Macedo Almeida e Vasconcelos, governor of Angola, to Nuno Cae-
tano Alvares Pereira de Melo. Luanda, December 6, de 1830. IHGB — PADAB (Projeto Acervo Digital
Angola-Brasil), DL76,02.35.

49 Letter from Francisco de Sousa Coutinho, governor of Angola. Sdo Paulo de Assuncdo de Luanda,
March 8, 1766. BNP, C-8742, F-6364.

50 Francisco Salles Ferreira, Minas em Angola: Ouro, prata e carvdo no Golungo Alto e Cambambe
(Lishon: Typographia de A. da Costa Braga, 1896).
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Fig. 4: The Lombige River, gold, and iron in Angola (1790). Luis Candido Pinheiro Furtado, Carta
Geogréfica de la Costa Ocidental de Africa (. . .) 1790/1825. Gabinete de Estudos Arqueolégicos de
Engenharia Militar- Lisboa (GEAEM), 4172-1A-9-13.

In 1754, the first rumors circulated that Friar Lourenco de Jesus Maria and the
miner Caetano Alvares de Aratjo had found gold in the Lombige and Lifua rivers and
were carrying out mining activities in the region. The governor of the Kingdom of An-
gola obtained a sample of the ore and sent it to the Portuguese king, who ordered that
he should continue to investigate the discovery and calculate the daily costs of labor
per local worker. The workers sent — most of them, living as dependents of Portuguese
vassals — were paid according to the system described above for iron smelting.*! Alvares
de Araujo was born in Angola and lived for 18 years in Minas Gerais before he escaped
Brazil and returned to his homeland to evade his debts. His findings (together with his
partner, who had since long abandoned his friar’s habit) propelled gold prospecting for
three years along the Lombige River and its tributaries. As a result of the exploratory
journeys sponsored by the Portuguese, successive gold shipments were sent to Lishon
between 1754 and 1757. According to this documentation, the Portuguese concluded that
the local populations were not exploiting alluvial gold (“they have not reached the
point of being able to wash it”). But the governor feared that if the mines were found,
they would never be safe and mining would be rapidly seized locally, since the Africans
were skillful and could learn to embezzle the gold. For this reason, he worried that any

51 Letter from de Antonio Alvares da Cunha, governor of Angola. Sdo Paulo de Assuncédo de Luanda,
undated. Arquivo da Universidade de Coimbra (hereafter AUC), Colecdes Condes da Cunha, Livro
VI-11I, 1754-1757.
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attempt to guard the mines militarily and submit them to a taxation system would be
useless. There is no evidence that gold had a special meaning either as a symbolic or
costly object for the inhabitants of the region. Copper, by contrast, was considered valu-
able. For this reason, “they were very careful to hide it.”** This does not mean that min-
ing techniques did not exist, since they had tools and expertise for smelting and forging
other metals and metal alloys, as we saw. Future archaeological studies may shed new
light on this topic. The local leaders generally refrained from revealing the location of
ores and from giving any information about the mines, which were protected under
great severity. In the incursions searching for gold along the Lombige River, the gover-
nor of Angola ordered the arrest of soba leader Mbangu Kya Tambwa, a longstanding
ally of the Portuguese who refused to show the location of gold mines. The soba was
imprisoned for three years.”® Alvares da Cunha’ successor ordered his release after con-
firming that there was no gold in his lands, but only gravel with some gold specks. But
in 1798, new expeditions were sent throughout the lands of Mbangu Kya Tambwa in
search of gold mines. The silence of soba leaders and colonial persistence in promoting
new incursions serve as additional evidence of the existence of gold, and of how much
soba leaders and their subjects resisted sharing information on the natural resources of
their lands.>* In the Lombige River expeditions, the Africans who guided the group of
miners, soldiers, and royal officials also sought to confound the colonial explorers by
taking longer routes than necessary with circuitous paths to reach their destination. On
one occasion, a five-day trip from Luanda to the Lombige River took 24 days with the
local guides.> The prospecting expeditions followed the Lombige River upstream in
search of alluvial gold mines. The expeditions included miners, soldiers for inspecting
the mines, work directors and supervisors and, evidently, many workers to dig mines,
wash/pan the gold, carry supplies, hunt, and provide for the crossing of rivers. Jodo
Paes do Amaral, a miner from Vila Rica in Minas Gerais, was sent to Angola to help
with gold prospecting. The mining techniques and knowledge were applied to circuits
more complex than he expected. Caetano learned his knowledge in the Brazilian Minas
to go work in Angolan mines. Jodo Paes do Amaral, a miner imported from Minas, nar-
rates about the search for timber along the Bengo River to produce bateias (an instru-
ment described by travelers as an African technique, probably originating with West
African miners). Amaral appreciated the local timber:

52 Letter from Antonio de Vasconcelos, governor of Angola. Sdo Paulo de Assuncdo de Luanda,
June 28, 1762. AHU_CU_001, Cx. 45, D. 58.

53 Letter from Alvares da Cunha, governor of Angola. Sdo Paulo de Assuncéo de Luanda, February 18,
1756. AHU_CU_001, Cx. 43, D. 4027.

54 Letter from Miguel Antonio de Melo, governor of Angola. Sdo Paulo de Assuncdo de Luanda, Janu-
ary 22, 1798. AHNA, Cédice 322.

55 AUC, Colecdes Condes da Cunha, Livro VI-III, 1754-1757.
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[. . .] it takes a longer way to fetch wood in Vila Rica do Ouro Preto, and its quality is neither
better nor grander. Men spend 8 to 10 days, and, sometimes, longer, to go get this wood and
bring it to the Vila. And in Rio de Janeiro, wood does not come from near, and there is a certain
circumstance; the heavier wood chunks sink into water; but by tucking a nail into one of their
heads, or by gathering them, they can be pulled above water, and so people take them where
they want.>®

The governor sent for two other miners in Portuguese America — more specifically in
Minas Gerais. He was assisted by “a Greek by nation” named George Tadeo, “a very
practical man in this art of mining” and counted on many soldiers and royal aides.
These specialized workers were well paid and did not involve themselves in harder
and more perilous tasks, such as opening new mines, which were undertaken by the
soba dependents. Working instruments such as gold pans, hoes, leverages, and mining
shovels were sent from Lisbon. Despite their efforts, fever and death became the fate
of most individuals sent on these expeditions. Local diseases and the unstable natural
environment, in addition to the long drought and rain periods, made the countryside
of Angola a justifiably feared destination. At least three arraiais (mission camps) were
established during the expeditions: Arraial de Nossa Senhora de Nazaré, Arraial de
Nossa Senhora do Cabo, and Arraial de Nossa Senhora do Bom Sucesso. Each arraial of
the mining expedition had “no less than 500 or 400” workers. A total of 170,400 individu-
als were recruited. For two and half years, they worked as carriers and with “other
things as needed.” The figure may be exaggerated, but it was calculated by the six miners
who were on the spot. The workers were sent by local vassals of the Portuguese crown
in a rotary system, so they could also dedicate time to agricultural activities.” I have not
found in the consulted documents a specific reference to distinctions in the work of by
men and women, in contrast to what occurred in other Southern African regions. I know
that in Angola, “servants carrying materials”>® in public works were women, so it is pos-
sible that women also worked in the mines, carrying materials and raw ore. This may be
related to Herbert’s thesis that women’s work in connection with mining in Sub-Saharan
Africa, “collecting, pulverising, and winnowing ores,” was associated with their work in
agriculture. Consequently, the mining tasks would be an “agriculture analogy.”® Empa-
caceiros (hunters of African forest buffalo), mexiluandas (inhabitants of the island of
Luanda, probably male and female), and skillful fishermen and paddlers were also es-
sential for the subsistence of the mining communities. Some records indicate that they

56 Letter from Jodo Paes do Amaral, director of Lombige gold mines. Minas do Lombige, February 29,
1756. AUC, Colegdes Condes da Cunha, Livro VI-III, 1754-1757.

57 Letter from Antonio de Vasconcelos, governor of Angola. Sdo Paulo de Assuncédo de Luanda, Janu-
ary 6, 1759. Arquivo das colbnias, v. V, n. 30, 1930, p. 148.

58 Letter from Antonio de Vasconcelos. Sdo Paulo de Assuncédo de Luanda, May 14, 1760. AHU_CU_001,
Cx. 46, D. 4261.

59 Eugenia Herbert, “Mining as Microcosm in Precolonial Sub-Saharan Africa: An Overview,” in So-
cial Approaches to an Industrial Past. The Archaeology and Anthropology of Mining, ed. Arthur Ber-
nard Knapp, Vincent C. Pigott and Eugenia W. Herbert (London: Routledge, 1998): 138-54.
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were paid with “fabric,” since textiles were a valuable currency in trade.®® Two regi-
ments were instituted by the governor to define the rules to be followed by the directors
of the arraiais. The aim of these norms was: to establish the workers’ remuneration in
accordance with the “custom of the land” and the “customary ration, which is, for eight
days and ten (persons), a provision of flour and half a provision of beans.”® The living
conditions of soba dependents contrasted starkly with these rules. They not only were
not remunerated, but underwent physical punishment inflicted by the directors and sol-
diers of the expedition and did not receive the stipulated food rations. On empty stom-
achs, the workers underwent long journeys of over six days between their soba
regions and the mining site. Such a situation resulted in frequent deaths and escapes,
which were punished by the soldiers, who pursued the fugitives, “mistreating and scar-
ing off everything.”®* It was nothing new that although soba dependents were free,
they still were “treated as slaves”® by the royal administrators — as the Portuguese
king acknowledged. The social and legal condition of a dependent of the local leaders
did not seem enough, therefore, to ensure labor conditions free from coercion. On the
one hand, labor relations were mediated by local leaders, who, as subjects of the Portu-
guese crown, were obliged to provide workers. On the other, the workers were forced
to treatment identified with a context of slavery, such as physical punishments and the
lack of remuneration.

Both freedom and slavery were interpreted by the Portuguese according to the
Western standards being defined in the modern era. That set of meanings cannot be
associated with the liberal notion of individual rights, nor should they be uncritically
applied in an attempt to grasp the notions that the Kimbundos from Angola had about
labor, freedom, and slavery. The aim, in this text, is to demarcate concrete labor con-
ditions and forms of treatment that were identified by contemporary subjects them-
selves as those of a slave and, in this case, by the workers from the Kingdom of Angola
as unacceptable. Based on the consulted documents and on records from other south-
ern African regions, it is understandable that escapes were the main strategy adopted
by the workers to deal with the conditions imposed on them. Consequently, they did
not return to their original dwelling places: “they would leave their lands unattended
and stray deep into the country.”®* The migration of peasants could produce deficits in
agricultural production and cause the social and political disaggregation of communi-
ties near the mines. In 1761, the king of Portugal decreed “perpetual silence” regarding

60 AUC, Colecdes Condes da Cunha, Livro VI-III, 1754-1757.

61 Statutes from June 24, 1755 and January 13, 1756. AUC, Colecdes Condes da Cunha, Livro VI-III,
1754-1757.

62 Letter from Antonio de Vasconcelos. Sdo Paulo de Assuncdo de Luanda, January 6, 1759.

63 AUC, Colecdes Condes da Cunha, Livro VI-III, 1754-1757.

64 Letter from Antonio de Vasconcelos. Sdo Paulo de Assuncdo de Luanda, January 6, 1759.
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the mines along the Lombige River and threatened to arrest any person who defied
it.% His resolution was so serious that even the vestiges of the arraiais where the gold
activities took place were destroyed. This decision directly points to the fragility of the
Portuguese rule in Angola. The African kingdoms and potentates meant an internal
threat to the frail limits of Portuguese occupation, in addition to the French, British,
and Dutch, who could rapidly co-opt trade networks capable of taking them to the gold.
Worse, gold could lead to even sharper disputes for the region and put at risk the prof-
its from exploitation in Brazil, since the enslaved subjects who supplied the economies
of Portuguese America were mostly from this region of Africa. The attempt to avoid
speaking about the disastrous experience of administering the laborers also seems to
have been one of the aims of the king’s ruling. At the end of the day, secrecy within the
colonial administration did not differ much from secrecy among local authorities, since
both wanted to control the natural resources, the land, and the work force to exploit
them. Even though silence reverberated in memory and through the historiography,
other official and private enterprises were undertaken along the Lombige River in the
nineteenth century, resulting in records of the reports and in the obtaining of gold sam-
ples by travelers such as Douville and Francina, by Angola’s governor Nicolau de Abreu
Castellobranco, and by the tradesmen Francisco Antonio Flores (1866) and Salom Ben-
saude (1884). In his memoirs published in Lishon in 1896, Francisco Salles Ferreira nar-
rates how his brother, the civil engineer José Damadsio de Salles Ferreira, collaborated
with Francisco Antonio Flores by discovering a vast area rich in gold in the form of
sparks and nuggets in the riverbed and along the banks of rivers and streams, dissemi-
nated in the ferruginous sands as a powder invisible to the naked eye. There is no
doubt that gold was present in the Lombige region, in its tributaries and neighboring
hills. When José Salles Ferreira prospected the region in the second half of the nine-
teenth century, he found local miners busy with panning systems that used concave
pans or wooden bowls, “hairy bullock leather,” and locally produced wooden tools such
as gutters for panning the sand. At this point, there is no way of knowing whether such
techniques had been used in mining along the Lombige before, that is, in the eighteenth
century, or whether they were learned, for instance, from miners from Minas Gerais
(Brazil) who worked in Angola. What is apparent is that gold mining entered the nine-
teenth century with the knowledge and adaptations of local miners. The military officer
finishes his memoirs on the mines of Angola (1896) vindicating the resumption of min-
ing along the Lombige.*®

65 Letter from Francisco Xavier de Mendonca Furtado, November 13, 1761. AHU, Cddice 472.
66 Salles Ferreira, Minas em Angola: 47-48.
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4 Closing Remarks

Knowledge of metallurgy was an essential element in overseas expansion and for the ex-
ploitation of valuable metals such as iron. In Minas Gerais, the non-existence of iron tools
to help in gold mining activities was a recurrent issue for the authorities, travelers, men
of letters, and miners. Governor Rodrigo José de Menezes (1784-1788) said: “what a loss it
would be for the Royal Treasury if work at the mines should be stopped for a lack of
iron.” In the same text, Menezes narrates that he once requested a local blacksmith to tell
him “the secret of his production” and received from him, in reply, a bar of “good iron.”
Not yet satisfied, the governor requested that the bar be turned into a lock, which was
obeyed by the mysterious blacksmith. The royal official feared that such knowledge could
escape the purview of the Portuguese crown and requested this entire experience to be
kept confidential.®’ In addition to gold, war objects and the exploration of iron and saltpe-
ter were under the same purview, as both were used in explosives for new gold exploita-
tion techniques and in the production of military devices.®® Therefore, keeping the
“secret” of metallurgical knowledge meant being inserted into power relations. This re-
mark may seem rather too generic, but it takes on specific meanings as we examine the
history of metallurgy in the South Atlantic — or, better yet, as we refer to historical actors
within a society under the asserted domination of whites and mostly composed of Afri-
cans and their descendants (and for this reason, the whites sought to enslave not only
the labor force, but, above all, beliefs, knowledge forms, and expectations). In Minas Ger-
ais, domination processes were linked to a consolidated tax apparatus, to the trafficking
of the enslaved, and to the consolidation of slave structures that permeated all social
relations, including both public and private life. In Ilamba, Portuguese domination was
permeated by unstable social relations with the local powers — the soba vassals — and
the potentates that controlled the trafficking routes, such as Imbangala Kasange. Local
slavery was marked by the rhythm of trafficking activities and increasing Atlantic de-
mands, as well as by the values and visions of the local people themselves regarding
slavery and freedom. The contexts were different but, on both ends, forms of resistance
to such attempts at domination, as well as the efforts to negotiate better working and
living conditions, did exist and expressed themselves in different ways. Knowing the “se-
cret” of ore mining and smithing ensured some scope for action and, in some cases,

67 Exposition of Rodrigo José de Menezes, governor of Minas, August 4, 1780, in: Livro Primeiro de
registro dos oficios dirigidos a Corte Pelo Ilmo. e Exmo. Senhor D. Rodrigo José de Menezes, Governa-
dor e Capitdo General desta Capitania de Minas Gerais, Arquivo Publico Mineiro (APM — Secdo Colo-
nial), Cédice 224, f. 139 e ss.

68 The mineral richness of the “Iron Quadrangle” (Quadrildtero Ferrifero) in the central region of
Minas Gerais was the object of the testimonies of naturalists and travelers. In his “Brief Corographical
Depiction of the Capitaincy of Minas Gerais” of 1782, Jodo José Teixeira Coelho informs us that the
region had “mines of potash alum, saltpetre, and iron,” which were not explored solely “out of lack of
industry.”
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enabled the attainment and maintenance of freedom. The coartagdo, which resulted
from the possibility of buying one’s own manumission and was facilitated by access to
gold, was an intermediary condition between freedom and slavery. On the other side of
the Atlantic, being involved in kinship relations, or being the “son” of a local authority
figure, further complicated the definitions of what it meant to be free. This article de-
scribed distinct modalities of slavery, labor, and dependency. A relevant point not dealt
with on this occasion is the fact that alongside the jingangula and pulungus, there
were Portuguese individuals, Biscayans, Frenchmen, convicts, soldiers, slaves, and
the so-called “slaves of profit.”®® There were also “voluntary bondmen,” that is,
smiths from the foundry of Figueir6 dos Vinhos in Portugal, who were forced on-
board and went to Angola to teach their craftsmanship.”’

The African leaders’ persistent defense of their ore-rich territories by means of
secrecy, concealment, and confounding the Europeans is an important and still little-
known facet of the environmental and political history of metallurgy in the eighteenth
century. And the negotiations of sobas and their dependents to avoid the colonial
tithe needs to be recognized as a political strategy that changed the organization of
labor at the iron foundry in terms of remuneration, recruitment, and daily routine of
labor. The local people’s lack of interest in gold is also indicative in the sense that as-
cribing gold exploration techniques in the Americas to Africans in a general way is a
mistake that obscures the diversity of histories of the African continent. Still, knowing
the details of iron smelting and forging in Ilamba considerably helps us analyze and
understand the activities of African smiths and their descendants in the New World,
bearing in mind that the ports of Luanda and Benguela were the departing points of
most enslaved individuals who lived in Minas Gerais. In his efforts to establish a
foundry in Vila de Sorocaba (Sdo Paulo, Brazil), then-governor Luis Antonio de Sousa
maintained continuous dialogues with Angola via his brother-in-law, who held the po-
sition of local governor at the time, and the official who established the iron foundry
in Ilamba. He even proposed to his brother-in-law that they should send for “other
Biscayan masters, for a second time” for the two foundries. In Brazilian lands, seen as
“healthier” lands with a better climate than those of the Kingdom of Angola, it would
not be difficult to instruct and train many smelters, who would then be sufficient for
establishing the two foundries.” In one of his letters, Luis Antonio de Sousa narrates
that at the foundry of Sorocaba, iron was produced in small amounts because of the

69 In this case, “slaves of profit” (escravos ao ganho) were captives allowed to earn a daily fee paid
by inhabitants of neighbouring villages and even from Luanda. They also worked in Nova Oeiras. The
consulted bibliography mentions at least 12 carpenter and bricklayer slaves who earned such daily
fees between 1768 and 1772, including four professionals and one apprentice. AHTC, Erario Régio 4191.
70 Alfagali, Ferreiros e fundidores da Ilamba: 243.

71 Letter from Luis Antonio de Sousa, governor of Sdo Paulo (Brazil) to Francisco de Sousa Coutinho,
governor of Angola. Sdo Paulo (Brazil), October 30, 1769. In Publicagdo Oficial de documentos interes-
santes para a historia e costumes de Sdo Paulo. v. XIX, 1896: 406-8.
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“crude intelligence of a black man who, after initiating work with a master, obtain[ed]
the best smelting when he conducted them.” The origin of this skillful slave who re-
placed his Portuguese master is not known - it is not even known whether he was an
African or not. But this is more evidence that may help bring together the two shores
of the Atlantic regarding the exploration of African knowledge of metallurgy.”” The
Africans brought to the captaincy of Sdo Paulo, “despite the radical parting from their
societies of origin, strove [. . .] to structure” their lives based on Bantu sociocultural
elements.” As an ancient form of knowledge and wisdom from West and West Central
Africa, metallurgy — as well as other intellectual contributions, such as medical and cu-
linary practices — was part of a set of African traditions that were reinvented in the
colonial situation as a form of resistance and struggle for survival. My own comings
and goings across the Atlantic are nothing but a reflection of the many travels of the
characters I have investigated. I sail in incomparably better conditions, which result
from my economic, racial, and social privileges (during the days of Covid-19, they were
only imaginary trajectories). However, the crossing continues to reveal historical as-
pects of the exclusionary society in which I live, which, in turn, continues its attempt to
dominate, enslave, and hide the histories I recount, as well as the descendants of Ilam-
ba’s proud and rebel jingangulas and pulungus.
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Maria Helena Pereira Toledo Machado
Slavery, Motherhood, and the Free
Womb Law

While it is not hard to understand the importance of maternity in the perpetuation of
slavery, it took scholars a very long time to recognize the fact. In studies on the subject,
one still often sees authors referring to slaves in general terms, as if they were some-
how exempt from gender and sex and can be lumped together into one broad category.
The slave’s way of life has been frequently discussed in terms of living and working
conditions, insalubrity, and specific social and community relationships, but without
mention of the differences that might pertain to men and women — African or Creole —
in the slave-labor system or inside the slave community. If the more traditional histori-
ography recognizes only the generic figure of the slave, the recent studies that have
gradually particularized the experience of captivity have also, at times, neglected the
specificities of gender in slavery. A good example of this are studies devoted to slave
families. The new historiography, which quite rightly restored the role of the slave fam-
ily to history and disposed of visions that, taking only a macro view of slavery, saw the
social life of the slaves as characterized by anomie, still needs to tweak its lens in order
to recognize the various implications of marriage and maternity in the life of enslaved
men and women. For slave women, being a wife and a mother implied a host of consid-
erable challenges; in addition to the risks inherent to pregnancy, maternity, lactation,
and child-rearing under the yoke of slavery, marriage and reproduction also entailed
pulling a double shift and being submitted to a dual subjugation — to master and hus-
band. In order to focus on the role maternity played in slavery, we therefore have to
consider the fact that enslaved men and women experienced it from different places
and were subjected to different levels of oppression and suffering. In her pioneering
book on the role of gender and maternity in the creation and maintenance of the slave
system in British America, Jennifer Morgan underscored the slave woman’s centrality
as both a laborer and a breeder in the constitution of the Atlantic slavery system. Ac-
cording to Morgan, it was after observing the role women played in different West Afri-
can societies since the seventeenth century that European travelers and slave traders
began to define and/or legitimize the structures of slavery. Farmers, merchants, and
mothers, the women in these societies, especially the wives, served functions central to
economic and social reproduction — roles the Europeans were keen to replicate and ex-
ploit in the Americas.! The most important principle legitimizing slavery throughout At-
lantic slave societies was partus sequitur ventrem, which meant that offspring inherited

1 Jennifer Morgan, Labouring Woman. Reproduction and Gender in New World Slavery (Philadelphia:
University of Pennsylvania Press, 2004): 12-49.
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the legal status of the mother that bore them. This ancient Roman law, adopted wholesale
in the Iberian Peninsula from the early days of slavery, was also presented as an unassail-
able immemorial principle, an argument for which there were no historical grounds
whatsoever. By putting the slave woman in the dual role of producer of human and non-
human capital, the principles mentioned above ended up highlighting the centrality of
the enslaved woman’s body as the very locus of slavery. Whether by stimulating repro-
duction or by neglecting it, slave-owners had always factored reproduction into their
strategies for generating wealth.” The advent of laws prohibiting the separation of moth-
ers and children came late. In Brazil, mothers and children under the age of 15 could be
sold separately up until 1869.> However, the Free Womb Law of 1871, which freed the
slave-born child whilst leaving the infant under the guardianship of the slave-owner (or
the state) from the ages of 8 to 21, once again served to separate mothers and their off-
spring, as the owner retained all tutorial authority over the ward.* Mothers who had
managed to obtain manumission by law were therefore obliged to leave their enslaved
or free-born children behind, in the clutches of their former owners. In what follows I
present an excerpt from a study I am currently working on with Antonio Alexandre Car-
doso (Federal University of Maranhdo — Codé Campus). The passage in question concerns
the macabre case of the murder of two slave children. The wider study will give rise to
an article and a book, expected to be completed in 2022.> The theme of the episode under
examination straddles the issues of slave maternity, manumission, and the separation of
mothers and children. The case is well known as the “crime of the baroness of Grajaud,”
and occurred in Sdo Luis, the capital of the northern province of Maranhdo, in 1876.
While it has been the subject of other studies and even featured in Josué Montello’s fa-
mous novel Os Tambores de Sdo Luiz (The Drums of Sdo Luis), published in 1975, so far
no-one has endeavored to scour through the case files for an analysis of the power rela-
tions that led to this heinous crime. Our goal is to reconstruct these power relations from
the point of view of the mother and grandmother of the murdered children. Tellingly, in
the coverage of the baroness’s crime, the victims were frequently referred to as escravin-
hos (“little slaves”), representing them simultaneously as poor children and as persons

2 Tbid.: 107-43; Kathleen M. Brown, Good Wives, Nasty Wenches and Anxious Patriarchs. Gender,
Race, and Power in Colonial Virginia (Chapel Hill: University of North Carolina Press, 1996): 107-36;
Jean Hebrard and Rebecca Scott, Freedom Papers: An Atlantic Odyssey in the Age of Emancipation
(Cambridge: Harvard University Press, 2012).

3 Camara dos Deputados [The Chamber of Deputies], Decree no. 1695, 15/09/1869, https:/www2.camara.
leg.br/legin/fed/decret/1824-1899/decreto-1695-15-setembro-1869-552474-publicacaooriginal-69771-plL.html#:~:
text=Prohibe%?20as%20vendas%20de%?20escravos%20debaixo%20de%20preg%C3%A30%20e%20em%20ex
posi%C3%A7%C3%A30%20publica.&text=0s%201eil%C3%B5es%20commerciaes%20de%20escravos,es
cravo%20que%20vender%?20em%z20leil%C3%A30 [accessed 18.10.2020].

4 Presidéncia da Republica (Presidency of the Republic), Decree no. 2040, 28/09/1871, Free Womb Law,
http://www.planalto.gov.br/ccivil_03/leis/lim/lim2040.htm [accessed 18.10.2020].

5 Maria Helena P.T. Machado and A. Alexandre I. Cardoso, Geminiana e seus filhos. Escraviddo e
morte; maternidade e infancia (Sdo Paulo: Bazar do Tempo, june 2023), in press.
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without social value. It should be noted that the case files suggest that the murder of the
two children took place practically in public, and not a single person of influence made
any effective attempt to prevent the murderer, Ana Rosa Viana Ribeiro, from fulfilling
her objective.

1 Geminiana and Her Sons: Slavery and Death;
Maternity and Childhood in Sao Luis (Maranhao)
in the 1870s

In the early hours of November 14, 1876, Geminiana, a young black freedwoman who
had only recently bought her manumission and now scraped a living as a hired hand,
left her home on Mocambo Street and walked to the corner of Grande, where she met
with four men carrying a casket. Though the coffin was closed with lock and chain,® she
could immediately see that it was child-sized” and bore no identifier whatsoever of who
lay within. It would later emerge that the coffin was cobbled together in a rush, before
dawn, and that its only adornment was some blue fabric lining on the inside.® There
was no cortege, just four slaves carrying the casket on their shoulders, and they seemed
to be trying to get to the hospital-owned Sdo Jodo chapel, which stood right beside the
graveyard, as quickly and as silently as possible. For the slaves Primo (or Firmo, in some
depositions), Geraldo, Anisio, and Jodo, the four pallbearers, the task was immeasurably
heavier than the box and its contents, given the exceptional and altogether nebulous cir-
cumstances surrounding the little slave’s death. Naturally alarmed by the sight, Gemini-
ana stopped and asked the coffin-carriers where they were coming from, and it was
then that her very worst fears were all but confirmed: they had come from the residence
of Dona Ana Rosa. Geminiana dashed back home, and from there made for the ceme-
tery, now accompanied by her mother Simplicia, a freedwoman who had once belonged
to the Texieira Belfort household but now was a hired worker in town. All the indica-
tions were pointing to the deceased child being Geminiana’s young son Inocéncio, aged
8, who had been purchased by Ana Rosa Lamagneér Viana Ribeiro a little over three
months earlier. These suspicions were soon confirmed. When she reached the chapel,
the distraught mother searched high and low for the child-sized coffin and finally found
it in a backroom, awaiting the chaplain, who had not yet arrived. This was immaterial,
as without the proper paperwork from the police, the chaplain could not proceed with

6 Geminiana’s testimony. Autos Crime da Baronesa do Grajau, 1876-77 (Sdo Luiz: Ministério Piblico
do Estado do Maranhdo — Public Prosecutors’ Office, 2009): 111-12 (hereafter ACB/MPEMA).

7 On child burials, see Luiz Vailati, Morte menina. Infancia e morte infantil no Brasil dos oitocentos
(Rio de Janeiro e Sdo Paulo) (Sdo Paulo: Alameda, 2010).

8 Jodo Marcelino Romeu’s testimony. ACB/MPEMA: 103.
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the burial. Geminiana asked the pallbearers to open the coffin, but they resisted: Dona
Ana Rosa had given them express orders only to unlock the casket in the presence of the
chaplain, so he could commend the deceased unto the Lord. That done, they said, they
were to lock the chain again and bring back the key. Geminiana protested, saying that
she had been “denied sight of her son in life, and would not be so denied again in his
death.” The coffin was then opened, though there is some discrepancy in the case files as
to who actually did this. The four slaves denied doing it, but some witnesses claimed it
was they who removed the coffin lid, while others said it was the chaplain who ordered
it done. Most likely, there is truth in both claims: the slave Primo, who had the key in his
pocket, may well have disobeyed the orders and allowed the mother a peek at her dead
son, only to re-open the coffin later, and for a longer period, in the presence of the chap-
lain.’ The sight of the dead child sent Geminiana and Simplicia, his grandmother, into
convulsions of despair. According to the mother, the boy was wearing striped shirt and
trousers, and had his arms stretched by his side — not resting on the chest, with the
hands entwined, as would have been customary. When she took his hands in order to
place them in the correct burial position, she noticed rope burns on the wrists, indicating
that the boy had been tied up. The two women undressed Inocéncio’s corpse to conduct
a thorough examination and found that the body was covered in scars — some older,
others very recent — from various whippings and beatings, with a great deal of damage
to the arms, back, and elbows.’° A later coroner’s examination identified a considerable
number of marks, abrasions, and burns caused to the boy’s body by ropes, whips, and
other instruments. He had also suffered a brain hemorrhage, and his feet and hands
were swollen. In addition to being visibly undernourished, the boy displayed rectal pro-
lapse and injuries to the anus."* However hurriedly Ana Ribeiro Viana had tried to bury
the “inconvenience,” as she considered the death of the child in her household, the cir-
cumstances were not in her favor. As soon as it had become apparent that the young
slave was at death’s door, she had started planning the best way to make the whole
bother disappear."? Hailing as she did from one of the main slave-owning clans of Codo,
in the Maranh&o hinterlands, and married to Carlos Ribeiro Viana, leader of the Liberal
Party in the province, she had no reason to think the death of this ragamuffin would
amount to more than another nuisance to be covered up - as had occurred many times
before, including only weeks earlier, when Jacinto, Inocéncio’s younger brother, aged 5
or 6, also died under her charge. Like his sibling, Jacinto had been buried in a rush but
without attracting much attention.”

9 Testimony from Primo, Anisio, Geraldo, and Jodo. ACB/MPEMA: 17-110.

10 Geminiana’s testimony. ACB/MPEMA: 111-12.

11 First coroner’s report. ACB/MPEMA: 156-59.

12 Deposition of Ana Rosa Ribeiro Viana. ACB/MPEMA: 179-81.

13 Numerous witnesses affirmed that Ana Rosa Viana tortured slaves on a routine basis. One of the
slaves mentioned, a girl named Militina, had all her teeth pulled out for having smiled at Ana Rosa’s
husband, while another, Carolina, suffered punishments that were considered severe even by the
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Things went a little differently with Inocéncio. On the night of November 13,
when she heard the boy’s death rattle, Ana Rosa summoned her private physician, Dr.
Santos Jacinto, who arrived either immediately after the boy’s death or during his
final throes. The good doctor apparently had no problem writing a death certificate
attesting that Inocéncio had died of natural causes brought on by intertropical hypoe-
mia, a diarrhea-causing infection commonly known at the time as “the yellowness,”
and most likely contracted through the lad’s habit of eating earth.* The doctor stuck
to his story at the second coroner’s examination, conducted under his responsibility
on the boy’s exhumed corpse five days after his death.”® In the hours prior to Inocén-
cio’s passing, Ana Rosa asked the doctor to put at her disposal his longest-serving and
evidently most trusted slave, Sebastido dos Santos Jacinto, to assist in the preparations
for ridding herself of the problem as swiftly as possible. Her first step was to try to get
the child off her property. To this end, she chose the house of the mulatto Olimpia,
who once in a while worked for her as a hired house servant. However, Olimpia re-
fused, saying that she was sick herself, and that “a person in a ill health can’t be tend-
ing to another.”’® The mistress then summoned Gregéria Rosa Salustiana, a black
hired servant who had done some work at the mansion a few weeks earlier. Gregéria
arrived a couple of hours before Inocéncio’s death, so she and Sebastido were the
only witnesses to his passing and the preparation of his body for burial. However,
their testimony was vague and inconsistent, though they did let slip some telling de-
tails as to what took place at the house during those hours. For example, it emerged
that Inocéncio had died in his usual bed, which was really just a piece of cloth ex-
tended on the floor of the first room along the house’s balcony, contiguous with Ana
Rosa’s own bedroom, and that he was wearing only a short blue shirt at the time. It
appears he had at least been bathed that day, though that did not seem to be at all
habitual, even for a child suffering from diarrhea, with continual evacuations of feces

standards of the day. Ana Rosa was replaced in court by her brothers, who had decided to assume the
charge in order to preserve a woman of the family from the shame of being sued, as discussed by
Lenine Nequete in O Escravo na Jurisprudéncia Brasileira (Porto Alegre: Diretoria da Revista de Juris-
prudéncia e Outros Impressos do Tribunal de Justica, 1988): 61-77.

14 In 1835, Dr. Cruz Jobim characterized intertropical hypoemia as a disease typical of regions with a
humid climate and most common among the lower classes, especially slaves. Key symptoms were di-
arrhea, anemia, and aerophagia. Later, other doctors established a connection between the sickness
and the presence of the hookworm Ancylostoma duodenal in the sufferer’s intestines. The habit or
“mania” of eating earth, quite common among slaves, was frequently listed as a cause and sometimes
an effect of the infection, which slave-owners considered particularly damaging to their interests. Dr.
Xavier Sigaud associated the condition with maculo, also widespread among slaves, known to cause
diarrhea and lacerations to the anus. See Flavio Edler, “Opilacdo, Hipoemia ou Ancilostomiase? A soci-
ologia de uma descoberta cientifica,” Varia Histdria 32 (2004): 48-74 and José F.X. Sigaud, Du Climat e
des Maladies du Bresil ou Statistique Médicale de cette Empire (Paris: Chez Fortin, 1844): 130-32.

15 Exhumation and autopsy report. ACB/MPEMA: 323-28.

16 Testimony of Olimpia Francisca Ribeiro and the slave Sebastido dos Santos Jacinto. ACB/MPEMA:
115-19, 156-59.
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and blood. We know about the bath because, according to the hired slave Zuraida Gu-
terres, rented out to Ana Rosa by Maria Clara Guterres, the lad, sullied with excre-
ment, had been found that very afternoon passed out in the yard under the searing
sun. Zuraida delicately washed the child, including the area around the anus, which
was clearly torn. She dressed him in a clean and slightly longer shirt, fed him some
cornmeal, and took him back to his room."” The boy was apparently alone in his final
moments, as Gregoria says she was sent to buy coffee, while Sebastido claimed he was
already making his way back from Olimpia’s house. Dona Ana Rosa tried to get rid of
the boy every which way, not only by dispatching Sebastido to Olimpia’s to convince
her to take the dying child in, but also by sending the same messenger back again
immediately after his death, asking if she would be responsible to arrange the funeral
rites. Once more, Olimpia declined. So, Ana Rosa decided a hasty dawn burial, at six
am, was her best bet and in a locked casket to avoid prying eyes. By allowing only the
most perfunctory of ceremonies, followed by a rushed interment far from public
view, Ana Rosa hoped to escape an outcry, as the people had long been asking ques-
tions about what was happening to the slaves at the mansion on Sdo Jodo Street. The
mysterious death of little Jacinto, Inocéncio’s younger brother, on October 27, less
than a month earlier, had already aroused a great deal of suspicion. Not that Dona
Ana Rosa seemed particularly worried. If she was at all apprehensive about any po-
tential blowback from the death of a second slave child at her house in so short a
time, she certainly did not show it. For people like her, from the wealthy, powerful
families that had flooded into the backlands of the province over the previous deca-
des, clearing vast plantations and rapidly building up huge slave stocks, everything
seemed permitted. The future baroness of Grajau was born in Codd, one of the most
dynamic regions of the Maranhdo interior, where sprawling cotton plantations had
gone hand-in-glove with swelling slave stables, bought on credit or on consignment
against future harvest yields."® Pressure from the owners for ever-higher productivity
translated into extreme rates of punishment and the brutal exploitation of labor. Ana
Rosa was married to Dr. Carlos Viana Ribeiro, leader of the Liberal Party and the
owner of vast slaveholdings in AlcAntara."

17 Testimony of Zuraida Guterres. ACB/MPEMA: 259-61.

18 Mathias Rohrig Assuncdo, De Caboclos a Bem-Te-Vis. Formagdo do Campesinato numa Sociedade
Escravista: Maranhdo, 1800-1850 (Sdo Paulo: Annablume, 2015): 361.

19 Yuri Michael Almeida Costa, “Celso de Magalhde e a Justica Infame: crime, escraviddo e poder no
Brasil do Império” (PhD diss., Universidade do Vale do Rio dos Sinos, 2017): 169-80.
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2 Jacinto and Inocéncio: Slaves, not Ingénuos
(Freeborn Boys)

The events that led to the sale of two small children out from under their mother’s
feet started in the early months of 1876 and illustrate very clearly the dramas that
faced the manumitted slave. Despite the emancipationist and liberating aspects of the
Free Womb Law, especially when it came to the articles that provided for the pur-
chase of manumission, in reality, the law ended up facilitating the separation of moth-
ers and their children. This was the case with Geminiana. Though born in Sdo Luiz,
the state capital, Geminiana and her children - Isaura, age 12, and the two boys, Ino-
céncio and Jacinto — lived most of her life under the charge of Commander José Joa-
quim Teixeira Vieira Belford in his Recurso Sugar Mill, located near by the capital. At
some point, when Maria Thereza Teixeira Vieira Belfort, the daughter’s commander,
married, Geminiana was offered to the newlywed couple as part of the dowry. In a
few years, both of the couple was dead, and the father-in law became the administra-
tor of couple’s estate. The inventory fell under the jurisdiction of the court in Séo
Luis, as the family owned a property there. The commander decided to sell off some
slaves to cover the costs of the inventory, and, in March 1876, took a batch to Sdo Luiz
to be valued and listed in the town market. The slaves put on sale included Geminiana
and her children. In the meantime, Geminiana deposited her price at court and was
manumitted.”® As there are no records that explain how she managed to raise the
sum, we can only offer hypotheses. One of the most compelling is that her mother,
Simplicia Maria da Conceicdo Teixeira Belford, former slave of the comander and res-
ident in Sdo Luis, where she hired herself out as daily worker, may have purchased
her daughter’s manumission from her hard-earned savings. Another is that Gemini-
ana had savings of her own, accumulated from her work as a healer (pajé). Thanks to
a later criminal case involving the faith healer Amélia Rosa, the queen of Pajelanca in
Sdo Luis, we know that Geminiana was part of her inner circle.?! What we do not
know, however, is anything about her prior dabblings. Once she had acquired her
manumission papers, Geminiana had to leave her three children behind, with Isaura,
described in the case files as a little black girl of around 12, being sold on soon after-
wards. This left the two boys, and they remained on the listings for months before
finally attracting a buyer. In mid-June, the pair were acquired by the firm Silva &
Teixeira, whose owners ran a bakery. Though the two Portuguese bakers said they
bought the children because they “found them cute,” they soon discovered that nei-
ther Jacinto nor Inocéncio had much utility, as they were too small to work and just

20 Testimony of Dr. José Joaquim Tavares Belfort. ACB/MPEMA: 120-25.

21 Mundicarmo Ferretti, ed., Pajelanca no Maranhdo no Século XIX: o processo de Amélia Rosa (Séo
Luis: CMF/Fapema, 2004). Thanks to Fldvio Gomes for kindly alerting us to the existence of this publi-
cation and, moreover, tracking this incredible lawsuit down in the Maranh&o archives.
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hung around the counter all day waiting for customers to buy them treats. So, looked
at in a practical light, the bakers must have made the acquisition as a long-term in-
vestment. Which makes it all the stranger that, on August 9 that year, apparently on a
whim, the boys were sold, against all common sense, to Ana Rosa Viana Ribeiro, al-
ready notorious around town for torturing slaves. They would both be dead within
three months of this purchase, and everyone, especially the lower tiers of society,
started speculating loudly about the crimes taking place at the mansion on S&do Jodo.
Rumors were rife, with tongues wagging to such a degree that the deputy chief of
the second precinct had to order an autopsy on Inocéncio’s body, which was still wait-
ing to be put to rest in his cheap little coffin. Such was the general revolt caused by
the murder of this young boy that the autopsy, conducted by a physician and a phar-
macist, caused quite a tumult. A crowd packed into the small room at the cemetery to
watch the proceedings, with the women, “wicker baskets in hand,” railing against the
high-society perpetrator of so heinous a crime.” Geminiana was there too, most prob-
ably surrounded by her faith-healer friends. The lowliest slaves, the ones with the
hardest, most menial remits, made such a scene they had to be removed from the
room. But their protest continued outside and across town, making it impossible to
cover up the terrible atrocity, accusing the region’s social elite of violating the best
Christian principles.
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Beatriz G. Mamigonian

The Rights of Liberated Africans
in Nineteenth-Century Brazil

I do not understand the rental of liberated Africans’ services as constituting slavery, because, if
they are free, they must enjoy the rights of men, free and only subject to the condition in which
they find themselves, of foreigners with no means of living, with no education, with no knowl-
edge of the language, and for this reason it was not possible for them to be dispersed around the
country and left to their own devices; prudence, therefore, demanded a time limit from the gov-
ernment, and the law fixed it at fourteen years [. . .].!

On September 4, 1850, the Brazilian parliament passed the slave trade prohibition law
that became known as the Eusébio de Queir6és Law. The new legislation emerged
from momentous parliamentary debates following the seizure of slavers by the Brit-
ish in Brazilian waters. One year later, in September 1851, Senator Montezuma cau-
tiously introduced in parliament a motion regarding a group of Africans rescued from
the slave trade and settled within the Brazilian Empire. The senator sought informa-
tion on the africanos livres: where they worked, how much they earned, what their
mortality rate was, and how many had been dismissed from compulsory service.? The
motion was hardly ordinary. Despite the fact that thousands of liberated Africans
worked alongside slaves in the capital city of Rio de Janeiro, the former rarely fea-
tured in parliamentary debates. In the months leading up to Montezuma’s motion,
however, the imperial capital’s population had learned of a series of slavers seized
and new groups of Africans sent to the city’s House of Correction after decades of ille-
gal slave trading. Liberated Africans were caught in the middle of the political tur-
moil, involuntarily embodying a crime in which private individuals and the state
were invested. Thus, the senator’s caution made sense in a context where political au-
thorities suppressed any association between the slave trade’s prohibition and the
condemnation of slavery. Montezuma raised questions many wished to suppress.

1 Anais do Senado (Proceedings of the Senate), 1851, 12/9/1851: 312. In the original: “[. . .] ndo entendo que
o arrendamento dos servicos dos africanos livres constitua escraviddo, porque se séo livres devem ter os
direitos de homens, livres sujeitos unicamente a condicdo em que se acham, de estrangeiros sem nen-
hum meio de vida, sem nenhuma educacdo, sem conhecerem a lingua, e assim néo era possivel que
ficassem dispersos no pais, e entregues a si proprios; a prudéncia, portanto, exigia do governo que deter-
minasse um prazo, e a lei fixou quatorze anos [. . .].”

2 Ibid.: 310-18. An in-depth discussion of the occasion can be found in Beatriz G. Mamigonian, Africa-
nos livres: a aboligdo do trdfico de escravos no Brasil (Sdo Paulo: Companhia das Letras, 2017): 317-23.

Note: Translated from Portuguese by Gabriel Azevedo Duarte Franco and revised by the author. The author
wishes to thank Mariana Dias Paes, Monica Dantas, Henrique Espada Lima, Patricia Melo, Antonia Marcia Pe-
droza, and Adriane Sanctis de Brito for their insights and comments on an earlier version, and Gabriel Franco
for a graceful and skillful translation.
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Liberated Africans’ experiences in Brazil are part and parcel of the broader history of
the African slave trade’s abolition. As such, these experiences find parallels in other
parts of the Atlantic and Indian oceans. This history goes back to the English-led aboli-
tionist campaign comprising the trade’s prohibition within the British Empire, bilat-
eral treaties with representatives of several different nations, and a diplomatic and
naval repression campaign that lasted for virtually the entire nineteenth century.
Nevertheless, in each place recaptive Africans faced a particular situation, both on
account of the local juridical order and of the abolition or continuation of the slave
trade and slavery itself. Although grounded on shared humanitarian principles - to
provide food, shelter, and education for those considered destitute and temporarily
unable of maintaining themselves — the statutes of liberated Africans differed in pla-
ces such as Sierra Leone, Jamaica, the Bahamas, Cuba, Brazil, Martinique, and Angola,
as did corresponding practices, which varied widely between the opposite extremes
of autonomy and coercion.® Around 11,000 people were estimated to have been emanci-
pated by the Brazilian authorities or Anglo-Portuguese and Anglo-Brazilian mixed com-
missions between 1819 and 1864. These individuals lived in Brazil under the status of
afiricanos livres. Although most stayed in Rio de Janeiro, many lived and worked in other
coastal or inland Brazilian localities, in places where they had landed or been sent to.?

3 Studies on liberated Africans have proliferated in the last decade, focusing more on their experi-
ences than on their statutes. See, on Sierra Leone, Suzanne Schwarz, “The Impact of Liberated Afri-
can ‘Disposal’ Policies in Early Nineteenth-Century Sierra Leone,” in Liberated Africans and the
Abolition of the Slave Trade, 1807-1896, ed. Richard Anderson and Henry B. Lovejoy (Rochester, NY:
University of Rochester Press, 2020): 45-65; on Cuba, Inés Roldén de Montaud, “En los borrosos con-
fines de la libertad: el caso de los negros emancipados in Cuba, 1817-1870,” Revista de Indias 71, no.
251 (2011): 159-92; on the British Caribbean, Rosanne Marion Adderley, ‘New Negroes from Africa’:
Slave Trade Abolition and Free African Settlement in the Nineteenth-Century Caribbean (Bloomington:
Indiana University Press, 2006); Monica Schuler, “Liberated Central Africans in Nineteenth-Century
Guyana,” in Central Africans and Cultural Transformations in the American Diaspora, ed. Linda M.
Heywood (Cambridge: Cambridge University Press, 2002): 319-52; and Michael Craton and Gail Sa-
unders, “Transition, Not Transformation: Apprentices, Liberated Africans, and the Reconstructed Ol-
igarchy, 1834-1860,” in Islanders in the Stream: A History of the Bahamian People, vol. 2, (Athens:
University of Georgia Press, 1998): 3-31; on Martinique, Frangoise Thésée, Les Ibos de ’Amélie: desti-
née d’une cargaison de traite clandestine a la Martinique, 1822-1838 (Paris: Editions Caribéenees,
1986). On those rescued on the way to the United States, see Sharla M. Fett, Recaptured Africans:
Surviving Slave Ships, Detention, and Dislocation in the Final Years of the Slave Trade (Chapel Hill:
University of North Carolina Press, 2017). See also, on Angola, Samuél Coghe, “The Problem of Free-
dom in a Mid Nineteenth-Century Atlantic Slave Society: The Liberated Africans of the Anglo-Portu-
guese Mixed Commission in Luanda (1844-1870),” Slavery & Abolition 33, no. 3 (2012): 479-500 as
well as Anderson and Lovejoy, Liberated Africans.

4 Tt is reasonable to suppose that the treatment of liberated Africans varied according to the activities
they assumed and their places of residence, as well as the presence of enslaved individuals and the
reach of the illegal trade in those regions. Only additional case studies will be able to verify these
variations. See Jaime Rodrigues, “Ferro, trabalho e conflito: os africanos livres na Fabrica de Ipa-
nema,” Historia Social 4-5 (1998): 29-42; Beatriz G. Mamigonian, “Do que o ‘preto mina’ é capaz: etnia
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British jurisdiction did not apply to liberated Africans in Brazil, notwithstanding Britain’s
attempts to take responsibility for them and the imposition of this responsibility in spe-
cific cases.” This paper addresses the rights of liberated Africans in Brazil, discussing the
circumstances, regulations, and juridical proceedings surrounding the implementation
of the peculiar statute, the exploitation of mandatory labor, and their definitive emanci-
pation. The history of liberated Africans in Brazil draws its logic from the complex dy-
namic of Brazilian nation formation — one marked by the continuation of the illegal
trade in enslaved Africans and intense British pressure for its abolition.

1 From Naval Prize to Emancipated Person

As a legal category, liberated Africans in Portuguese possessions originated from bilat-
eral agreements struck with Britain for the slave trade’s abolition. The additional con-
vention to the 1815 Anglo-Portuguese Treaty signed on July 28, 1817 regulated maritime

e resisténcia entre africanos livres,” Afro-Asia 24 (2000): 71-95; Beatriz G. Mamigonian, “Revisitando a
‘transicdo para o trabalho livre’: a experiéncia dos africanos livres,” in Trdfico, cativeiro e liberdade:
Rio de Janeiro, séculos XVII-XIX, ed. Manolo Florentino (Rio de Janeiro: Civilizacdo Brasileira, 2005):
388-417; Alinnie Silvestre Moreira, “Liberdade tutelada: os africanos livres e as relacdes de trabalho
na Fébrica de Polvora da Estrela. Serra da Estrela/R] (c. 1831-c. 1870)” (master’s thesis, Universidade
Estadual de Campinas, 2005); Maciel H.C. Silva, “Uma africana ‘livre’ e a ‘corrupcdo dos costumes’:
Pernambuco (1830-1844),” Estudos Afro-Asidticos 29 (2007): 123-60; Isabel Cristina dos Reis, “A familia
negra no tempo da escraviddo” (PhD diss., Universidade Estadual de Campinas, 2007): 127-81; Adriana
Santana, “Africanos livres na Bahia, 1831-1864” (master’s thesis, Universidade Federal da Bahia,
2007); Cyra L.R. de Oliveira Fernandes, “Os africanos livres de Pernambuco (1831-1864)” (master’s the-
sis, Universidade Federal de Pernambuco, 2010); Dantsia M. Von Zuben, Os africanos livres nos aldea-
mentos indigenas no Parand provincial, 1853-1862 (Curitiba: Universidade Federal do Parana, 2010);
Enidelce Bertin, Os meia-cara: africanos livres em Sdo Paulo no século XIX (Salto: Schoba, 2013); Zilda
Moura, “Dos sertdes da Africa para os do Brasil: os africanos livres da Sociedade de Mineragio de
Mato Grosso (Alto Paraguai-Diamantino, 1851-1865)” (PhD diss., Universidade Federal de Santa Cata-
rina, 2014); Jofre Teofilo Vieira, “Os ‘Samangolés’: africanos livres no Ceara (1835-1865)” (PhD diss.,
Universidade Federal do Ceard, 2017); Moisés Sebastido Silva, “Africanos livres em Alagoas: tréfico ile-
gal, escravidao, tutela e Liberdade (1849-1864)” (master’s thesis, Universidade Federal da Bahia, 2017);
Mariana Alice Pereira Schatzer Ribeiro, Entre a fdbrica e a senzala: um estudo sobre o cotidiano dos
africanos livres na Real Fdbrica de Ferro Sdo Jodo do Ipanema — Sorocaba — Sdo Paulo (1840-1870)
(Sao Paulo: Alameda, 2017); and Mariana Alice Pereira Schatzer Ribeiro, “Trabalho e cotidiano dos
africanos livres na Estrada da Maioridade: Sao Paulo-Santos (1840-1864)” (PhD diss., Universidade Es-
tadual Paulista, 2019).

5 Jake Christopher Richards’ argument that liberated Africans in Brazil shared “unguaranteed entitle-
ments” with those of the British Empire is based on the idea that Britain exercised jurisdiction over
the group in Brazil, and that Portugal and Brazil did not possess their own legislation. This assessment
has no factual basis and it underscores important gaps and misconceptions in the Anglo-Saxon histori-
ography. See Jake Christopher Richards, “Anti-Slave-Trade Law, ‘Liberated Africans’ and the State in
the South Atlantic World, c.1839-1852,” Past & Present 241, no. 1 (2018): 179-219.
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repression, granting both parties the mutual right to search vessels.® Spain and the
Netherlands also signed similar conventions with Britain between 1817 and 1818. These
treaties established mixed commissions courts based on British possessions along the
African coast (Freetown in Sierra Leone) and on territories held by the Spanish (Ha-
vana in Cuba), the Dutch (Paramaribo in Suriname), and the Portuguese (Rio de Ja-
neiro in Brazil) in the Americas. The additional treaties and conventions served to
regulate the commissions’ operations, introducing standard procedures regarding Afri-
cans found on hoard seized vessels. Between their apprehension at sea and the conclu-
sion of the adjudication by the commission in charge of their case, “recaptured”
Africans remained under the watch and responsibility of the captor ship’s crew, with
no guarantee of emancipation.” According to maritime law procedures, two commis-
saries from each country - one judge and one arbitrator — evaluated the legality of the
seizure. If, for a variety of reasons, the vessel was acquitted as an “unlawful prize,” it
was returned to its owners, who received compensation for the undue apprehension.
In such cases, African survivors continued to suffer with the resumed Atlantic crossing
and were eventually sold as slaves. Conversely, if the vessel’s participation in the slave
trade was proven before the mixed commission, the ship and its non-human cargo
were auctioned and the revenue was split between the two countries represented in
the commission. This procedure diverged from standard maritime law, which awarded
the prize — that is, both the ship and its cargo — to its captors. Human cargo was emanci-
pated and put under the responsibility of the nation where the court sat.® Article 7 of the
regulations for the mixed commissions established:

6 For a discussion of Anglo-Brazilian mixed commissions, see Leslie Bethell, “The Mixed Commissions
for the Suppression of the Transatlantic Slave Trade in the Nineteenth Century,” Journal of African
History 7, no. 1 (1966): 79-93; Leslie Bethell, The Abolition of the Brazilian Slave Trade: Britain, Brazil
and the Slave Trade Question, 1807-1869 (Cambridge: Cambridge University Press, 2002): 21-47. For
more recent work on the topic, see also Jenny S. Martinez, The Slave Trade and the Origins of Interna-
tional Human Rights Law (New York: Oxford University Press, 2012): 67-98; and Jennifer Louise Nel-
son, “Liberated Africans in the Atlantic World: The Courts of Mixed Commission in Havana and Rio de
Janeiro 1819-1871” (PhD diss., University of Leeds, 2015). For the implications of British pressure for
slave trade abolition in Brazil, see Alan K. Manchester, British preeminence in Brazil, its Rise and De-
cline: A Study in European Expansion (Chapel Hill: University of North Carolina Press, 1933).

7 Sharla Fett has explored in detail the period between ships’ capture and judgment in the United
States, while Emily Haslam has done so for Sierra Leone from a legal perspective, arguing that mixed
commissions’ treatment of recaptives challenges the narrative put forth by the history of international
criminal law. See Fett, Recaptured Africans; Emily Haslam, “International Criminal Law and Legal
Memories of Abolition: Intervention, Mixed Commission Courts and ‘Emancipation’,” Journal of the
History of International Law 18, no. 4 (2016): 420-47; Emily Haslam, The Slave Trade, Abolition and the
Long History of International Criminal Law: The Recaptive and the Victim (Abingdon, Oxon: Routledge,
2020): 65-105.

8 Besides the works cited in note 6, see David R. Murray, Odious Commerce : Britain, Spain, and the
Abolition of the Cuban Slave Trade (Cambridge: Cambridge University Press, 1980); Jean Allain, “The
Nineteenth Century Law of the Sea and the British Abolition of the Slave Trade,” British Yearbook of
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In case of the condemnation of a vessel of an unlawful voyage, she shall be declared lawful prize,
as well as her cargo, of whatever description it may be, with the exception of the slaves who may
be on board as objects of commerce; and the said Vessel, as well as her cargo, shall be sold by
public sale, for the profit of the two Governments; as to the Slaves, they shall receive from the
Mixed Commission a certificate of emancipation, and shall be delivered over to the Government
on whose territory the Commission, which shall have so judge them, shall be established, to be
employed as servants or free labourers. Each of the two Governments binds itself to guarantee
the liberty of such portion of these individuals as shall be respectively consigned to it.’

In generic terms, both signatory countries committed to guaranteeing the freedom of
Africans emancipated by commissions hosted in their territories. The terms used to
describe liberated Africans outlined their status and labor arrangements. According
to the mixed commission regulations, liberated Africans were to be employed as
“servants or free laborers,” a vocabulary that positioned them among juridically free
individuals whose labor engagement would stand on a spectrum between subordina-
tion and autonomy. However, a royal decree dated January 26, 1818 further regulated
the application of the 1815 treaty and 1817 convention:

The slaves consigned to my royal treasury, in the mode of the aforementioned Article 7 of the
regulations for mixed commissions, and all others liberated by the means decreed above, consid-
ering it is unfair that they be abandoned, shall be turned over to the district justices (juizo da
Ouvidoria da Comarca) and, where they do not exist, that person is in charge of the conservatory
of Indians [. . .], for them to be destined to serve as freedpersons for a period of fourteen years
or in public service in the navy, at the forts, in agriculture, or in the mechanical trades, as best
fit, and for this they will be enlisted in their respective stations, or auctioned off to private sub-
jects with known establishment and probity [. . .] this period, however, may be shortened by two
or more years for freedpersons who, by their good service and conduct, make themselves worthy
of enjoying the right to full freedom before [the end of the aforementioned period].*°

International Law 78, no. 1 (2007): 342-88; Adriane Sanctis de Brito, “Seeking Capture, Resisting Sei-
zure: Legal Battles under the Anglo-Brazilian Treaty for the Suppression of Slave Trade (1826-1845)”
(PhD diss., Universidade de Sdo Paulo, 2018); and Haslam, The Slave Trade. Haslam insists that the pro-
cedures set up for the suppression of the slave trade neglected the victims. Her analysis of the cases
adjudicated by the mixed commission courts in Sierra Leone shows that their procedures centered on
the verification of apprehensions’ legality — i.e. apprehended ships’ nationalities, localities where
trade was carried out, the presence of slaves or only equipment on board - rather than on the assur-
ance that rescued persons would be emancipated.

9 “Regulations for the Mixed Commissions annexed to the Additional Convention Signed by Great
Britain and Portugal for the Abolition of the Slave Trade on 28 July 1817,” reprinted in Great Britain,
Parliament, “Instructions for the Guidance of Her Majesty’s Naval Officers employed in the Suppres-
sion of the Slave Trade,” Parliamentary Papers: 1844.

10 Kingdom of Portugal and Brazil, “Alvara com forca de lei de 26 de Janeiro de 1818,” in Colegdo das
Leis do Brasil (Rio de Janeiro: Imprensa Nacional, 1818): 7-10. In the original: “Os escravos consigna-
dos a minha Real Fazenda, pelo modo prescrito no sobredito art. 7 do regulamento para as Comissoes
Mistas, e todos os mais libertos pela maneira acima decretada, por néo ser justo que fiquem abando-
nados, serdo entregues no Juizo da Ouvidoria da comarca e, onde o ndo houver, naquele que estiver
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As goods rescued from smuggling by the fiscal authorities, these individuals were to
be put under the responsibility of local judicial authorities or, in their absence, the
authorities in charge of indigenous peoples. These authorities would manage their
distribution for fourteen years of compulsory labor, at a public institution or under
private employers. Thus, the 1818 royal decree declared that Africans would be re-
ferred to as libertos, though they were only to enjoy “the right to full freedom” after
twelve years — with a record of good conduct — or fourteen years of service. In prac-
tice, this decree dislocated the category of liberated Africans within the Portuguese
juridical order, as will be discussed later.

2 The Parallel with Indigenous Peoples:
Incapacitated Subjects

As the anthropologist Manuela Carneiro da Cunha demonstrated, there was a signifi-
cant convergence between the status attributed to Africans rescued from the slave
trade and that of indigenous peoples in the nineteenth century. This convergence
stemmed from an understanding of both groups as comprising free but incapacitated
persons, thus subject to state guardianship. Historian Patricia Melo Sampaio has re-
marked that guardianship over indigenous groups in Portuguese America was im-
posed in Grao-Par4a and Maranhdo by the Diretdrio dos Indios, an ordinance passed in
the context of the “Freedom Law” of June 6, 1755, which reiterated the prohibition on
indigenous enslavement. The rationale of the Diretorio was that the mobility of indig-
enous individuals considered idle or vagrant was to be restricted, while those consid-
ered incorrigible were subjected to forced labor at houses of correction. Governor
Francisco Xavier de Mendonga Furtado assigned indigenous peoples to the jurisdic-
tion of the judges of orphans (juizes de drféos), establishing that “these people, who
have no knowledge of the benefits that derive from work, shall be considered de-
mented, and, for this reason, I have put them under the administration of the judge of
orphans and ordered that a regiment to be observed for them.”*? Furtado understood

encarregado da Conservatoria dos Indios que hei por bem ampliar unindo-lhe esta jurisdigéo, para ai
serem destinados a servir como libertos por tempo de catorze anos ou em algum servico publico de
mar, fortalezas, agricultura e de oficios, como melhor convier, sendo para isso alistados nas respecti-
vas Estacdes, ou alugados em praca a particulares de estabelecimento e probidade conhecida [. . .]
este tempo porém podera ser diminuido por dois ou mais anos, aqueles libertos que por seu préstimo
e bons costumes se fizerem dignos de gozar antes dele do pleno direito da sua liberdade.”

11 Manuela Carneiro da Cunha, Negros, estrangeiros: os escravos libertos e sua volta a Africa (Sdo
Paulo: Companhia das Letras, 2012): 96.

12 Patricia Melo Sampaio, “Fronteiras da liberdade: tutela indigena no Diretério Pombalino e na
Carta Régia de 1798,” in Tutela: formagdo de Estado e tradi¢des de gestdo no Brasil, ed. Antonio Carlos
de Souza Lima (Rio de Janeiro: E-papers, 2014): 35.
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guardianship as a means of transition to freedom. He worried about landowners’
abuse of authority over workers and the dreaded “disorder” that would ensue:

Because I believe it unfailing that these Indians as they are, not only barbaric and rustic, but,
besides lazy, unloving of any convenience which they have to reach through labor, as soon as
they understand that they enjoy full freedom and that they cannot be mandated to reside in the
properties where they find themselves, at that very instant I convince myself that they will abso-
lutely abandon the landowners and take flight towards the mocambos, leaving everything in a
state of confusion and disorder, because they do not now accept a compromise, and it is neces-
sary to compel them so they remain orderly."

Renewed considerations on the availability of indigenous labor prompted the state of
Gréo-Para and Maranhdo to issue the royal decree of May 12, 1798. It abolished the
Diretdrio dos Indios and re-established vassalage rights to settled Indians who en-
gaged in skilled trades, paid the tithe, and offered to protect colonial territory. More-
over, the new legislation instituted militia units under the administration of local
legislative chambers. Participation in these units was mandatory for all landless Indi-
ans. Those contacted from the date of the decree’s publication onwards would enjoy
“orphans’ privileges” (privilégio de drfdos) and be subject to guardianship — hence-
forth turned private and individual — managed by judges of orphans following the
“Terms of Education and Instruction” (Termos de educagdo e instrugdo).* For the
state of Brazil, in turn, around the time when the statute of liberated Africans came
into force, both the Diretdrio dos Indios (for settled Indians) and the 1808 and 1809
royal decrees were active. Through these royal decrees, prince-regent of Portugal Jodo
VI authorized just war against Botocudo indigenous groups in the Rio Doce and Cam-
pos de Guarapuava regions, in southeastern Brazil. The prince also established that
captured Indians were to be subject to mandatory labor for ten or fifteen years, while
those who surrendered peacefully to live in settlements or assignation to landowners
for forced labor were placed under guardianship. Whereas the Diretdrio ceased to
apply in 1822, the just war and captivity authorizations were irrevocably cancelled by
the law of October 27, 1831, which freed from servitude all Indians captured thus far.
Following this law, they were to be considered “orphans” and remain under the juris-
diction of the judges of orphans. Years later, the Additional Act of 1834 provided pro-
vincial assemblies with autonomy to legislate on indigenous peoples. Local solutions

13 Ibid.: 38. In the original: “Porque tenho por infalivel que estes indios como sdo, ndo s6 barbaros e
rusticos, mas, além de preguicosos, ndo amam conveniéncia alguma a que hajam de chegar por tra-
balho, logo que se capacitarem que estdo em plena liberdade e que os ndo podem obrigar a residir
nas fazendas em que se acham, no mesmo instante me persuado a que desamparem absolutamente
aos lavradores e se metam pelos mocambos, deixando tudo em confusdo e desordem porque eles ndo
admitem por ora meio termo, e € necessario que os obriguem para se conservarem em ordem.”

14 Thid.: 43-45.
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and norms regarding that group proliferated after the act."> Admittedly, the parallels
between indigenous subjects and liberated Africans are complex, especially since the
norms related to both groups were applied unevenly. In any case, it must be noted
that the same Old-Regime logics of destitution and incapacity that defined at least
part of the indigenous peoples came to define liberated Africans as well.'® In the nine-
teenth century, the system centered around the judges of orphans organized state
management of forced labor supply very efficiently, for private and public demands
alike. This arrangement safeguarded the economic and social-control interests of pri-
vate and public actors. Although in principle the surveillance over guardianship ar-
rangements aimed to avoid the re-enslavement of Indians and liberated Africans, in
practice these groups had their right to freedom severely restricted and remained
confined to the lowest rungs of the Brazilian social hierarchy, despite being juridically
considered free. However, while indigenous subjects gradually assimilated into the
poor and mixed populations, distancing themselves from owning land and keeping
their culture but freeing themselves from guardianship, liberated Africans struggled
with statute-associated restrictions for decades on end. In studies of Old-Regime colo-
nial societies, a recurring mode of hierarchical incorporation of “others” stands out:
after a given period of adaptation to colonial society’s codes, non-white subjects were
ready to take part in that society’s rites as long as they respected the boundaries of
the social place reserved for their “kind.” Once manumitted, African-born individuals
would participate in the administration of brotherhoods, militia units, trades corpora-
tions, and their local civic bodies — always bearing in mind the limitations imposed by
blood purity requirements for assuming public posts, ecclesiastic responsibilities, and
honorific orders.?” Following this social rationale, once Africans rescued from the
slave trade finished their guardianship and terms of mandatory service they would
be allowed to integrate into the societies in which they now lived, enjoying “full
rights” just as other freed Africans (libertos), since liberated Africans were legally
free. Notwithstanding, the newest studies on the transformations of slavery and the

15 Patricia Melo Sampaio, “Politica indigenista no Brasil Imperial,” in O Brasil Imperial, vol. 1, 18081831,
ed. Keila Grinberg and Ricardo Salles (Rio de Janeiro: Civilizacdo Brasileira, 2009): 183-84; Fernanda
Sposito, “Liberdade para os indios no Império do Brasil: a revogacdo das guerras justas em 1831,”
Almanack 1 (2011): 52-65.

16 Anténio Manuel Hespanha, Imbecillitas: as bem-aventurangas da inferioridade nas sociedades de
Antigo Regime (Sdo Paulo: Annablume, 2010).

17 On Afro-descendants’ incorporation into colonial society, see Hebe M. Mattos, “A escraviddo mod-
erna nos quadros do Império Portugués: o Antigo Regime em perspectiva atlantica,” in O Antigo Re-
gime nos trdpicos: a dindmica imperial portuguesa: (séculos XVI-XVIII), ed. Jodo Luis Ribeiro Fragoso,
Maria Fernanda Bicalho, and Maria de Fatima Gouvéa (Rio de Janeiro: Civilizacdo Brasileira, 2001):
141-62; Anthony J.R. Russell-Wood, “Através de um prisma africano: uma nova abordagem ao estudo
da didspora africana no Brasil Colonial,” Tempo 12 (2001): 11-50; and Mariza de Carvalho Soares, Peo-
ple of Faith: Slavery and African Catholics in Eighteenth-Century Rio de Janeiro (Durham, NC: Duke Uni-
versity Press, 2012). A similar logic possibly applied to unsettled indigenous subjects.
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world of labor in the nineteenth century point to a restriction of manumissions, as
well as of the horizons of autonomy of African-born and African-descended persons
in the Atlantic world. It is in this context that we can understand liberated Africans’
experiences after 1830.'

3 The Effects of Brazilian Legislation on the
Abolition of the Slave Trade

The turbulent process of state building and definition of the boundaries of citizenship
in post-independence Brazil were intrinsically related to the continuation of the ille-
gal slave trade and expansion of slavery, affecting the landscape of the exercise of
rights for liberated Africans. Whether formally or informally, these rights would be
questioned, undermined, and revoked in practice, to the point that liberated Africans’
experiences and expectations diverged very little from those of enslaved persons. The
Anglo-Brazilian mixed commission court in Rio de Janeiro operated between 1830 and
1845. Acting in accordance with the treaty for the abolition of the slave trade, the com-
mission emancipated and registered Africans found on board the ships engaged in il-
legal slave trading. That done, the commission turned the individuals over to the
Brazilian authorities in charge of them, the latter proceeding according to the 1818
royal decree. The law passed on November 7, 1831 marked a break with previous
understandings of recaptive Africans’ rights. Its first article notably proclaimed free
“all slaves, who enter the territory or ports of Brazil, coming from the outside,” extend-
ing the reach of suppression activities to cover not only the sea, but also the coastal
areas and the interior, and stipulating no time limit after disembarkation for appre-
hensions to happen. A decree dated April 12, 1832, which regulated the application of
the 1831 law, stipulated that vessels were to be searched by assigned authorities and
any slaves found on board were to be deposited until due trial. It also established that
Africans originating in the illegal trade could turn to public authorities and claim their
freedom at any point in time."® The 1831 legislation separated the vessel’s and traffickers’

18 Among many others, see particularly Robert W. Slenes, “A ‘Great Arch’ Descending: Manumission
Rates, Subaltern Social Mobility, and the Identities of Enslaved, Freeborn, and Freed Blacks in South-
eastern Brazil, 1791-1888,” in New Approaches to Resistance in Brazil and Mexico, ed. John Gledhill
and Patience A. Schell (Durham, NC: Duke University Press, 2012): 100-118; David Northrup, Indentured
Labor in the Age of Imperialism, 1834-1922 (Cambridge: Cambridge University Press, 1995); Rebecca J.
Scott and Jean M. Hébrard, Freedom Papers: An Atlantic Odyssey in the Age of Emancipation (Cam-
bridge, Mass: Harvard University Press, 2012); and Ada Ferrer, Freedom’s Mirror: Cuba and Haiti in the
Age of Revolution (Cambridge: Cambridge University Press, 2014).

19 “Lei de 7 de Novembro de 1831,” in Colegdo de Leis do Império do Brasil de 1831, vol. 1 (Rio de
Janeiro: Typographia Nacional, 1875): 182-84; “Decreto de 12 de Abril de 1832 — D& Regulamento Para a
Execucdo Da Lei de 7 de Novembro de 1831 Sobre o Trafico de Escravos,” in Cole¢do das Leis do
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trials — conducted in the criminal sphere — from the adjudication of Africans’ freedom —
conducted in the civil sphere. In doing so, Brazilian legislators removed slave trade re-
pression from the sphere of maritime law practiced by the mixed commissions, thus dis-
tancing their procedures from the British model. Regarding the rights of trafficked
Africans, the Brazilian 1831 law applied to all those who entered national territory from
that date, whether apprehended or not. In order for someone to be declared a liberated
African, it would suffice to go through a summary proceeding in which his or her resem-
blance to a bogal African — unable to speak Portuguese — and the circumstances of his or
her arrival in Brazil constituted enough evidence of the right to freedom. Besides Afri-
cans apprehended at sea or upon disembarking, in the 1830s and 1840s hundreds were
emancipated as individuals or in small groups and recognized as new Africans (africa-
nos novos) by the police and judicial authorities. The history of the 1831 law’s application
shows us, however, the politicization of the procedures that recognized trafficked Afri-
cans’ freedom and the undermining of these procedures after the conservative turn that
put in power those who defended slavery and the illegal trade in Brazil. Hundreds of
thousands of individuals who arrived after 1831 and were not seized had their right to
freedom neglected and lived as slaves, passing that status onto their children. For most
of the period, the imperial government only recognized as liberated Africans those
whose freedom had been declared by the mixed commission, by judges, or by the navy
auditors. Only in the late 1860s were the procedures to apply the 1831 law and recognize
African individuals’ right to freedom reactivated in an abolitionist context that saw
young lawyers, prosecutors, and judges strive to break state complicity with illegal en-
slavement.?’ As for the administrative procedures regarding those deemed liberated
Africans, the 1831 law also represented a rupture with the previous model. Its second
article declared slave traders criminally guilty for the enslavement of free persons, as-
signing to them the burden of the payment of fines and expenses related to the transpor-
tation of recaptured Africans back to the continent, where the government expected
African authorities to offer them asylum.?* The decision to send back to Africa all those
recaptured from the slave trade after 1831 impacted governmental decisions regarding
that group and the fates of many individual Africans, despite the fact that re-exporta-
tion negotiations never concluded and the plan was never put into practice. Besides
this, Africans’ freedom was associated with the British, seen as the tireless patrons of
slave trade abolition to the detriment of Brazilian sovereignty. This fact also compli-
cated the protection of liberated Africans’ rights in Brazil. The following sections focus

Império, Atos do Poder Executivo, 1832 (Rio de Janeiro: Typographia Nacional, 1874): 100-102. See also
Mamigonian, Africanos livres: 90-127.

20 Mamigonian, Africanos livres: 400-455.

21 Slave traders and buyers of newly-arrived Africans were subject to Art. 179 of the Criminal Code
(Reducing a free person to slavery); see “Art. 179, Lei de 16 de Dezembro de 1830,” in Colegdo de Leis
do Império do Brasil de 1830 (Rio de Janeiro: Typographia Nacional, 1876): 142; “Lei de 7 de Novembro
de 1831.”
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on liberated Africans’ rights vis & vis their labor power and legal status. We will analyze
those rights from the perspective of norms, their administration by the government,
and the political and diplomatic debates surrounding that group.

4 Liberated Africans as Laborers

Labor arrangements involving recaptive Africans were initially handled by the judicial
authorities of each district (Ouvidoria da comarca). In the 1830s, the judges of orphans
took over that duty, as well as the responsibility over other individuals considered in-
capable of ruling themselves: minors, orphans, and native Indians. As a tutored group,
these Africans were represented by a specific authority in each locality: the curator of
liberated Africans. In addition to representing tutored Africans, the curator observed
the fulfillment of norms regulating their legal status.?? The labor system outlined in
the 1818 royal decree functioned, mutatis mutandis, until the 1860s, distributing and
“renting” liberated Africans’ services among public and private institutions.” Initially,
the standard distribution procedure was the auction of Africans’ services to individu-
als able to pay in advance the amount equivalent to one year’s salary. The winning
bidder signed a document with the terms of responsibility over the African worker.
This was the fate of Africans rescued from the schooner Emilia and emancipated in
1821, as well as of other groups apprehended along the Brazilian coastline in the early
1830s. Faced with the practical abandonment of re-exportation measures, in October
1834 the Brazilian Ministry of Justice sought to reinstate the auctioning system. Only
two months later, however, that model was replaced when Minister of Justice Aure-
liano Coutinho implemented a concessions protocol for liberated Africans’ services.
These concessions would be granted only by judges of orphans to public institutions or
trusted individuals. Hirers signed the terms of responsibility in the presence of public
authorities, solemnly vowing

22 The curator of liberated Africans was always summoned in bureaucratic issues involving his sub-
ject group. He did not necessarily act in favor of autonomy — in fact, curators tended to defend that
liberated Africans should stay under their hirers’ control for the sake of public order. See Mamigo-
nian, Africanos livres: 121-22.

23 The royal decree of January 26, 1818 remained in force in Brazil, as did the Portuguese legislation
more broadly, in accordance with the law of October 20, 1823. The 1818 decree served as legal base for
liberated Africans’ auctions until at least 1839. See “Lei de 20 de Outubro de 1823,” in Colegdo de Leis do
Império do Brasil de 1823, vol. 1 (Rio de Janeiro: Imprensa Nacional, 1887): 7-10. In Africanos livres, 1
explore the Ministry of Justice’s orientation for liberated Africans apprehended in Bahia in 1834 to have
their services auctioned off in accordance with the 1818 decree. See Mamigonian, Africanos livres: 83.
The emancipation letter of Geraldina Sunde, from Brigue Leal, no. 236, issued by Rio de Janeiro’s Anglo-
Brazilian Mixed Commission also referred to the 1818 decree. See Mamigonian, Africanos livres: 49.
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to sustain them, give them clothing, medical aid, and education, whether moral or religious, [. . .]
to inform the same judges by means of legal proof the death or flight of [liberated Africans] and
to assign to them service that corresponds to their strength and age.?*

A priori, a maximum of eight Africans could be entrusted to a single hirer, who was man-
dated to keep them in the provincial capitals, turn them over for re-exportation (in case it
did happen), and bring to the collectors of customs a yearly amount corresponding to
Africans’ “salary,” fixed upon their concession.” All labor contracts involving liberated
Africans were imposed by public authorities relying on predetermined conditions —
including wages, paid directly to a fund. This system underscored the juridical inca-
pacity experienced by liberated Africans, whatever their age. Regarding the use of
their workforce, their juridical treatment did not effectively differ from that of other
groups of free persons considered incapable, such as Indians and children. Nonetheless,
these principles were applied in distorted ways that referred back to the political choices
of the 1830s and 1840s — choices that restricted liberated Africans’ rights. Records from
955 emancipated Africans across seven apprehension cases in Rio between 1834 and 1838
reveal significant differences in liberated Africans’ distribution for labor purposes.
Among those, 82% were distributed among private parties and 18% redirected to pub-
lic service. Women were more often sent to private hirers (95% of women against 75%
of men), whereas the proportion of men sent to public institutions was higher (25% of
men against 5% of women).”® This context gave rise to very distinct labor experiences
among liberated Africans. Liberated Africans hired by private parties worked as do-
mestic servants, either at their bidders’ or hirers’ houses or under lease to third par-
ties. They held a number of functions in nineteenth-century homes, from laundry
washing to gardening to breastfeeding. They were also at times employed under the
hiring-out system (trabalho de ganho). In the latter case, they were to pay a previously
stipulated weekly amount to their original hirers, saving any occasional outstanding
revenue for themselves.?” These labor arrangements were effectively analogous to
those of urban slavery, since they withheld remuneration for performed labor and

24 Lauriana ou Edeltrudes, Peticdo de Emancipacdo, Arquivo Nacional (National Archives of Brazil),
6/2/1860: IJ6 523.

25 “Aviso de 29 de Outubro de 1834, Com Instrucdes Relativas & Arrematacdo Dos Africanos Ilicita-
mente Introduzidos No Império,” in Colegdo das Decisdes do Governo do Império do Brasil, 1834 (Rio
de Janeiro: Typographia Nacional, 1866): 278—-81; Aviso do Ministério da Justica, Arquivo Nacional (Na-
tional Archives of Brazil), 1/12/1834: IJ1 168; “Alteragdes Feitas As Instrugdes Que Acompanham o Aviso
Expedido Pela Secretaria de Estado Dos Negdcios Da Justica, Com Data de 29 out. 1834, e de Que Faz
Mengdo o Decreto Desta Data, 19 Nov. 1835,” in Colegdo das Leis do Império de 1835, vol. 2 (Rio de
Janeiro: Typographia Nacional, 1864): 125-30.

26 “Matricula dos africanos apreendidos entre 1834 e 1838,” ca. 1865, Arquivo Nacional (National Ar-
chives of Brazil), IJ6 471. See an analysis of this source in Mamigonian, “Revisitando a ‘Transi¢do Para
o Trabalho Livre”; and Mamigonian, Africanos livres: 90-128.

27 An African woman named Candida, for example, ran her own business in Recife, Pernambuco. See
Silva, “Uma africana ‘livre’.”
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severely curtailed workers’ autonomy regarding unpunished absences — and also be-
cause they at times included physical punishment. Liberated Africans reported exces-
sive work, punishments, and mistreatment. Despite that, assigned authorities imposed
limits on Africans’ demands, legitimating hirers’ behaviors. Rosa’s and Agapito’s cases,
both from November 1836, elucidate this issue. Rosa was eleven or twelve years old and
the only maid in Manoel José Simdes’ house in Rio. Upon being verbally and physically
assaulted by Simdes’ wife for delayed service, Rosa fled and took refuge at the House of
Correction. She was adamant not to return to her hirer’s house, as became evident in
her attempt to commit suicide by jumping down a well at the House of Correction. After
evaluating the case, the curator of liberated Africans suggested to the police chief:

I hold that she absolutely must be returned to the custody of her renter, so that her behavior
does not become a precedent for serious abuses on the part of others. Nevertheless, in order to
keep her in some degree of subjugation her renter should employ some docility, and he should
have his wife assign the girl a less heavy burden of labor. If she does not submit, I recommend
that she be turned over to the authorities so that strong and exemplary punishment might be
applied.”®

As the curator’s statement demonstrates, accepting Rosa’s complaints opened a prece-
dent for other liberated Africans to pursue the imperial government’s protection in
case problems arose involving their hirers. The government expected hirers to main-
tain control over liberated Africans and only reach out to the public authorities in
cases of extreme necessity. The referred curator followed this principle when he re-
jected Agapito’s complaint that his hirer, Agostinho Feliciano, had been forcing him to
work on Sundays and holidays, delaying his lunchtime to up to four in the afternoon,
feeding him brown bread, and punishing him on top of everything. Agapito also re-
ported doing all of his work unpaid. After investigating the case and finding no signs
of mistreatment, the curator concluded that he should send the liberated African back
to his bidder, advising in favor of the former’s punishment “to cure the bad habit of
escaping and to correct his errors, for eating brown bread late in the day is not the
same as not eating at all and being mistreated.”®® Chief of police Eusébio de Queirés
accepted the curator’s suggestion regarding Agapito’s case, while suggesting to the
minister of justice the destitution of Simdes’ concessionary privilege over Rosa’s serv-
ices, seeing as she had been mistreated.*® Liberated Africans designated to serve in
public institutions provided the labor force that allowed the expansion of urban public
services, the strengthening of military institutions, and the paving of public highways,
besides the very construction of the capital’s House of Correction. In contrast with the

28 The quotes are borrowed from Thomas Holloway’s discussion of Rosa’s and Agapito’s cases. See
Thomas H. Holloway, Policing Rio de Janeiro: Repression and Resistance in a 19th-Century City (Stan-
ford, CA: Stanford University Press, 1993): 117-20.

29 Ibid.: 119.

30 Ibid.: 119-20.
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work arrangements of liberated Africans entrusted to private parties, those working
in public institutions had their mobility curtailed and suffered under their managers’
harsh treatment. This large contingent of liberated African workforce seems to have
worked under — always unpaid — labor requisites and a disposition to allocate workers
according to their individual aptitudes. This strategic allocation relied on a constant
reorganization of laborers among public institutions. Because they were organized
into large groups, liberated Africans in many of these institutions, such as the war ar-
senal, the gunpowder factory, and the ironworks of Ipanema (Arsenal de Guerra, Fdb-
rica de Pélvora, and Fdbrica de Ferro de Ipanema, respectively), were able to form
families that stuck together for decades. This might be the one right they were effec-
tively able to enjoy, and it was generally an acknowledged right. Conversely, children
usually started working at seven years old, frequently integrating with the many invol-
untary laborers in those institutions.* Upon the prohibition of newly-emancipated Afri-
cans’ concession to private parties in 1850, the landscape of labor relations changed for
that population. “New Africans” would fulfill their mandatory service period exclu-
sively under public interest institutions, works, or entities. They were thus sent to many
provinces’ public works divisions, hospitals, and some private companies that claimed
to be of public interest, such as Viscount Maud’s Company for Steam Navigation of the
Amazon (Companhia de Navegagdo a Vapor do Amazonas) and the Mining Company of
Mato Grosso (Companhia de Mineragdo de Mato Grosso), owned by investors from the
province of Rio de Janeiro. Notwithstanding liberated Africans’ engagement in works
and activities associated with modernization, the forms taken by the state’s exploitation
of their labor force did not change — the management of the group demonstrated the
imperial government’s commitment to the reproduction of compulsory labor, instead of
the promotion of free labor arrangements.** Contrary to impressions left by the bilat-
eral agreements on liberated Africans, the apprenticeship system was never active in

31 On Africans’ labor in public institutions, and specifically the Fdbrica de Pélvora da Estrela, see Mor-
eira, “Liberdade tutelada”; and Alinnie Silvestre Moreira, “Os africanos livres, sua prole e as discussdes
emancipacionistas: as familias e a administracdo dos descendentes de africanos livres na Fabrica de P6l-
vora da Estrela (Rio de Janeiro, 1830-1860),” Estudos Afro-Asidticos 29, no. 1-3 (2007): 161-200. On Rio de
Janeiro’s House of Correction and public works, see Carlos Eduardo Moreira de Araujo, “Cérceres impe-
riais: a Casa de Correcdo do Rio de Janeiro: seus detentos e o sistema prisional no Império, 1830-1861”
(PhD diss., Universidade Estadual de Campinas, 2009); and Carlos Eduardo Moreira de Araujo, “A engen-
haria da liberdade: os africanos livres e as obras publicas no Rio de Janeiro Imperial,” in Pesquisa em
agdo, vol. 2, ed. Shirley G.S. Carreira and Marcelo M. Mazzi (Belford Roxo: Uniabeu, 2014): 33-51. Also on
the House of Correction, see Gustavo Pinto de Sousa, Africanos livres: escravos, prisioneiros ou trabalha-
dores da Casa de Corregdo da Corte? (Rio de Janeiro: Editora Multifoco, 2013). On the Ironworks of Ipa-
nema and the construction of the Santos—Sdo Paulo road, see Mariana Alice Pereira Schatzer Ribeiro,
Entre a fdbrica e a senzala: um estudo sobre o cotidiano dos africanos livres na Real Fdbrica de Ferro Sdo
Jodo do Ipanema — Sorocaba — Séo Paulo (1840-1870) (Sdo Paulo: Alameda, 2017); Mariana Alice Pereira
Schatzer Ribeiro, “Trabalho e cotidiano dos africanos livres na Estrada da Maioridade: Sdo Paulo-Santos
(1840-1864)” (PhD diss., Universidade Estadual Paulista, 2019).

32 Mamigonian, Africanos livres: 284-323; Moura, “Dos sertdes da Africa para os do Brasil.”
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Brazil. Up to 1824, the Portuguese Empire’s system of mechanical trades structured
workers’ training, labor opportunities, and quality control for services across different
specializations. The municipal chambers regulated these systems by means of ap-
pointed “trade justices” (Juizes de oficio). Historian Moénica Martins brought up the de-
bate on the extinction of trade corporations during the 1823 Constituent Assembly. For
the viscount of Cairu, apprenticeship in trades or crafts guaranteed education towards
labor, particularly for the destitute, whereas the liberal political project would condemn
them to idleness. In any case, Cairu was defeated in the assembly and the 1824 constitu-
tion extinguished trade corporations, dismantling the system without fully eradicating
it from the legislation.® There are no records of governmental investment in or prefer-
ence for liberated Africans’ training in the mechanical trades. Although several liber-
ated African women sought to have their children learn trades under tailors and
seamstresses, for instance, most of them did not enjoy enough autonomy to pursue
these arrangements.®* Neither the rights and obligations included in the 1830 law — reg-
ulating service contracts for Brazilians and foreigners — nor those in the 1837 law — reg-
ulating service rental — applied to liberated Africans.*® As laborers, at least those
entrusted to private parties ought, in theory, to have been governed by domestic service
legislation as it featured in the Philippine Ordinances.*® At any rate, as Brazilian
“worlds of labor” come under increasing scrutiny, it becomes clearer that liberated Afri-
cans were ascribed a different status than “servants or free laborers” set forth in mixed
commissions’ regulations. This shift possibly happened in the application of the 1834
and 1835 regulations. Since the management of liberated African workforce was the
duty of judges of orphans, laborers could not select their employers, negotiate their
wages, or possibly seek protection under the Philippine Ordinances in legal disputes.

33 Monica de Souza N. Martins, Entre a cruz e o capital: as corporagoes de oficios no Rio de Janeiro
apds a chegada da familia real (1808-1824) (Rio de Janeiro: Garamond Universitaria, 2008); Marcelo
MacCord, “A Irmandade de Sdo José do Ribamar e o fim das corporacdes de oficio: Recife, primeiras
décadas do Oitocentos,” Portuguese Studies Review 18, no. 1 (2010): 135-53.

34 Peticdo de emancipacdo de Maria Rebola, Arquivo Nacional (National Archives of Brazil), 17/06/
1857: GIFI 6D-136; Amaélia Guilhermina de Oliveira Coutinho, Pedido de emancipacdo para a Africana
livre Carolina Congo, Arquivo Nacional (National Archives of Brazil), 02/12/1857: GIFI 6D-136. Maria’s
son was a tailor’s apprentice. One of Amalia’s daughters learned sewing; another had worked under
four different women masters, but had left them all for being too fidgety.

35 “Lei de 13/09/1830 — Regula o Contracto Por Escripto Sobre Prestacdo de Servigos Feitos Por Brasi-
leiro Ou Estrangeiro Dentro Ou Fora Do Império,” in Colegdo de Leis do Império do Brasil de 1830, vol.
1 (Rio de Janeiro: Typographia Nacional, 1876): 33; “Lei n. 108, de 11/10/1837 — Dando Varias Providén-
cias Sobre Os Contratos de Locacdo de Servicos Dos Colonos,” in Colegdo de Leis do Império do Brasil
de 1837, vol. 1 (Rio de Janeiro: Typographia Nacional, 1861): 76.

36 Monica Duarte Dantas and Vivian Chieregati Costa, “O ‘pomposo nome de liberdade do cidadao’:
tentativas de arregimentacéo e coercdo da mao-de-obra livre no Império do Brasil,” Estudos Avanga-
dos 30, no. 87 (2016): 29-48; Henrique Espada Lima and Fabiane Popinigis, “Maids, Clerks, and the
Shifting Landscape of Labor Relations in Rio de Janeiro, 1830s—1880s,” International Review of Social
History 62 (2017): 45-73.
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Liberated Africans did not enjoy direct recourse to legal courts, and public authorities
responsible for the protection of their rights did the bare minimum, as illustrated by
Rosa’s and Agapito’s cases. It should be noted that the “wages” determined by judges of
orphans to be paid to collectors of customs (or, in Rio, to the municipal treasury) were
often not collected.*” The imperial government thus set up for liberated Africans a con-
dition in which they did not have access to specialized trade training, avenues of negoti-
ation regarding their own labor power, or even any remuneration for their services.
British commission and diplomatic employees in Brazil understood these signs of coer-
cive labor as a violation of the bilateral agreement that posited liberated Africans’ free-
dom. Their response was constrained, however, by the mixed commissions’ regulations,
which laid the responsibility over that group into their host nation’s hands. To bypass
Brazil’s refusal to share guardianship or concede information about liberated Africans,
in the 1840s the British Foreign Office and its representatives in Brazil devised a two-
pronged policy. On one hand, they undermined the mixed commission in favor of trans-
porting vessels for adjudication by British Admiralty courts (favoring liberated Africans’
engagement in their own colonies); on the other, they started to offer individual protec-
tion to those moving into their jurisdiction. This altered the fates of many liberated Afri-
cans, among them the sailors José Majojo and Francisco Mocambique. It was also the
fate of those rescued from the Flor de Luanda, who were distributed in 1838 among in-
stitutions and individuals trusted by British diplomats and awarded emancipation let-
ters, with a sum equal to their salaries exactly eight years later (in 1846), in addition to
the promise that they would be transferred to the British colony of Trinidad. This was a
deliberate act by the British to signal to liberated Africans how they understood free-
dom. In following years, the British would invest heavily in the protection of liberated
Africans’ right to emancipation on the completion of their guardianship period. As his-
torian Maeve Ryan points out, they traditionally did so through diplomatic avenues.®

5 The Right to Emancipation from Guardianship

The experiences of liberated Africans recaptured before November 1831 suggest that
they displayed autonomy and broke free from the managers or hirers of their serv-
ices, having sought to formalize the end of their guardianship. In a public notice from
April 1845, Rio de Janeiro’s curator of liberated Africans reiterated this group’s right

37 Liberated Africans never received the earnings from this fund, which was eventually incorporated
into the National Treasury. See Mamigonian, Africanos livres: 103-5.

38 Maeve Ryan, “British Antislavery Diplomacy and Liberated African Rights as an International
Issue,” in Liberated Africans and the Abolition of the Slave Trade, 1807-1896, ed. Richard Anderson and
Henry B. Lovejoy (Rochester, NY: University of Rochester Press, 2020): 215-37.
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to emancipation respecting the time limit outlined in the 1818 royal decree. The fulfill-
ment of this right varied widely in practice.*

In September 1851, when Senator Montezuma introduced his motion regarding
liberated Africans within the empire, he sought an assessment of how the issue had
been addressed so far, so as to evaluate and possibly reformulate corresponding poli-
cies. The senator wondered whether that group had learned trades, and most impor-
tantly “whether liberated Africans given to labor engagements, since this system has
been in practice, have achieved full governance over their own freedom upon the end
of the lease.”*® Montezuma had previously served as minister of justice; as an ob-
server of life in the city and someone who engaged in dialogue with government offi-
cials, legislators, and British representatives, he surely knew that the answer to his
question was negative. He described liberated Africans’ condition as analogous to ser-
vitude and insisted on calling the government’s attention to liberated Africans’ fates,
“for the use and enjoyment of the rights they possess as free men.” At times treating
labor arrangements as engagements and at others as service rental, Montezuma
steered clear of the imperial bureaucracy’s standard terms (the “auctioning” and
“concession” of services), perhaps because they were inextricably associated with in-
voluntary arrangements and denied laborers much autonomy. His treatment of liber-
ated Africans as free subjects aimed to ascribe to them the juridical capacity withheld
from them by the bureaucracy. The reality was that liberated Africans’ emancipation
was a pressing topic at the start of the 1850s. Perhaps Montezuma knew that the Min-
istry of Justice occasionally received a few requests for emancipation from guardian-
ship, such as one by Maria da Conceicéio.*! This liberated African woman had been in
service for over fifteen consecutive years and requested to be dismissed from serving
a certain D. Emilia Candida da Cruz, seeing as she, Maria, was sick with tuberculosis.
Curator Carlos Hondrio Figueiredo knew that two liberated Africans had been eman-
cipated shortly beforehand under condition of leaving the country. He forwarded Ma-
ria’s request for an emancipation letter, also with the requirement of leaving the
empire once her health improved. The response he received from Eusébio de Queirds
claimed that Africans “can only remain in the empire by performing service while
they cannot be re-exported.”** As Rio de Janeiro’s chief of police, Eusébio de Queirés
sought to exercise his institutional power to restrict the numbers of free and freed
blacks in the city. In doing so, he echoed legislators from other spaces where slavery
thrived in the United States and the Caribbean, who imposed control over manumis-
sions to limit the growth of a free colored population. Queir6s used his authority to
deport Africans considered undesirable, such as Felicio Mina, who was sent to Angola.

39 Mamigonian, Africanos livres: 63-75, 120-27.

40 Anais do Senado (Proceedings of the Senate), 12/9/1851: 315.

41 Carlos Honorio de Figueiredo, Pedido de emancipacado para Maria da Conceicdo, Arquivo Nacional
(National Archives of Brazil), 12/4/1849: 1J6 523.

42 Thid.
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Years later, Queiros recalled that the imperial government had deported liberated
Africans on various occasions, “at times in large numbers” — a procedure that would
be unfeasible were they recognized as Brazilian citizens.** Numerous liberated Afri-
cans hinted at their intention to break free from hirers’ orders, ending up returned to
the House of Correction. In May 1856, Anginha Rebola petitioned for emancipation for
her and her fourteen-year-old daughter Sara. According to her hirer Maria Francisca
dos Santos Torres, she “displayed good behavior until the beginning of last year,
though thenceforth she tended to alcoholism, [and] became exceedingly proud and
insolent, using as a pretext her condition as free to disobey me and disrespect me,
notwithstanding the good treatment she always received from me.”** Anginha’s serv-
ices had been hired by the House of Correction in 1837 until its director, Thomé Joa-
quim Torres, transferred her to perform domestic work at his own house when she
gave birth to her daughter. Anginha was still employed at the Torres household when
she presented her petition. While waiting for a decision, Anginha was returned to the
House of Correction. Her emancipation letter was only issued months later, since the
Torres’ son had pleaded with the government to delay it so as to make up for a “very
long history of misbehavior.”*

British diplomacy in Rio increased pressure on the issue of liberated Africans’
rights after the bilateral convention of 1817 expired, resulting in the shutdown of the
mixed commission in 1845. The British consul in Rio, Robert Hesketh, invited to the
consulate a number of liberated Africans residing in the city, listened to their com-
plaints, and collected information on their workplaces and remuneration. Between
1849 and 1851, he compiled a list with 854 names. It is not unreasonable to speculate
that he might have intended to remove them to one of the British colonies in the Ca-
ribbean, where other Africans found on apprehended ships had been sent. Actions
like this were part of a broader politics of pressure on the Brazilian government,
using the illegality of the slave trade as a weapon. A few weeks before Montezuma’s
parliamentary request for information on liberated Africans, the British Royal Navy

43 Queir6s’ declaration was made in the context of an assessment of the State Council’s foreign affairs
section regarding a decision by the Brazilian consulate in Montevidéu to protect a an African freed-
man. See Brazil. Fundacédo Alexandre de Gusmdo. O Conselho de Estado e a politica externa do Império:
consultas da se¢do dos negdcios estrangeiros, 1858-1862 (Rio de Janeiro: FUNAG, 2005): 187-92.
Queirés’ opinion can be found on page 191. On the politics of liberation regarding freed Africans, see
Cunha, Negros, estrangeiros; Jodo José Reis, Rebelido escrava no Brasil: a historia do levante dos malés
em 1835 (Sao Paulo, Brazil: Companhia das Letras, 2003): 479-85; Mary C. Karasch, Slave Life in Rio de
Janeiro, 1808-1850 (Princeton, NJ: Princeton University Press, 1987): 337. On the rights of freed Afri-
cans, see Beatriz G. Mamigonian, “Os direitos dos libertos africanos no Brasil oitocentista: entre razdes
de direito e consideracdes politicas,” Histdria 34, no. 2 (2015): 181-205.

44 Peticdo de emancipacdo de Anginha Rebola, Arquivo Nacional (National Archives of Brazil), 5/5/
1856: Div. SDH cx.782 pc.3.

45 Thid.
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apprehended the Piratinim on the route from Salvador to Santos. A total of 102 enslaved
people, creoles and Africans, were found on board. For Lord Palmerston, all those who
were apprehended at the time would be considered “liberated Africans” — a broader
interpretation of the statute that challenged the Brazilian Empire’s own understand-
ing.*® There is no indication that the government responded to Senator Montezuma’s
motion in the following year’s parliamentary session. The requested records existed,
but they were incomplete and highly dispersed. More importantly, however, the gather-
ing of this information depended on a political decision. No single person had a compre-
hensive perspective on the issue, but it was easy to see that it was a most delicate one.
Up to 1850, over five thousand Africans had been emancipated and, among those who
had not died, most had already fulfilled their fourteen years of mandatory service.
Since the prohibition of the slave trade north of the equator in 1815 (affecting commerce
with Bahia and the northern Brazilian provinces) and full prohibition in 1830, an esti-
mated 920,000 Africans were illegally brought into Brazil.*’ Considering the popular
conflation of “liberated Africans” with “Africans imported since the trade’s prohibition,”
Montezuma’s caution in addressing the subject of liberated Africans was hardly point-
less. As the senator commented, before the Eusébio de Queir6s Law this topic was off
limits. Despite the silence on the subject of Montezuma’s motion, the Brazilian Ministry
moved to address liberated Africans’ emancipation. In December 1853, a decree was in
place granting the right to request emancipation to all those having completed fourteen
years of service. It mandated “emancipated Africans” to reside in government-designated
places and assume remunerated occupations.” When analyzed from multiple perspec-
tives, the emancipation of liberated Africans reveals its political character. The petitions
were bureaucratic and laborious administrative files that required proxies (solicitadores
de causas), attorneys, or their own hirers to act on behalf of the Africans. The scribe in
charge of liberated African records issued a certificate from their registry (Livro de Ma-
tricula dos Africanos Livres), which identified the lot from which each African had been
emancipated, as well as when his or her services had been entrusted and to whom. This

46 This unilateral interpretation of British law was radical in relation to the Aberdeen Act of 1845,
which categorized the Brazilian slave trade as piracy while failing to determine that property could
be confiscated without judgment. See Beatriz G. Mamigonian, “In the Name of Freedom: Slave Trade
Abolition, the Law and the Brazilian Branch of the African Emigration Scheme (Brazil-British West
Indies, 1830s-1850s),” Slavery & Abolition 30, no. 1 (2009): 41-66. Using a condescending euphemism,
Martinez presents the British Foreign Office’s extralegal measures in the campaign for slave trade re-
pression as “creative interpretations” of the bilateral treaties. See Martinez, The Slave Trade: 140-44.
47 T address the issue of the extension of liberated Africans’ statute to comprise illegally enslaved Afri-
cans, as well as the political implications of the illegal trade on slavery, in Beatriz G. Mamigonian, “O dir-
eito de ser africano livre: os escravos e as interpretacdes da lei de 1831, in Direitos e justicas no Brasil:
ensaios de histdria social, ed. Silvia Hunold Lara and Joseli Maria Nunes Mendonca, Colecdo Varias Histor-
ias 22 (Campinas, SP, Brasil: Editora UNICAMP, 2006): 129-60; and Mamigonian, Africanos livres.

48 “Decreto N° 1.303, de 28 de Dezembro de 1853,” in Colegdo de Leis do Império do Brasil, 1853, vol. 1,
1853: 420.
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certificate was then attached to a petition addressed to the emperor. The documents
passed through the hands of multiple authorities within the Ministry of Justice. The judge
of orphans and the curator of liberated Africans matched the paperwork to the plaintiff
and verified the fulfillment of the service period, almost always confirming it. The chief
of police requested information from the director of the House of Correction about the
referred African’s behavior and even arranged an interrogation with the plaintiff — and
often also the hirer - to cross-examine his or her behavior and relationships in the city.
Flights, drunkenness, and insubordination were never overlooked. At the end, a Ministry
of Justice official summarized this information and forwarded it to the minister, who
proffered his decision. As already mentioned, every African was required to fulfill the
fourteen years of service in order to be emancipated, but this was not enough to confirm
their right. The authorities in charge of petition proceedings considered a number of
requirements absent from the decree, such as obedience and good conduct. Even so,
Africans who fulfilled these requirements and demonstrated the financial means for
self-support might have their petitions denied. The restriction of liberated Africans’
right to definitive emancipation was tied to a perception that, once emancipated, they
might pose a threat to the Brazilian social order, for they rejected submission. The
director of the House of Correction in Rio de Janeiro resented their autonomy: “The
African, once freed, hardly submits himself to regular daily work, since the resources
of the country are enough to feed him, and in general they do not care about the fu-
ture. In this establishment, among the large number of emancipated Africans it is no-
table that only a few subject themselves to salaried work.”*® An analysis of over 250
petitions sent to the Ministry of Justice revealed that the imperial government had
prepared a trap: liberated Africans entrusted to private parties petitioned for emanci-
pation, were deposited at the House of Correction to await the proceedings, and sys-
tematically had their services transferred to public institutions. Only after that move
did they receive the — negative — reply to their petitions, since those who labored in
public service did not enjoy the right to emancipation under the 1853 decree. Few lib-
erated Africans managed to achieve emancipation in the 1850s. Some resorted to Brit-
ish diplomats for help.*°

49 Report from the Director of the House of Correction of Rio de Janeiro, attached to Brazil, Relatério
do Ministério da Justica apresentado a Assembleia Geral Legislativa na 4a sessdo da 12a legislatura
pelo respectivo ministro e secretéario de Estado José Thomaz Nabuco de Aradjo (Rio de Janeiro: Typog-
raphia Universal de Laemmert, 1866): 5.

50 On the process of emancipation of liberated Africans, see Mamigonian, “Do que o ‘preto mina’ é
capaz”; and Beatriz G. Mamigonian, “Conflicts over the Meanings of Freedom: The Liberated Africans’
Struggle for Emancipation in Brazil (1840s-1860s),” in Paths to Freedom: Manumission in the Atlantic
World, ed. Rosemary Brana-Shute and Randy J. Sparks (Columbia, SC: University of South Carolina
Press, 2009): 235-64. On the support provided by British diplomacy to liberated Africans, see Daryle
Williams, “‘A necessdria distingdo entre liberdade e emancipagdo’: nocoes africana, inglesa e brasi-
leira do que é ser emancipado,” in Instituicdes nefandas: o fim da escraviddo e da serviddo no Brasil,
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In 1859, the justice section of the State Council acknowledged the injustice of the
1853 decree towards liberated Africans employed in public institutions, while ac-
knowledging the reason might have been that they were essential for the mainte-
nance of a public workforce. The promise of re-exportation also justified the imperial
government’s control over liberated Africans. State councilors reckoned that “with
justice, being free, they cannot be perpetually subjected to a guardianship similar in
means to slavery, waiting for a re-exportation that starts to turn into effective deri-
sion.””! In any case, liberated Africans’ autonomy was not on the horizon. Councilors
themselves — among them Eusébio de Queir6s — advised that the government adopt “a
few measures that would subject them to some authority’s inspection and that would
disperse them, for example, across several settlements, since the rapid introduction of
so many free blacks in the same place where they have lived, if not entirely as slaves,
then at least subjected to a certain regime, cannot but generate inconvenience.”* And
the administration followed suit: instead of denying emancipation or withholding let-
ters from their recipients, authorities issued the documents under the condition that
emancipated subjects moved away from Rio de Janeiro. The records show countless
such cases. In the early 1860s, many liberated Africans — officially deemed “emanci-
pated Africans” — were transferred from the capital to the provinces, along with in-
structions for provincial authorities to watch them and keep them under control. The
arrival of British minister William Christie in Brazil in the early 1860s raised the
stakes of British pressure for liberated Africans’ definitive emancipation. Christie was
adamant to enforce the bilateral agreements and the Brazilian legislation regarding
slave trade prohibition. For him, that meant systematically obtaining information
from the Brazilian government regarding liberated Africans and their service periods
in order to make sure they would be emancipated once their obligations were ful-
filled. As Christie later recalled in his Notes on Brazilian Questions, he relied on Brit-
ish diplomatic archives in Rio to learn about the earlier stages of the two countries’
diplomatic correspondence. Expectedly, he also made use of personal testimonies
from other diplomatic officials.>® Christie sent a series of representations to ministers
of foreign affairs insisting on the right to “full freedom” owed to Africans emancipated
by the Anglo-Brazilian mixed commission. He paid particular attention to the saga of the
liberated Africans employed at the ironworks of Ipanema, who were transferred to the
military colony of Itapura, on the border between Sdo Paulo and Mato Grosso provinces.
There, they would continue to serve the military without any remuneration or prospect
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of emancipation. Faced with the Ministry of War’s plan to change the status of those
who served for six more years — with good conduct — to that of “settlers,” Christie vehe-
mently urged the imperial government to grant them emancipation letters and dismiss
them from a new period of compulsory labor. Christie also discovered that many liber-
ated Africans attained emancipation in exchange for residing and working away from
Rio de Janeiro, and he insisted that no condition or restriction be imposed on them. He
interfered in the management of liberated Africans sent to Amazonas province under
the provincial president’s care or through service for the Company for Steam Navigation
of the Amazon. Christie’s correspondence suggests that British diplomacy continued to
serve as a resource for liberated Africans’ defense of their rights and an agent of pres-
sure on the Brazilian government. Christie strategically cultivated relationships with lib-
eral politicians of abolitionist leaning, such as Francisco Otaviano and Tavares Bastos,
who used the press to condemn the empire’s unwillingness to emancipate liberated Afri-
cans. When two minor diplomatic incidents sparked a crisis that would end in the sever-
ance of diplomatic ties between Britain and Brazil — and Christie’s departure from Rio
de Janeiro in early 1863 — the issue of liberated Africans in Brazil surfaced in British
parliamentary debates. Part of the diplomatic correspondence was published in the Brit-
ish Parliamentary Papers.>*

In February 1863, the marquis of Abrantes, then Brazilian minister of foreign af-
fairs, assured Christie that the empire administered the issue of liberated Africans
with “the greatest earnestness and solicitude” and collected information to “proceed
with all such discretion and prudence as the case requires,” since “serious inconve-
nience and dangers might result from letting loose at once among the population,
without certain precautions, a large number of uneducated individuals, and without
experience to guide them.” In other words, although it was unsustainable for the
government to maintain liberated Africans officially under guardianship, it was im-
perative that they remain under some form of control. This policy, which had already
been announced in the 1859 resolution by the State Council’s justice section, had set
the dragging pace of emancipation until 1863. The same policy was inscribed in a new
decree from September 1864, according to which all liberated Africans in the Brazilian
Empire were to be summarily emancipated — under the obligation of informing police
authorities about their places of residence and employment.>® The following months
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(Trenton, NJ: Africa World Press, 2017): 235-64.
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and years were marked by the processes of issuing and delivering remaining emanci-
pation letters and the registration of all those who had lived under the status of liber-
ated Africans. Data on Africans recaptured and distributed for service in the 1830s
show that 28.5% ended up emancipated from guardianship; 46.8% died before receiv-
ing their definitive emancipation letter; 3% fled and were never retrieved; and 21.6%
had an unknown fate. Africans who labored for public institutions were forced to
serve for longer than those who labored for private parties. Among men, most of the
emancipated worked for over twenty-five years; among women, most worked for
over twenty years instead of fourteen.>” The emancipation of remaining liberated
Africans underscored the risk that accompanied their freedom, since enslaved Afri-
cans and their supporters tried to broaden the scope of the concept of “liberated Afri-
cans” to one which included all Africans imported illegally, as opposed to only those
apprehended (as the government framed the category). This dispute went on to be-
come central to abolitionism in the 1880s.%® Now emancipated, liberated Africans and
their descendants would be less intensively kept under imperial watch. It is still un-
clear whether they were finally able to break free from compulsory labor.

6 Liberated Africans among Free Poor Brazilians

Liberated Africans’ experiences in Brazil largely depended on a juridical framework
that mixed inherited Portuguese law and newer Brazilian regulations. This framework
unfolded under British pressure, which combined surveillance and subversion of Bra-
zilian jurisdiction. The exercise of freedom, understood as autonomy and juridical ca-
pacity, was nevertheless restricted for liberated Africans between the 1820s and the
1860s. As laborers, liberated Africans were not included in a system of trade appren-
ticeship, nor were they juridically treated as domestic servants. The guardianship that
applied to them removed their autonomy vis a vis labor contracts, terms-of-service
negotiations, and labor earnings’ accumulation. Only those hired out had a different
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experience, and even then they were forced to benefit their hirers with their earnings.
Liberated Africans experienced the most extreme restriction of rights during their pe-
riods of compulsory labor, providing private hirers and public institutions with an ex-
tremely inexpensive labor force at a time of significant economic growth and the
supposed “modernization” of the Brazilian economy. The curtailment of individual
freedom and exploitation of compulsory labor by the Brazilian state applied to a num-
ber of groups that, as Peter Beattie argues, comprised the “intractable poor.”*® Among
them we find military conscripts, indigenous persons, liberated Africans, convicted in-
dividuals assigned to work on galleys, and other subjects forcibly recruited to repress
popular revolts. The majority of them were non-white and considered idle, ignorant,
potentially or effectively dangerous, and ungovernable. Collectively, their citizenship
rights were not acknowledged, and individually they heavily depended on ad-hoc ne-
gotiations with the authorities. The reiterated restriction of citizenship rights re-
sponded to an accumulated understanding of politics which excluded myriad political
visions and alternative projects for the nation. In refusing to acknowledge citizenship
for the free poor, the propertied elites and the state showcased the strength of conser-
vative centralization, which endured in the First Republic (1889-1930).%° Doubtless, lib-
erated Africans resisted, both individually and in small groups, to the curtailment of
their rights. However, they did so within a very limited space, seeing as the Ministry
of Justice controlled all decisions regarding that group. The ministry’s centralization
of political power was so extensive as to preclude any provincial or local authority
from addressing the issue of emancipation, even for individuals originally emanci-
pated by local judicial authorities. All that was left for these dissenting authorities was
to ensure liberated Africans were treated less harshly or to help expedite the transit
of emancipation requests. Liberated Africans’ rights must be analyzed in a context of
wavering slave trade repression and extensive contraband, resulting in illegal enslave-
ment en masse perpetrated by landowners with the support of the Brazilian state. This
pro-slavery politics trivialized the restrictions on freedom for many individuals be-
sides liberated Africans. In this sense, liberated Africans’ history is part and parcel of
labor history and the history of citizenship in Brazil’s formation as an independent
nation. Seen in comparative perspective with other groups of liberated Africans in the
Atlantic and Indian oceans, as well as many other disenfranchised laborers around
the globe, this case illustrates the shifting worlds of labor of the nineteenth century.
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Mariana Dias Paes
Law and Slavery in the Brazilian Empire:
A Research Agenda

1 Law and Slavery

The nineteenth-century city of Rio de Janeiro was very different from what we see
today. After all, the reforms undertaken in the early twentieth century radically changed
its urban landscape. Today, we find the Brazilian Society of Fine Art in the building on
the corner of Rua do Lavradio and what is now Rua da Relagdo. However, in the nine-
teenth century, that same building — which stands between the hills of Senado and
Santo Antéonio - housed Rio de Janeiro’s Court of Appeals (Tribunal da Relagdo). Housed
in an elegant two-story building, the Court of Appeals had an architectural style similar
to that of other public edifices in the nineteenth century. Standing on the next corner of
Rua do Lavradio, the Grande Oriente Masonic lodge was much more imposing. In addi-
tion to being close to that bastion of freemasonry, the courthouse was located in a bus-
tling part of the city. It was also near the Senate, the square formerly known as Campo
da Aclamagdo (now Praga da Republica), the Public Promenade, and several churches
and fountains. A building that physically embodied imperial law, the Court of Appeals
was part of daily life for the city’s enslaved and free populations."! When walking past
the Court of Appeals from day to day, enslaved, freed, and free people of color were

1 It is estimated that, in 1819, there were 2,488,743 free persons and 1,107,389 enslaved persons in Brazil.
The provinces with the largest number of slaves were Minas Gerais (168,543), Bahia (147,263), Rio de Ja-
neiro (146,060), and Maranhdo (133,332). Those with the lowest number were Amazonas (6,040), Rio
Grande do Norte (9,109), and Santa Catarina (9,172). In 1872, according to the general census of Brazil,
there were 8,419,672 free persons and 1,510,806 enslaved persons. The provinces containing the majority
of the enslaved population were Minas Gerais (370,459), Rio de Janeiro (292,637), Bahia (167,824), and Sdo
Paulo (156,612). The provinces with the smallest number of enslaved persons were Amazonas (979) and
Mato Grosso (6,667). For detailed population data, including for other years, see Fundacéo Instituto Brasi-
leiro de Geografia e Estatistica, Estatisticas historicas do Brasil: séries, econémicas, demogrdficas e sociais
de 1550 a 1988 (Rio de Janeiro: IBGE, 1990): 32. For discussions on population data in nineteenth-century
Brazil, see Diego Nones Bissigo, “A eloquente e irrecusavel linguagem dos algarismos: a estatistica no
Brasil imperial e a producdo do recenseamento de 1872” (master’s thesis, Universidade Federal de Santa
Catarina, 2014); Tarcisio Botelho, “Censos e construgdo nacional no Brasil Imperial,” Tempo Social 17,
no. 1(2005): 321-41.

Note: Translated by Dr H. Sabrina Gledhill. The original Portuguese version of this article was published in
Mariana Dias Paes, “Direito e escraviddo no Brasil Império,” in Constituicio e poderes, constituicdo de sujei-
tos: caminhos da historia do Direito no Brasil (1750-1930), ed. Monica Dantas and Samuel Barbosa (Sdo
Paulo: Instituto de Estudos Brasileiros, 2021): 182-203.
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reminded that the law governed various aspects of their lives, and they could turn to
judicial institutions to sue for freedom or debate other issues pertaining to labor rela-
tions, property, masters’ abuse, and crime. It is also plausible to think that numerous qui-
tandeiras (female street vendors who sold fruit, vegetables, and cooked food), barbers,
flower sellers, and porters came and went in such a busy part of the city. These people
talked, exchanged information and gossip, and occasionally saw judges, lawyers, litigants,
and even other enslaved persons going in and out of the courthouse. Amid the Court of
Appeals’ everyday dealings, it is plausible to think that some cases caught the attention
of the street vendors and other workers and might have provided fresh topics for lively
conversation and gossip. However, it was not just the free and enslaved inhabitants of
Rio de Janeiro who had a certain familiarity with the Court of Appeals and other judicial
institutions in imperial Brazil. In 1868, when the jurist Candido Mendes de Almeida pub-
lished his Atlas do Imperio do Brazil (Atlas of the Brazilian Empire), he observed that the
nation’s territory was divided into 123 counties (comarcas), and subdivided into juizos
and varas.? Thus, even if they were not “learned judges,” that is, those with a law degree,
magistrates were also present in smaller towns and cities. Regardless of discussions
about the effectiveness, probity, and professionalization of Brazilian judicial officials,
the fact is that judicial institutions were part of people’s daily lives, if only as the pres-
ence of a solemn space in small towns or in the form of a notary who was known to the
community.

Over the last thirty years or so, the historiography of Brazilian slavery has been
heavily based on documents produced by judicial institutions. Many of these works
focus on the proceedings of the Court of Appeals of Rio de Janeiro, but several studies
are analyses of legal proceedings involving enslaved persons in other instances and ju-
dicial districts of imperial Brazil. While many scholars have analyzed civil matters re-
garding the determination of legal status, it is also noteworthy that there has been
considerable literature on aspects of the lives of freed and enslaved persons involved in
criminal cases. Furthermore, it should be noted that, more recently, intense academic
production has emerged which analyzes court cases in the north and northeast of the
country.® These works rely on a wide range of source documents, particularly court

2 Candido Mendes de Almeida, Atlas do Imperio do Brazil (Rio de Janeiro: Lithographia do Instituto
Philomathico, 1868). Further details on the division of counties, the occupancy of their offices, and
statistics regarding court cases can be found in the Ministry of Justice’s annual reports available at
http://ddsnext.crl.edu/titles/107#?c=4&m=0&s=08&cv=0&r=0&xywh=-217%2C-250%2C4337%2C3060 [ac-
cessed 23.09.2022].

3 A partial list includes Marilia Bueno de Aradjo Ariza, O oficio da liberdade: trabalhadores libertan-
dos em Sdo Paulo e Campinas, 1830-1888 (Sdo Paulo: Alameda, 2014); Elciene Azevedo, O direito dos
escravos: lutas juridicas e abolicionismo na provincia de Sé@o Paulo (Campinas: Editora da Unicamp,
2010); Sidney Chalhoub, Visdes da liberdade: uma histéria das ultimas décadas da escraviddo na corte
(Sao Paulo: Companhia das Letras, 1990); Jéssyka Samya Ladislau Pereira Costa, “A trajetéria de Ca-
tharina Maria Roza da Conceicdo e a escraviddo ilegal no norte imperial,” Revista Semina 17, no. 1
(2018): 81-101; Mariana Dias Paes, Escraviddo e direito: o estatuto juridico dos escravos no Brasil
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cases. Despite reservations about the capacity of such cases to bring to light the “voice
of the enslaved,” they are certainly a valuable source for revealing their ways of life
and conceptions of the law and justice. Through the narratives of these judicial proceed-
ings, we can identify strategies for achieving and maintaining freedom, the complexities
of labor relations and dependence, and repertoires of resistance, among others. These
studies analyzed several aspects of slavery law, both in the colonial period and nine-
teenth-century Brazil. Generally, they depart from the perspective of slave agency” and
the idea of the law as an “arena of struggle.”” According to this literature, the enslaved,
freedpersons, and free workers were actors with lay understandings of the law and jus-
tice who acted under the guidance of “customary practices” and resorted to courts to
dispute and negotiate interpretations of specific laws. More recently, historians have
also focused on the use of courts by free and freed persons to curb illegal enslavement
and to protect themselves from the frequent threat to free status in a society marked by
the structural precariousness of freedom.® After decades of research, we have estab-
lished a body of knowledge about several questions regarding the relationship between

oitocentista, 1860-1888 (Sdo Paulo: Alameda, 2019); Keila Grinberg, O fiador dos brasileiros: cidadania,
escraviddo e direito civil no tempo de Antonio Pereira Rebougas (Rio de Janeiro: Civilizacdo Brasileira,
2002); Keila Grinberg and Beatriz Mamigonian, “Le crime de réduction a l'esclavage d'une personne
libre (Brésil, XIX® siécle),” Brésil(s): sciences humaines et sociales 11 (2017); Silvia Hunold Lara, Campos
da violéncia: escravos e senhores da Capitania do Rio de Janeiro, 1750-1808 (Sdo Paulo: Paz e Terra,
1998); Maria Helena Machado, Crime e escraviddo: trabalho, luta e resisténcia nas lavouras paulistas,
1830-1888 (Sdo Paulo: Editora da Universidade de Sdo Paulo, 2018); Hebe Maria Mattos, Das cores do
siléncio: os significados da liberdade no Sudeste escravista (Rio de Janeiro: Nova Fronteira, 1998); Anto-
nia Marcia Nogueira, Desventuras de Hypolita: luta contra a escraviddo ilegal no sertdo, Crato e Exu,
século XIX (Natal: Editora da Universidade Federal do Rio Grande do Norte, 2015); Fernanda Pinheiro,
Em defesa da liberdade: libertos, coartados e livres de cor nos tribunais do Antigo Regime portugués,
Mariana e Lisboa, 1720-1819 (Belo Horizonte: Fino Traco, 2018); Ricardo Figueiredo Pirola, Escravos e
rebeldes nos tribunais do Império: uma historia social da lei de 10 de junho de 1835 (Rio de Janeiro:
Arquivo Nacional, 2015); Victor Hugo Siqueira, Entre togas e grilhdes: o acesso a justi¢a dos escraviza-
dos no Maranhdo oitocentista, 1860-1888 (Sdo Paulo: Alameda, 2021).

4 Silvia Hunold Lara and Joseli Maria Nunes Mendonca, “Apresentacdo,” in Direitos e justicas no Bra-
sil: ensaios de histdria social, ed. Silvia Hunold Lara and Joseli Maria Nunes Mendonca (Campinas:
Editora da Unicamp, 2006): 9-22; Maria Helena Machado, “Em torno da autonomia escrava: uma nova
direcdo para a historia social da escraviddo,” Revista Brasileira de Historia 8, no. 16 (1988): 143-60.

5 Sidney Chalhoub and Fernando Teixeira da Silva, “Sujeitos no imagindrio académico: escravos e
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Edward Thompson, Whigs and Hunters: the Origins of the Black Act (London: Breviary Stuff Publica-
tions, 2013): 171-210.

6 Sidney Chalhoub, A for¢a da escraviddo: ilegalidade e costume no Brasil oitocentista (Sdo Paulo:
Companhia das Letras, 2012); Mariana Dias Paes, Esclavos y tierras entre posesion y titulos: la construc-
cién social del derecho de propiedad en Brasil, siglo XIX (Frankfurt am Main: Max Planck Institute for
Legal History and Legal Theory, 2021); Ariana Moreira Espindola, “Papéis da escraviddo: a matricula
especial de escravos (1871)” (master’s thesis, Universidade Federal de Santa Catarina, 2016); Henrique
Espada Lima, “Sob o dominio da precariedade: escraviddo e os significados da liberdade de trabalho
no século XIX,” Topoi 6, no. 11 (2005): 289-326.
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law and slavery in imperial Brazil. Faced with such a robust set of analyses and a pleth-
ora of lawsuits spread across archives found throughout the country, I believe we can go
a step further and consider the courts to be not only “arenas of struggle” — that is, places
where meanings of laws were disputed and negotiated — but also places where the con-
crete meaning of norms — that is, the law itself — was produced. I will develop this idea
in the following sections, and use it as a basis for presenting a research agenda on slav-
ery law in nineteenth-century Brazil. To that end, I will follow the paths indicated by a
lawsuit filed against Joana, Ana, Flavio, and Ricardo by José Delfino da Silva in 1861.

2 The Case of Joana, Ana, Flavio and Ricardo

On July 19, 1867, as on so many other days in their careers, the black-gowned judges of
the Court of Appeals of Rio de Janeiro alit from their carriages outside the courthouse
entrance for another day of sessions. That year, the court would receive 85 appeals
from the provinces of the empire.” Among them was the case the judges were going to
consider that day. It was a somewhat curious case — so curious, in fact, that perhaps
jocular comments about it had spread among the court staff and even among the qui-
tandeiras and other street vendors who were in the area that day. The imbroglio that
led to a lawsuit had begun six years earlier, in the small mining town of Itabira do
Mato Dentro, in Minas Gerais province. In 1833, Itabira do Mato Dentro had a popula-
tion of 2,539 inhabitants, of whom 380 were white, 1,023 were pardo (mixed race or
brown), and 1,136 were black. Of the total population, 903 were enslaved. By 1872, the
town’s population had grown to 7,810 inhabitants, of whom 1,821 were enslaved. In the
1860s, 53 percent of the slaveowners in Itabira owned up to five enslaved persons. The
decline in the proportion of enslaved people and the aging of this population suggest
that Itabira was also affected by the interprovincial slave trade, which drained en-
slaved workers to the coffee-growing regions, especially after the end of the Transatlan-
tic slave trade in the 1850s.2 In 1861, the town received a visit from the Capuchin
missionary Friar Francisco de Coriolano. The visit of a missionary, in itself, would have
been enough to cause a stir among the inhabitants of a town nestled in the mountain-
ous central region of the province. However, the friar’s stay would generate even more
excitement than the usual missionary visits. During his sojourn in the town, he received
a report charging that José Delfino da Silva was holding his sisters-in-law Joana and
Ana and his nephews Flavio and Ricardo as slaves. Then, in the presence of Father

7 Martim Francisco Ribeiro de Andrada, Relatorio do Ministerio da Justica apresentado a Assembléa
Geral Legislativa na segunda sessdo de decima-terceira legislatura (Rio de Janeiro: Typographia Perse-
veranga, 1868): 7.

8 Maura Silveira Gongalves de Britto, “Com luz de ferreiro: praticas do oficio nas Minas do ferro es-
cravistas, século XIX” (master’s thesis, Universidade Federal de Ouro Preto, 2011): 47-68.
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Evéncio and the vicar of Lagoa, the missionary sent for José Delfino and ordered him to
set his relatives free. José Delfino refused to manumit them on the grounds that he did
not own the enslaved persons, who belonged to his wife. Furthermore, he was heavily
indebted, having sold Joana to Captain Felicio José da Silva to pay off some of his
debts.® Enraged, the missionary locked the door, raised a crucifix, and threatened José
Delfino with excommunication and eternal damnation if the slave owner did not sign a
letter of manumission for his relatives on the spot. Terrified, José Delfino signed the
letter, but after he left, went about town loudly denouncing what had just occurred.
Taking some people’s advice, José Delfino then decided to sue to annul the freedom he
had granted to Joana, Ana, Flavio, and Ricardo."’

Despite the peculiarities of this case and the gossip it might have caused among
free and enslaved inhabitants of Itabira, it sheds light on several aspects of the rela-
tionship between enslaved and free persons and the law, which can also be glimpsed
in other court cases in imperial Brazil. In the following sections, I will point out some
of these aspects that merit more attention in future research on law and slavery.

3 Memories and Hopes

When they learned that the missionary had forced José Delfino to free them, Joana,
Ana, Flavio, and Ricardo went to the home of Captain Felicio da Silva and asked him to
take them in. The four already knew the captain. A witness even stated that “joana
was always on the run and hiding in Felicio da Silva’s house, for which reason the de-
fendant [José Delfino] had negotiated her [sale] with him.”™* And why did Joana, Ana,
Flavio, and Ricardo adopt the strategy of seeking a safe haven with a captain? It is pos-
sible that, throughout their life in slavery, they had heard reports of other enslaved or
freed persons adopting similar strategies. There was a deeply held belief among the
enslaved that their owners could not be violent or arbitrary. When they were, some
people understood that the enslaved could resort to the aid of the authorities, whether
they were linked to the judiciary or not. Therefore, resorting to Captain Felicio da Silva
for protection could have been one of these cases. Another possibility often envisaged
by enslaved persons was a change of owner, which, perhaps, was a goal Joana pur-
sued, as she had frequented Captain da Silva’s house before the imbroglio with the

9 For an analysis of the widespread use of enslaved persons as collateral and payment for debts, with
a special focus on legal proceedings, see Clemente Gentil Penna, “Economias urbanas: capital, créditos
e escraviddo na cidade do Rio de Janeiro, c. 1820-1860” (PhD diss., Universidade Federal do Rio de
Janeiro, 2019).

10 Arquivo Nacional do Rio de Janeiro, processo 11.232, fundo 84 Relagéo do Rio de Janeiro, série ape-
lacdo civel, cédigo de referéncia 84.0.ACI.00093, apelante Ana, apelado José Delfino da Silva, ano ini-
cial 1861, ano final 1867, caixa 3.684, local Itabira, microfilme NA_063_2006.

11 Arquivo Nacional do Rio de Janeiro, processo 11.232, f. 38.
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missionary. It is important to point out that not even the captain considered the manu-
mission José Delfino granted to be valid, as he argued that José Delfino could not free a
slave owned by another person. The fact that the captain did not consider Joana free
makes the actions taken by Joana, Ana, Flavio, and Ricardo even more complex.12 In
recent years, Brazilian historiography has identified cases in which captives sought to
“change masters” or find patronage to renegotiate their living conditions in captivity.
These acts were guided by shared knowledge among the enslaved population regard-
ing the limits of captivity and the power to punish, as well as expectations regarding
masters’ behavior in the master-slave relationship.”® Sometimes, this shared understand-
ing is portrayed as the result of the circulation among captives of legal interpretations
and debates which were taking place in imperial Brazil.'* It is true that enslaved and
freed persons shared information about norms, and that, in the course of these interac-
tions, they formed their own understandings and interpretations of slavery law.”> My
proposal is to add a new layer to this knowledge, which is already firmly established in
Brazilian historiography.

In his classic work on the enslaved family, Slenes works with the term “memories
and hopes” to refer to the “formation of memories, plans, worldviews and identities”
among enslaved Africans in Brazil.'® He argues that the vast majority of enslaved people
in the southeast — where most of the enslaved workforce was concentrated in the nine-
teenth century — either came from regions of West Africa that shared several aspects of
a common cultural background or were direct descendants of those Africans. Thus, de-
spite all the violence of the process of enslavement and the Transatlantic slave trade,
these captives did not lose their cultural “memories,” which were fundamental to their
life strategies, the formation of identities, and their “hopes” for freedom, autonomy, and
rights in Brazil.”” The law is one of the main cultural expressions of any society. Thus,
conceptions of norms, institutions, and legal principles of their societies of origin were
part of the cultural framework — the “memories” — of enslaved Africans in Brazil, as
well as one of the structuring elements of their relationship with the courts and other
judicial institutions of imperial Brazil.®® Furthermore, after their capture, enslaved

12 Arquivo Nacional do Rio de Janeiro, processo 11.232, f. 48-49.

13 Lara, Campos da violéncia: 57-72, 238; Ricardo Figueiredo Pirola, “Escravos e rebeldes na justica
imperial: dois casos de assassinatos senhoriais em Campos dos Goytacazes (R]), 1873,” Afro-Asia 51
(2015): 52-54.

14 Pirola, “Escravos e rebeldes na justica imperial”: 51-66.

15 Luiz Geraldo Silva, “Esperanca de liberdade: interpretacfes populares da aboli¢do ilustrada
(1773-1774),” Revista de Histdria 144 (2001): 107-49.

16 Robert Slenes, Na senzala, uma flor: esperangas e recordagdes na formagdo da familia escrava, Bra-
sil Sudeste, século XIX (Campinas: Editora da Unicamp, 2011): 17-27.

17 Robert Slenes, “Malungo, ngoma vem! Africa coberta e descoberta do Brasil,” Revista USP 12 (1992):
48-67.

18 Mariana Dias Paes, “Ser dependente no Império do Brasil: terra e trabalho em processos judiciais,”
Poblacion & Sociedad 27, no. 2 (2020): 8-29.
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Africans could be held for months in Africa’s colonial port cities before being embarked
for the Americas.'® While they were being held in those ports, they came into contact
with the specific norms and institutions of colonial hubs, which also shaped their con-
ceptions of the law. This created new “memories” that would play a central role in shap-
ing their experiences of slavery and freedom in Brazil, as well as the strategies they
would adopt in the judicial struggle for better living conditions and autonomy.

In Benguela (in present-day Angola), there were cases of slaves who adopted strate-
gies such as committing petty crimes with the aim of being sold to different owners.”
However, some documents indicate that the possibility of getting a different master and
seeking out authority figures to negotiate the conditions of slavery also existed in African
societies not directly subject to Portuguese colonial rule. For example, between 1849 and
1857, Ladislaus Magyar travelled through the interior of Angola, in the Bié region, and
reported situations in which slaves were unhappy with the treatment they received
from their owners and fled. However, when they escaped, they went to the house of an-
other master who was powerful, influential, and already known to the enslaved person.
There, the captive would kill an animal and offer himself as a slave to the new owner to
compensate for the damage. This practice was recognized by local law, and former mas-
ters rarely recovered slaves who had changed owners in this way.?* Therefore, the ac-
tions of Joana, Ana, Flavio, and Ricardo can be interpreted in the light of the already
established historiographical perspective — that is, information about the law circulated
among slaves and influenced their strategies. But, it can also be interpreted by taking
into account the possibility that enslaved persons retained “memories” about the law in
their African communities of origin, and these “memories” played an important role in
their interactions with the law in imperial Brazil. What were these memories, how were
they mobilized in Brazil, and how did they shape the making of imperial law? These are
questions that can be developed in the future, mainly in dialogue with the extensive lit-
erature on African history produced in Brazil in recent years.”

19 Luiz Felipe de Alencastro, O trato dos viventes: formagdo do Brasil no Atlantico Sul (Sdo Paulo:
Companhia das Letras, 2000): 146-47; Mariana Candido, An African Slaving Port and the Atlantic
World: Benguela and Its Hinterland (Cambridge: Cambridge University Press, 2013); Daniel Domingues
Silva, The Atlantic Slave Trade from West Central Africa, 1780-1867 (Cambridge: Cambridge University
Press, 2017).

20 Mariana Candido, Fronteiras da escraviddo: escravatura, comércio e identidade em Benguela,
1780-1850 (Benguela: Edicdes Universidade Katyavala Bwila/Ondjiri Editores, 2018): 234. Esteban Al-
faro Salas is studying more details on these cases of changing owners in Benguela as part of his doc-
toral research at Notre Dame University.

21 Ladislaus Magyar, Reisen in Siid-Afrika in den Jahren 1849 bis 1857 (Leipzig: Verlag von Lauffer &
Stolp, 1859): 287-90.

22 Escaping to other slave owners’ homes is not the only “memory” found in court proceedings. In Dias
Paes, “Ser dependente no Império do Brasil,” for example, I analyze how “memories” may have influ-
enced the enslaved persons’ strategies regarding the acquisition and recognition of land rights.
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4 A Kaleidoscope of Norms

Joana, Ana, Flavio, and Ricardo waged a hard-fought battle in the courts over the
legal status of free, conditionally freed, or enslaved persons. At the first instance, law-
yer Claudino Pereira da Fonseca defended the interests of José Delfino, while the cu-
rator (curador), Pedro Anacleto da Silva Lopes, defended those of Joana, Ana, Flavio,
and Ricardo. Fonseca was a newly qualified lawyer, having obtained a bachelor’s de-
gree in law from the Sdo Paulo Law School in 1858, three years before the proceedings
began.”® However, the curator, Lopes, did not have a law degree.”* He was what was
called a “provisioned” advocate (advogado provisionado) — someone who had not at-
tended law school, but wanted to act as a lawyer and had obtained authorization to
do so from the judicial authorities.”® Both parties spared no effort to defend their cli-
ents. In this battle, they resorted to a kaleidoscope of norms: the decrees and laws of
the imperial government, the imperial constitution, law books published between the
sixteenth and nineteenth centuries, Roman law, the Philippine Ordinances, and char-
ters from the colonial period. Resorting to norms and legal texts from the nineteenth
century and earlier periods was common practice in legal proceedings involving en-
slaved persons.”® This phenomenon was not due to supposed gaps in slavery law, but
to the structure of the Brazilian Empire’s legal framework, which was largely based
on so-called ius commune.?’” Tus commune was the legal framework which operated
within the centuries-old Iberian courts of the modern age, and was profoundly differ-
ent from “liberal” legal systems.”® Written laws were not hierarchically superior to

23 Information available at https://arcadas.org.br/antigos-alunos/ [accessed 23.09.2022].

24 Antonio de Assis Martins, Almanak administrativo, civil e industrial da Provincia de Minas-
Geraes do anno de 1869 para servir no de 1870 (Rio de Janeiro: Typographia do Diario do Rio de Ja-
neiro, 1870): 137.

25 “Provisioned” lawyers and “solicitors” were common throughout the Portuguese Empire. For de-
tails on their appointment in imperial Brazil and their relationship with slavery law, see Siqueira,
Entre togas e grilhdes. For a discussion of their role in Goa, see Luis Cabral de Oliveira, “Quem sabe o
que é um advogado? A resposta de Luis Manuel Julio Frederico Gongalves as tentativas de reforma
dos provisionarios goeses em 1869,” Jahrbuch fiir Geschichte Lateinamerikas 52, no. 1 (2015): 207-29. In
Imperial Brazil, outstanding provisioned lawyers include Antonio Pereira Reboucas and Luiz Gama.
Elciene Azevedo, Orfeu de carapinha: a trajetdria de Luiz Gama na imperial cidade de Sdo Paulo (Cam-
pinas: Editora da Unicamp, 2005); Ligia Fonseca Ferreira, Li¢cdes de resisténcia: artigos de Luiz Gama
na imprensa de Sdo Paulo e do Rio de Janeiro (Sdo Paulo: Edicdes Sesc Sdo Paulo, 2020); Grinberg, O
fiador dos brasileiros.

26 Dias Paes, Escraviddo e direito: 22; Grinberg, O fiador dos brasileiros: 221, 244, 250-51, 258-59; Pi-
nheiro, Em defesa da liberdade.

27 Dias Paes, Esclavos y tierras entre posesion y titulos.

28 Several proposals for liberal legal systems came from the so-called “legal enlightenment,” an eigh-
teenth-century movement that, among other issues, proposed that legislation — in the sense of written
rules issued by state authorities — was the source of law par excellence and superior to the others
sources which, many times, were not even considered valid sources at all. Paradigmatic of these
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other norms as a source of law. Written legislation was not intended to regulate every
aspect of life. Neither was it the embodiment of the “law,” as late eighteenth- and
nineteenth-century movements pro codification defended. In this sense, as they did
not play a major role within ius commune, written legislation could be challenged,
contradicted, and reformulated by judicial decisions and doctrinal texts. Deciding
“against” a “law” was part of the “rules of the game.”*

Thus, the absence of a given piece of legislation — in the “liberal” sense of the
term — did not mean the absence of legal norms. In nineteenth-century Brazil, there
was no overlap between “written legislation” and “the law.” As historians, we must
have a clearer idea of the legal framework of the time and, therefore, work with an
idea of “norms” that is much broader than that which is generally found in works on
slavery and law. By doing so, we will avoid falling into traps, such as believing that
something that was not expressly regulated by written laws was “customary practice,”
and that what was against the letter of pieces of legislation was automatically “illegal.”
Furthermore, we should not assume that two recurrent narratives among nineteenth-
century jurists were valid: first, the idea that the absence of a specific code or written
law on slavery generated chaos, confusion, and uncertainty in imperial courts, leaving
room for all kinds of arbitrary behavior and, secondly, the argume